
Chapter 9: Problems and Opportunities Spanning The Work of Multiple 
Ministers Provincial and Chapters
Near the end of Anita Catron’s term as Minister Provincial, three problems and opportunities presented themselves to TSSF, that, 
for the first time, required the work and efforts of a number of Ministers Provincial and Chapters. With these three problems and 
opportunities, the Province of the Americas moved from the traditional episodic experience to the miniseries. The three miniseries 
problems/opportunities were: the selection and election of the first Third Order Bishop Protector, the incorporation of the Brazilian 
Order of St. Francis (OSF) into the Province of the Americas as a Region; and the new “Safe Church” requirements issued from the 
ECUSA House of Bishops.

The Final Act of Independence—Choosing Our Own Bishop Protector

Franciscan Times, Advent 2003

Externally, a Bishop Protector in our Province is our voice and advocate in the House of Bishops (ECUSA), a very important post in 
times of close scrutiny of religious orders by the House of Bishops. Internally, a Bishop Protector is the person to whom appeals of last 
resort can be made. As such, a Bishop Protector cannot be a professed member of the Order.

The first three Bishops Protector of TSSF also functioned as the Bishops Protector for all SSF Orders in the Americas: the Brothers, 
the Sisters, and the Poor Clares. Bishop Paul Moore of New York functioned as Bishop Protector from 1973 to 1989, Bishop George 
Hunt of Rhode Island from 1990 to 1993, and Bishop Jerry Lamb of Northern California from 1993 to 2002. 

Bishop Moore frequently attended Chapter meetings at Little Portion, and Bishop Hunt led the Chapter’s Quiet Day in 1993. Bishop 
Lamb attended the 1997 Provincial Convocation in New Orleans and was the celebrant at the Jazz Mass (see page 98). In 2002, 
Bishop Jerry Lamb notified Anita in the final months of her term as Minister Provincial that he would like to retire from that position. 
After combing the Statutes and Constitution,  Anita could find no direct reference as to whether the Bishop Protector should be the 
same or different from those of the Brothers or Sisters. 

Moreover, at a meeting that year of the Religious Orders and Christian Communities [Conference of Anglican Religious (CAROA) 
and National Association of Episcopal Christian Communities (NAECC)], Bishop Rodney Michael (Chair of the House of Bishops 
Committee on the Religious Life) encouraged the Orders and Communities to have Bishops Protector who would have closer 
oversight and get to know the Communities better. (Probably this was a preamble to the Safe Church Initiative and controversy 
discussed in “The Red Book, Safe Community and Conflict Resolution, and Going Beyond” Chapter 10.) Given this situation, Anita 
Catron as Minister Provincial felt it was time for TSSF, Province of the Americas to have its own Bishop Protector. (The Bishop 
Protector is also known as the Bishop Visitor.)

First, Anita wrote to Chapter 2002 members soliciting criteria for the selection of a Bishop Protector and names of candidates. The 
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Knowledge of religious orders and communities 

Understanding of our piety, e.g. rosary, etc.

Understands our life: lives by a Rule, has a Spiritual 
Director 

We don’t want someone with so much time on his/her 
hands that they’ll want to meddle.

Availability

Non-judgmental of alternative forms of sexuality

Ability to make hard decisions when necessary

Understands and cares about (respects) religious 
Orders, especially the secular vocation

Retired

Not too near retirement (though this is not [from my 
perspective] a disability)

Loves God

Is pastoral and knows how to listen, i.e., loves others

In tune with the HOB and might even know about the 
HOB Committee on the Religious Life

Have some connection or experience with Religious 
Orders

Interest in and experience of Franciscan life

Interest and knowledge of Orders, particularly TSSF

Acceptance of the Aims and Principles of our Order as 
important

Be able to empathize with people with varying points of 
view within the Church

Willingness to serve

Compassionate and fair-minded

Pastoral skills

A US bishop



criteria she received included the following in no particular order:

Methodology for Choosing a Bishop Protector/Visitor 2003

Report to Chapter 2003 by Anita Catron

Task Committee at Chapter 2002 charged with the project to find a successor included:

• Masud Syedullah (newly-elected Minister Provincial)
• Anita Catron (former Minister Provincial)
• Barbara Baumgarten, Formation Director
• Julia Bergstrom, Provincial Chaplain

How names of bishops to consider were chosen:

• Our current Bishop Protector, Bishop Lamb, gave us names of possible candidates.
• Anita asked Chapter 2002 members to list qualities of a Bishop Protector.
• Other TSSF members offered names of bishops they thought fit the criteria.
• The Task Committee decided that all 20 bishops named should be considered.

Drafting of letter to bishop candidates:

• Done by Anita; input by Masud and Barbara; final letter designed.
• Letters went out to about 20 ECUSA bishops May 24, 2003.
• Responses from bishops were invited by phone, email or regular mail.

Follow-up calls made to the bishops:

• Masud and Anita made follow-up calls within the month to each bishop.
• Most responded; some were away; all were getting ready for 2003 General Convention.
• Sometimes faxes were required to follow up.
• Sometimes a second call was required.

Thank you letters sent:

As soon as a bishop responded, yeah or nay, Anita responded. If the candidate declined, he or she was thanked for 
considering the appointment. If the candidate was interested, Anita invited the candidate to meet with Masud, Barbara and 
Julia at General Convention. Anita explained the process to the candidates, and a timeframe to vote (being Chapter time) was 
outlined.

Personal Interviews at 2003 General Convention:

• These were set for General Convention with two serious candidates.
• Masud, Barbara and Julia met with the first two bishops.
• Impressions were positive for both.

Voting by Chapter members, 2003:

Each interested bishop candidate was invited to write some paragraphs as a bio. Chapter members would review the bios and 
candidates per the Statutes and Constitution. The bios would be published in the Franciscan Times in the fall issue to notify 
the membership. Voting by Chapter members would take place at Chapter time. The elected bishop would be notified by 
Masud. The new Bishop Protector's term of 6 years would begin as of Chapter 2003. He would be eligible for another term of 
3 years, if it were mutually agreed upon by the bishop and Chapter.

All bishops were gracious and felt honored they had been asked to be considered. Most declined because of restraints on time 
away from their dioceses or travel conflicts. Most expressed an affinity with Franciscan spirituality and had their own active 
spiritual lives. Some were already Bishops Protector of other Orders. No women bishops were considered, not because they 
didn't fit the description, but because none were suggested (a few are already Bishops Protector of other orders). One positive 
outcome of the process of choosing a Bishop Protector was wider knowledge of the Third Order in the House of Bishops.

Before being elected by Chapter, Bishop Gordon Scruton of Western Massachusetts wrote regarding his pertinent experiences 
for becoming Bishop Protector:

For over 30 years I have lived under a Rule of Life both as an Associate of the Society of St. Francis and with the Fellowship 
of the Way of the Cross, an order of Episcopal clergy who do not live in community but who share a Rule, gather for yearly 
silent retreat and for several occasions of prayer and reflection as we seek to live as contemplatives in action in our daily 
lives. I was Superior of the Fellowship for 10 years.
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Brazil’s Order of St. Francis (OSF) and the Province of the Americas—A Tempestuous Courtship  
Nearly two decades after this process began, work is still occurring to make this unique relationship a reality. Other Provinces have 
experienced similar situations: Province of Asia-Pacific has the Papua New Guinea (PNG) Region, and the Province of the Pacific has 
the Solomon Islands Region. However, Brazil is critically different from either of these other Regions: 

As Rector of St Francis, Holden, Massachusetts for 15 years, I was led to lots of study and 
prayer about St. Francis, our patron, and the connections of his life and witness with the 
life and witness of Christians today. My core mission in life has been as a spiritual guide: 
talking with individuals; leading small groups, retreats and conferences; helping people 
discover a deepening relationship with Christ which connects with their daily vocation as 
representatives of Christ in the world.

Bishop Protector’s Address at Chapter— Love Extravagantly
(Franciscan Times Fall 2010)

Seven years after his election as TSSF’s �irst Bishop Protector, Bishop Scruton gave 
this address at Chapter, and it demonstrates the quality of spiritual leadership Bishop 
Scruton has offered our Province for many years.

I opened my address by leading Chapter in a Taize song, and then declaring to them that 
it is a joy to be among them and to talk about us to the House of Bishops. I even requested 
to be a member of the Bishops’ Standing Committee for religious communities to share the 

Franciscan viewpoint. 

This is the first year Ken [Norian, the then-Minister Provincial] has not needed to call me for some type of crisis. I believe 
this is a sign of health and growth within the Order. It is a joy to see the Order living and following the Spirit. Even the 
quality of discussions at Chapter meetings has deepened from when I first was among you. 

One of the tasks of a Bishop Protector is to ask if the Order is being faithful to their charism. In the Franciscan family, this 
means: how widely are we in love with Jesus? Francis’ energy came from his passionate love of God and extravagant love of 
all his brothers and sisters. I encourage all of you to keep this always in your hearts and minds. 

I was at the recent House of Bishops gathering where we prayed at the Mexican border and named some who died trying to 
cross the border. As a wider church, one current focus should be the status of immigration. In talks with border guards, when 
asked what can help most, the guards answered: “Get good immigration laws that we can enforce.” 

As Christians, how are we called to respond? How does God’s love fit in this situation? 

As we look at the Biblical stories, Abraham was an immigrant who sometimes had to lie and steal to survive; the Exodus 
happened when there were too many immigrant families in Egypt; Jesus himself was a refugee to Egypt; and Paul started 
Christianity as a religion of immigrants.

We all have immigration stories in our families’ history, but we often forget them. If we are to respond in Christ’s love, some 
Christians may need to go to jail in civil disobedience. 

As was common in the civil rights days, activists are urged to write the phone number of their attorney on their skin so it’s 
available if needed. 

Please pray for all affected and remember our call is to love God, love our neighbors, and love extravagantly.

A Final Blessing from Bishop Scruton
John Brockmann

This is the blessing that I learned from Bishop Scruton, who used it as a leitmotif in his work as Bishop in Western 
Massachusetts (he in turned learned it from The Most Rev. Stewart Payne, Metropolitan of Canada). Now I use it as a blessing at 
each service.

May the Lord Jesus, who loves with a wounded heart, be your love for evermore;
May the Lord Jesus, who serves with wounded hands, help you serve others;
May the Lord Jesus, who walks on wounded feet, walk with you to the end of the road.
Look for the face of the Lord Jesus, in everyone you meet,
And may everyone you meet, see the face of the Lord Jesus in you.
And may the blessing of God Almighty, Father, Son and Holy Spirit, be with you and remain with you forever. Amen.
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(a) the Brazilians had already formed a kind of national organization with local fellowships prior to encountering TSSF, whereas PNG 
and the Solomon Islands were off-shoots of previously established Provinces; and 

(b) Brazil approached the Province of the Americas whereas PNG and the Solomons were already a part of a Province. 

The history of the interweaving of OSF and TSSF that follows is derived from the minutes and reports of the Provincial Chapter, from 
the Franciscan Times articles, and from archives of letters and email.

1998

The Order of St. Francis (OSF) began indigenously as an amalgam of First and Third Order members; a community sharing a similar 
Franciscan spirituality but with different charisma. Thus OSF approached both the Third Order in the Province of the Americas and the 
First Order in the European Province to see where they might fit. The Rev. Cesar Alves contacted the English friars, and spent some 
time at Hilfield Friary (Dorset, England). Meanwhile, the Rev. Francisco Sales, having just returned from Assisi, started to contact 
American and English First Order friars asking them how to start a new group of Anglican Franciscans in Brazil. Frei Chico was 
referred to Cesar Alves, and both were referred to Province of the Americas (TSSF) when Anita Catron was Minister Provincial. At the 
same time, fellowships were begun in Recife and São Paulo (Chapter Report, Brazil, 2003; Franciscan Times Easter 2003).

1999

At Francistide, The Primate Bishop of Brazil approved the Rule of Life and Statutes of the Order of Saint Francis (OSF) and 
canonically authorized OSF as part of the Episcopal Anglican Church of Brazil (Chapter Report, Brazil, 2003).

2002—”Fuller Partnership for Latin America in the American Province” by David Catron (Franciscan Times Easter 2003)

Few people think about Anglicans, and even less about Anglican Franciscans, when they think of Brazil. Yet a thriving community of 
Anglican Franciscans is precisely what two members of the American Province found when they traveled there in December 2002. 
Brother Derek, SSF, Minister Provincial of the First Order, and I, David Catron, a Portuguese-speaking member of the Third Order, 
spent a week, December 3-10, visiting Franciscans in Recife and São Paulo.

Anglicanism came to Brazil in two stages during the nineteenth century: by way of English immigrants who established themselves 
in 1810, and through the work of American missionaries who arrived in 1889. At present, the Anglican Church in Brazil (officially 
called Igreja Episcopal Anglicana do Brasil, or IEAB), the Nineteenth Province of the Anglican Communion, has seven dioceses, two 
missionary districts, and 150,000 members. Their web site in both Portuguese and English is www.ieab.org.br. 

Roman Catholic Franciscans have been in Brazil since the early colonial period as in much of Latin America. The origin of Anglican 
Franciscans is uncertain, but appears to have strong links to the Roman Catholic Secular Franciscan Order, inasmuch as many 
Brazilian Anglicans are converts from the Roman Church. 

At the 1998 Lambeth Conference two Brazilian bishops came into contact with First Order brothers of the European Province and 
expressed interest in Franciscan religious life. As a result, two Brazilian Franciscans, both priests, visited Hilfield Friary in 1998 and 
1999. In the American Province there were several communications from Franciscans in Recife, a major city in northeastern Brazil, 
asking for closer relations. Eventually Brother Derek was invited to visit at the time of the Diocese of Recife’s annual convention, 
December 5-8, 2002.

Part of the convention’s opening Eucharist was devoted to a ceremony in which eight to ten people were admitted as postulants and 
novices, and others to profession. The Brazilian Franciscans regard themselves as a single order, the Order of Saint Francis (OSF), 
embracing both seculars and those who are seeking a community life. They stated a dislike of the ordinal numbers “first” and “third” 
as suggesting somehow an inferiority of the latter to the former. All members wear brown habits with a white cincture for ceremonial 
purposes.

Some of the best interchanges and discoveries occurred at lunch and dinner, which was served in the church’s ample dining area (part 
of it outdoors). Br. Derek and I were able to visit with fifteen to twenty men and women, all thirsty for information, as we were about 
them. Occupations were as diverse as veterinarian, web page designer, teacher, student, retired, and clergy. A number of spouses were 
present also. Most had come to the Anglican Church from other faith traditions, notably Roman Catholic and Baptist.

On a Saturday, one of the lay brothers took Derek and me to visit the parish church of Água Viva in the nearby town of Olinda. It was 
an extremely modest facility, not much more than a large metal and concrete storage shed with a sanctuary for worship, a kitchen, and, 
yes, a dental office. It serves the entire community of Olinda’s lixão, or landfill, except the land has not been “filled,” rather it is just a 
huge trash and garbage heap. The church ministers to the people who make their living on top of, and whose homes are alongside, the 
mountain of trash. They scavenge for reusable materials, first with which to make their own homes, and second, to sell to middlemen 
who come in large trucks to pick up metal, glass, and other recyclables which are then taken to manufacturers. 

After visiting the church, Derek and I were taken to the cardboard and metal village where we visited church members and residents, 
many who live in the midst of incredible poverty, on less than $1 per day.

Later in the day Derek and I were taken to visit the parish church and residence where Dom Helder Câmara, Roman Catholic 
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Archbishop of Recife, served and lived until his death two years ago at the age of 90. Dom Helder, together with the Brazilian (also 
Roman Catholic) Franciscan Leonardo Boff, was one of the principal architects of Latin American liberation theology in the 1960s 
and 70s.

On our way home, Derek and I were able to stop for two days in São Paulo, where we met with another ten Franciscans who were also 
eager for information and closer ties to the Province. And, as in Recife, several in this group were interested in community life. The 
bishop of São Paulo, who was at the gathering, said that he will shortly donate land about an hour’s distance from the city for what can 
become a friary. 

In São Paulo we got our first serious look at, and discussion of, the founding documents of the Brazilian Franciscans. While their 
Principles are the same as the rest of the Province of the Americas, their Rule of Life does not match any of our source documents. 
Like the Roman Catholic Secular Franciscan Order, on which many of their forms are based, the Brazilians accept a single Rule for all.

Out of nowhere, it seems, has come a highly organized, nationwide group of Anglican Franciscans in Brazil, numbering 30-50 people, 
who are keenly interested in establishing a relationship with our Province. 

Geographically, of course, they are already in it, but they know little of our processes, our constitution, our statutes, and our way of 
life. This is a stunning opportunity and the Province of the Americas is already taking advantage of it. On April 27, Formation Director 
Barbara Baumgarten and I will travel back to Recife and São Paulo for a week of discussions on formation and on to create a Rule of 
Life. In late May the General Secretary of the Brazilian OSF will travel to New York to take part in the First Order Brothers’ Chapter.

Latin America, so long a neglected part of the American Province, may be on its way to a fuller partnership.

2003

In April and May, David Catron and Barbara Baumgarten traveled to meetings in Recife and São Paulo to explain the formation 
process and to invite the Brazilian Franciscans to join TSSF (Chapter Report, Brazil, 2003). Br. John George also went to a Synod 
meeting in Brazil (Chapter Report, Brazil, 2003). Barbara Baumgarten wrote a follow-up letter on the formation process to both 
groups in Recife and São Paulo proposing that the Formation program of the Province of the Americas largely be duplicated in Brazil 
with the language translated from English to Portuguese.

In May the General Secretary of the Brazilian OSF traveled to Little Portion on Long Island, New York to take part in the First Order 
Brothers' Chapter, and it became apparent that one of the difficulties for OSF was their reticence to distinguish between First Order 
Brothers and Third Order Brothers and Sisters (Chapter Report, Brazil, 2003).

Also in May, the newly elected Minister Provincial Masud ibn Syedullah sent out invitations to the Brazilians to establish a covenant 
relationship (Chapter Report, 2003). Copies of this letter were sent onto the Brazilian bishops for their review. Both Frei Chico 
(Diocese of Recife) and Cesar Alves (Diocese of Sao Paulo) were invited and accepted the invitation to join Chapter 2003 at Little 
Portion.

While Frei Chico and Cesar Alves were present at Chapter in October, Chapter debated drafting a Concordat inviting the Order of 
Saint Francis (OSF) of Brazil to join the Third Order, Province of the Americas (Pentecost 2004 Franciscan Times). When this topic 
came up for discussion and vote, a number of Chapter members urged a go-slow approach by prototyping this relationship before  
committing to it in a Concordat. Other Chapter members called upon others to “trust in the Spirit,” and to approve the Concordat. In 
the end, the motion to draft a Concordat and offer it to OSF passed.

2004

From April 19 to May 3 Masud ibn Syedullah, Minister Provincial and a number of other key leaders journeyed to Brazil with the 
Concordat to meet with the Primate of Brazil, Dom Orlando Santos de Oliveira. Dom Orlando signed the Concordat and offered 
ongoing support. Dom Orlando noted that the TSSF’s presence was not a U.S. idea, but a response to Brazil’s invitation (Pentecost 
2004 Franciscan Times). The following is the article that appeared in the Franciscan Times.

TSSF and OSF (Brazil) Sign Concordat!  Barbara Baumgarten   (Franciscan Times Pentecost 2004)

Last October at Little Portion, Chapter drafted a Concordat inviting the Order of Saint Francis (OSF) of Brazil to join the Third Order, 
Province of the Americas. To follow up on that decision, four delegates—Masud ibn Syedullah, Minister Provincial; David Catron, 
translator; Anita Catron, Los Latinos Coordinator and myself, Barbara Baumgarten, Formation Director—went to Brazil from April 19 
to May 3, to meet with the various OSF fraternities (a.k.a. fellowships) throughout Brazil.

We began with a visit in São Paulo to the Regional Guardian, The Rev. Cézar Alves, Brazil’s equivalent to a Minister Provincial. 
After a day in São Paulo, David and I traveled overnight by bus to Araçatuba in the state of São Paulo, to meet with the Rev. Sérgio 
Pacheco and their local fraternity. The Diocese of São Paulo has recently purchased a farm for the Franciscan community to operate 
as a drug rehab residential program for teens. This program trains them in farming, community living and academics. Currently, the 
farm includes a house for twelve, and another for two Franciscan brothers. However, in the near future, three more buildings will be 
constructed: one for housing forty teens, one for offices and community activities, and another for a retreat/conference center.
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While David and I were in Araçatuba, Masud and Anita traveled to Rio de Janerio where they met with Rio Diocesan Bishop Dom 
Celso de Oliviera and The Rev. Stephen Taylor (an English-Portuguese speaker) at the Cathedral. At a fraternity meeting of OSF 
members, Masud and Anita had a chance to talk about TSSF both in the Americas as well as its worldwide community. Later at 
the Eucharist, Masud received Bishop Celso as a postulant. It was a joyous occasion; a Roman Catholic friar friend of the Bishop 
delivered the sermon, making it a truly ecumenical event. 

After the service, 75 people gathered for a reception honoring both the Bishop and the TSSF visitors. The next day, Masud and Anita 
took a bus past the famous Christ the Redeemer figure on Corcovado Mountain, the well-known beaches, and finally to the “City of 
God” (Cidade de Deus) in the outskirts of Rio. (The “City of God” was featured in a recent motion picture of the same name.) The 
government moved a large population from the beaches to this new location. Nearby is the Episcopal Church, a center for Franciscan 
social ministries where some literacy is taught to both adults and children.

Two issues of a community newspaper have been published, and the intention of the paper is to involve the whole “City of God” 
community. Everything is done on a shoestring but well and with heart. For Masud and Anita it was unforgettable; the level of 
commitment and courage of the Franciscans engaged in this ministry is reminiscent of the early days of Francis and the Franciscan 
movement. Next on their itinerary, Masud, David, Anita, and I traveled to Caruaru, in the state of Pernambuco in Brazil’s Northwest. 
There we met in a regional Chapter meeting with representatives from most of Brazil’s fraternities (Recife, Caruaru, Natal, São Paulo, 
and Paraíba).

After a morning of prayer and Franciscan reflection and study, the Concordat 
was read, discussed and unanimously ratified! The Regional Chapter meeting 
closed with a Eucharist and some sharing. The Franciscans were the first guests 
at a newly opened retreat center, which was transformed from a couple’s villa 
home. The couple proved to be gracious hosts who joined in many of the 
TSSF/OSF activities.

From Caruaru, the TSSF delegation flew via the Recife airport to the 
southern city of Porto Alegre in the state of Rio Grande do Sul. We were met 
by Christina Winnischofer, the General Secretary of the Igreja Episcopal 
Anglicana do Brasil (IEAB), the Anglican Province of Brazil. Christina did 
much for the delegation; she arranged all of our in-country travel, hosted us 
in Porto Alegre, and introduced us to the Primate of Brazil, Dom Orlando 
Santos de Oliveira who 
then explained that the 
initiation of a Franciscan 
order in Brazil was his 
long held dream. After 
hearing the details about 
TSSF he signed the 
Concordat and offered 

ongoing support. Dom Orlando noted that the TSSF’s presence was not an U.S. 
American idea, but a response to Brazil’s invitation.

Masud, David, Anita and I then boarded a bus and headed six hours west to 
Santa Maria where Bishop Jubal Neves had been trying for ten years to create 
a Franciscan presence in his diocese. We met with a dozen people who were 
anxious to explore TSSF, especially the Principles and the structure of the 
Order (the Community Rule and the personal rule). Bishop Jubal showed us the 
diocesan food project where bread is baked, and produce and medicinal herbs 
grown. This food project is a cooperative effort with the community of Santa 
Maria to help feed the poor and fund the diocese. 

A visit to the 100-year-old cathedral concluded Masud’s and Anita’s visit to 
Brazil; Masud headed home to New York, and Anita set out to host a Franciscan 
encounter in San Juan, Puerto Rico (an article on this will appear in the next 
issue of the Times).

David and I rode six hours by car to Concórdia, in the state of Santa Catarina, to stay in the home of Luiz and Lúcia Sirtoli. Luiz had 
been a Roman Catholic Franciscan friar for 16 years before marrying Lúcia. Thus Luiz has a profound understanding of the religious 
life, in general, and the Franciscan charism in particular. Luiz and Lúcia share in daily devotions that include song, scripture and 
meditation.

David and I concluded our time in Brazil by attending the Diocese of Santa Maria’s convention at the invitation of Bishop Jubal. 

The Araçatuba fellowship: (left to right, front) 
First Order Br. Severino, Elisabet Pessoa, Rosana 
Pacheco w/daughter Laura, Alvaro Antunes, (2nd 
row) Barbara Baumgarten, Rev. Sérgio Pacheco 
(guardian), David Catron, (in back) Bro. Laurindo.

Masud ibn Syedullah, Minister Provincial, receiving 
Dom Celso Franco de Oliveira, Bishop of Rio de 
Janeiro, as a Postulant.
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There were repeated allusions to the Franciscan life throughout the convention, 
and a warm embrace for us. At the closing Eucharist, 12 new members were 
welcomed into the Franciscan Order. It was a moment of profound joy and 
humility; indeed it was a tangible moment of being “bound into a living whole 
through the love we share in Christ” (Principles, Day 27).

At the following October 2004 Chapter, Minister Provincial Masud ibn 
Syedullah pointed out:

Since the Third Order is part of a world-wide Order in the Anglican 
Communion, it is necessary for the Interprovincial Third Order Chapter 
(IPTOC), composed of representatives from the five TSSF provinces, to 
approve entry of OSF, Brazil into TSSF. IPTOC was scheduled to meet in late 
August/early September of 2005 at the International Franciscan Study Center 
at Canterbury, England. Between now and then, it was our task to clarify the 
particulars of our relationship with OSF towards making a proposal for its 
inclusion, which will be reviewed by IPTOC next year (MP Report to Chapter 2004, Franciscan Times, Advent 2004).

Masud later wrote about this additional work in preparation for IPTOC.

Following the signing of the Concordat, there was subsequent work done 
by Anita, David, Barbara, and me to clarify the roles and responsibilities of 
regional officers and their responsibility (as regional officers) to the provincial 
officers and Chapter. It was that document that was presented to IPTOC—the 
final document (superseding the Concordat) which was accepted by Brazil, 
our Chapter, and IPTOC, which paved the way for Brazil to be a region of 
the Province of the Americas—subject to the Chapter of the Province of the 
Americas. IPTOC received OSF into TSSF as part of the Province of the 
Americas, with the understanding that authority rests in the Provincial Chapter. 
All of this is spelled out in the documents presented to IPTOC upon which they 
made their vote of acceptance. 

Just after Chapter in October, David and Anita Catron retired from their US 
jobs and moved to Brazil to help facilitate the Concordat.

The Catrons in Brazil (Franciscan Times, Advent 2004)

David and Anita Catron began their long-awaited retirement on October 20, 2004, as they departed Atlanta in the company of Fr. 
Sérgio Pacheco for Araçatuba, Brazil. Araçatuba is a city in the state of São Paulo, about 500 km to the west of the city of the same 
name, with a population of about 250,000. The Catrons chose Araçatuba for its central location (easy access by bus or air to most of 
the Third Order fellowships in Brazil), its temperate climate, and because Sérgio offered them the use of his parish office for Third 
Order business.

Within days of their arrival, David and Anita found convenient housing, a one-
room efficiency apartment within walking distance to the church, and they 
ordered the installation of high-speed internet at the church office. During 
their second week, they received a visit from Fr. Cesar Alves, who some will 
remember is the founder of the Brazilian Order of St Francis (OSF) which seeks 
integration into TSSF, and who was at Chapter last year with his colleague, Fr. 
Francisco Sales of Recife. Sérgio, Cézar and the Catrons drew up an outline for 
a proposed TSSF structure in Brazil. Cesar that there is only one professed TSF 
in Brazil to date, Fr. Luiz Sirtoli, in the Diocese of Santa Maria, formation was 
deemed the most important project. At the invitation of both Cézar and Sérgio, 
David will serve as Formation Director for Brazil, and will name AFDs in three 
regions, the Northwest (Recife and neighboring states), Southwest (São Paulo 
and neighboring states) and South (Porto Alegre and neighboring). A Treasurer 
will also be named and will begin collecting pledges and pledge monies with a 
view to helping the Brazilian TSF become financially independent, or nearly so, 
by the time of IPTOC next summer or Chapter in the fall.

On the weekend of November 5-7, the Bishop of São Paulo, Dom Hiroshi Ito, 
conducted his annual visit to Araçatuba, and the Catrons got to spend a fair 
amount of time with him. He, like most of the rest of the bishops of Brazil, is 
extremely supportive of OSF/TSSF in Brazil. Accompanying Bishop Ito was our 

Masud ibn Syedullah and Cesar Alves with Dom 
Orlando Santos de Oliveira, Primate of the 

Episcopal Anglican Church of Brazil, as he signs 
the Concordat, pledging his support.

Regional Chapter gathering at Caruaru.

Masud ibn Syedullah, Anita Catron, and Cesar Alves, 
with Franciscan brothers at The City of God, Rio de 

Janeiro.
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own First Order brother Tom Carey, who until April, 2004 was living with those OSF brothers in São Paulo city who hope to integrate 
themselves into SSF, much as others are heading toward TSSF. Tom has an ambitious travel schedule planned to visit most of the 
fellowships in Brazil, and David and Anita hope to accompany him on some of them.

David and Anita will travel to visit Luiz in the week of November 8-13 to share with him the outline they prepared with Cesar and 
Sérgio, and to discuss the shape of the formation classes they will conduct throughout Brazil during the coming year. Generally, they 
will attempt to meet with each fellowship twice, once to discuss the Principles and Community Obedience, and a second time to 
conduct a rule writing workshop.

In December the Catrons hope to travel south again to visit the Brazilian Primate, Dom Orlando Santos de Oliveira, and the Provincial 
Secretary, Christina Winnischofer, both of whom have been supportive of Third Order work to date and whose continuing support will 
be important going forward as OSF integrates itself into TSSF. Other Bishops they hope to visit will be the bishops of Pelotas, Santa 
Maria, Curitiba, Brasília, Rio de Janeiro. The bishops of Rio and Santa Maria were received as TSF postulant and novice, respectively, 
last April. Some readers may know that the Bishop of Recife, Dom Robinson Cavalcanti, has been inhibited by the Brazilian House 
of Bishops due to his schismatic behavior arising out of opposition to the ordination of the Rt. Rev. Gene Robinson. This would be 
problematic for the Catrons’ work in that diocese, where the majority of Brazilian OSF are to be found, except that the Suffragan, 
Dom Filadelfo Oliveira, is supportive of OSF/TSSF and is functioning, for all practical purposes, as Diocesan. Brazil is an immense 
and diverse country, equal in size to the United States, and the Catrons look forward to discovering as much of it as possible in the 
coming years. 

After five months, October 2004 to February 2005, Anita returned to the US while David stayed on working in Brazil.

2005 (“The Third Order Chapter” in Franciscan Times, Summer 2005)
In May Barbara Baumgarten stepped down as Formation Director of the Province, and relocated to Brazil as a consultant to Brazil.

The Interprovincial Third Order Chapter (IPTOC) met in August at the International Franciscan 
Study Center at Canterbury, England and unanimously agreed that the Order of St. Francis (OSF) 
in Brazil be recognized as part of the Third Order of the Society of St. Francis (TSSF) and be 
joined with the Province of the Americas.

At October’s Chapter meeting, Masud ibn Syedullah finished his term as Minister Provincial and 
Ken Norian was elected as the new Minister Provincial.

In December (2005), the Brazilian-professed members selected three candidates for Regional 
Minister, and The Rev. Francisco Sales of Recife was elected as Regional Minister. They then 
began a process of electing other leaders (Chaplain, Formation Leader, Treasurer and Fellowship 
Coordinator) residing on the regional level and coordinating with their provincial counterparts. 
(Report on the Latinoamericano Ministry for Standing Committee–January 17, 2006 (Franciscan 
Times, Summer 2006, Anita Catron)

2006—The Honeymoon and the Tempest
Everything was proceeding so well that the Minister General of TSSF, Dorothy Booker, traveled to Brazil with Anita Catron, to deliver  
profession crosses and officially welcome the Brazilian fellowships into the worldwide structure of TSSF. Her story is as follows:

TSSF Minister General Travels to Brazil 

The Rev. Dorothy Brooker, TSSF Minister General (Franciscan Times, Summer 2006)

Pilgrims are people who journey in faith into the unknown. How true this was for me. Leaving the security of the plane at São Paulo 
(the largest city in Brazil of more than 11 and a half million people), I was met by Brother Cesar, SSF, a First Order Brother, and Anita 
Catron, TSSF, who is the Consultant for the Third Order Franciscans in Brazil, and our journey began. Little did I know that although 
we had some sense of itinerary we would find ourselves planning the next day or days on the spot, responding to the fellowship 
requests to visit and finding the cheapest, easiest and safest way to get there.

Little did I know that in a short three weeks, Anita and I would have traveled 16,000kms (10,000 miles) by plane, bus or private car, 
visiting São Paulo, São Gabriel, Porto Alegre, Erechim, Belo Horizonte, Brasilia, Recife, Caruaru, Salvador, and Rio de Janeiro. As 
we met with fellowships and spent time with those who were officers in Brazil, time was spent in helping to equip and to enable them 
to understand the structure of our Order more fully.

It was good to catch up and spend time with The Rev. Francisco Sales (“Chico”), who was present at IPTOC, and who has been 
elected as the Regional Minister.

It was also apparent that some felt isolated, since they were far away from the fellowship meetings, and it was a wonderful opportunity 
to show them a way to feel “community.” The Brazilian and American websites are a good example of community. 

Brazil is part of a large continent with eight Dioceses and two Missionary Dioceses, most with a growing Franciscan Third Order, all 

The profession of Rev. Luiz Sirtoli 
at the convention of the Diocese 
Sul-Ocidental, Erechim. Barbara 
Baumgarten places his profession 
cross on him.
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finding that the Franciscan way of meeting Christ anew in those they meet to be humbling, exciting and challenging. The Church in 
Brazil (Igreja Episcopal Anglicana do Brasil) lives like all our Provinces in seeking ways to discern and to dialogue with those in our 
Anglican Communion who walk a vastly different path.

We both received encouragement and support from seven out of the eight Bishops we met and, in turn, encouraged three of them in 
TSSF formation.

At that moment the elections were taking place for Chaplain, Formation Director, Secretary, Treasurer and Fellowship Coordinator on 
the regional level. Once this has been completed, they will be able to help the many novices and postulants to discern their call to a 
religious life. The worldwide TSSF community needs to support and uphold them in our prayers; many of them are working in areas 
with the marginalized and the very poor.

The reason for our visit was to formally receive each Fellowship and to present each Professed with the Profession Cross. This was 
done during a Eucharist, or other services, as well as informal gatherings. It was good to have the Diocesan Bishops present at each 
place. The Primate (our deputy Bishop Protector there) was also in attendance at one such gathering. 

As we received each fellowship we used the following words, with Anita translating into Portuguese: “At the Interprovincial Third 
Order Chapter, August 2005, held in Canterbury, England, it was unanimously agreed that the Order of St. Francis in Brazil be 
recognized as part of the Third Order of the Society of St. Francis and be joined with the Province of the Americas. As Minister 
General, it is with great joy that I am here to receive you and to recognize you as Professed and Novices and to encourage those who 
are beginning their journey as Postulants. To those who are Professed we now present you with your Profession Cross. Wear it as a 

member of our Order. Wear it proudly and may the Lord accept your offering 
and give you grace to persevere. To those who are Novices and Postulants, 
may the Lord continue to bless you on your journey towards Profession.” 

This short ceremony was concluded with the Blessing St. Francis gave to 
Brother Leo. There are two First Order brothers, Cesar and Evanildo, who 
were to be received at some point by Brother Jude and Brother Tom from the 
Province of the Americas, arriving as we left.

It has been a great privilege to represent you all as Minister General with the 
newest members of our family, and I thank you all for enabling this to happen 
through our Central Fund. It has been a wonderful privilege to travel with the 
Brazilian Consultant Anita, who was my voice in Brazil each day.

The Tempest—Fallout from Chapter October 2006

Ken Norian, elected as the new Minister Provincial at 2005 Chapter, chaired 
his first chapter meeting in October. (For Chapters 2003–06, Provincial 
Chapter paid the way of two Brazilians to come to each Chapter.) However, 
immediately following this Chapter meeting a number of simultaneous 
actions took place resulting in approximately half of the Tertiaries in Brazil 

withdrawing from formation or asking for release from vows. The leaders other than the Regional Minister withdrew, and the Regional 
Minister resigned. (“Minister Provincial Report, Chapter 2007,” Franciscan Times, Christmas 2007).

Four internal actions in TSSF that triggered these events included:

First, a norm was passed at Chapter 2006 that the Region of Brazil send an English speaker to participate in the Provincial 
Chapters since translation efforts at Chapter were proving onerous and misunderstandings were occurring. 

Second, this norm intended only to be applied to the Brazilian Chapter representative was miscommunicated by the Regional 
leadership to be applicable to all members. The reaction by the Brazilian members was that such actions were "authoritative" 
and "imperialistic."

Third, in 2005, Barbara Baumgarten stepped down as Formation Director of the Province, and relocated to Brazil as a 
consultant to Brazil. 

Fourth, in 2006, there were several indiscretions among members at this time which polarized the region. (David 
subsequently asked for release from his vows.)

To these four internal TSSF/OSF problems, came the external problems of havoc in the the Episcopal Church in Brazil (Igreja 
Episcopal Anglicana do Brasil). As early as Chapter 2003, troubles in the Church in Brazil were being reported by Brazilian visitors to 
Chapter, such as:

We also ask the brothers and sisters of SSF and TSSF to pray for us, since we now have troubles being Franciscans. In North 
Brazil, the conservative and fundamentalist church branches are in the majority, and we are having some problems. Some 
of our priests are being persecuted for having a pastoral outreach for gay people; they also do not like our liturgy and our 

Back: Christina Winnischofer, Dom Orlando 
(Primate IEAB),  Juliano Cavedon, Ana Lúcia 
Machado, Dessordi Leite. Front: Anita Catron, 
Andrea Machado, Minister General Dorothy Booker, 
Paul Bassoto. Porto Alegre Fellowship.
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manner of dress (our habits); the way we pray for the Saints; and things like that. It got worse after the ECUSA Convention 
decisions [to permit same sex unions and allow gay bishops].  The conservatives started to tell us not to establish any contact 
with the United States or with any other First World countries. They (even the Diocesan Bishop of Recife) called ECUSA  
“liberal,” “revisionist,” “non-creedal,” and “almost non-faithful.” They said we must only officially link up with Africa 
and Australia (they mean Sydney). We have been non-officially threatened (since they cannot officially interfere inside the 
religious orders), and some of our members have lost their jobs in the Church (dismissed).

Finally although not directly affecting the situation, those members of OSF who had opted for a First Order expression of their 
Franciscanism encountered trouble in their own coordination with the Provincial Chapter of SSF, and several went on a leave of 
absence.

In December, Ken Norian received approval from Chapter to issue this letter:

Dear Franciscan Brothers and Sisters in Brazil:

In 2003, several members of the Order of Saint Francis (OSF) in Brazil approached the Society of Saint Francis to determine the 
possibility of a relationship that might exist between the two Orders.  There were those in Brazil who felt called to a First Order 
vocation of celibates living in an intentional community, and those who felt called to a secular or “Third Order Vocation.” 

The Third Order, Province of the Americas, Society of Saint Francis and OSF through conversation and dialogue agreed on a 
Concordat of understanding in October 2003.  This Concordat presupposed that the Region of Brazil would likely seek to form a 
separate Province at some future date in the Third Order, Society of Saint Francis.  The exact nature of this relationship was not 
clearly defined.  Reference was made to a “Companion Region,” something not recognized in either the Statutes of TSSF or The 
Society of St. Francis. In recognition of this goal, a regional leadership would be elected that would mirror the structure of TSSF in 
the Americas and other Provinces worldwide, but not as a separately governed leadership at this time. (This would be accomplished 
in the context of OSF professed members in Brazil being professed in the Third Order, Society of Saint Francis, and those in 
formation eventually professed in TSSF).  

Much progress was made in translating formation materials and other documents from English to Portuguese. Last year an election 
was held to select those individuals who would hold regional positions such as Minister, Chaplain, Formation Director, etc.—all on 
the regional level.  Earlier this year, individuals were received into TSSF from OSF. 

Since our Provincial Chapter meeting in October 2006, there has been an unfortunate series of events that has led to serious 
contention and division in Brazil.  Several entire fellowships have expressed that they have withdrawn from TSSF.  Other individuals 
have as well. Many of the previously elected officers are included in those who have withdrawn. The TSSF Chapter expresses its 
regrets for any unintentional role it may have had in contributing to the feelings leading to these decisions. 

It is clear that the situation that has evolved in Brazil is one that holds no prospects in the near future for establishment of a 
separate Province in the worldwide Third Order, Society of Saint Francis–which was the driving force behind establishment of a 
regional organization of officers that paralleled the Provincial organization.  It is appropriate at this time to abandon the regional 
structure in Brazil and implement a structure typical of the rest of the Province. 

TSSF in the Americas is comprised of sisters and brothers from the United States, Canada, Colombia, The Dominican Republic, 
Ecuador, Guyana, Jamaica, Mexico, Nevis, Trinidad and Tobago.  Tertiaries in these countries are equal partners in the work of 
the Province. Tertiaries from all countries are able to serve on Chapter–and many do. Depending on the number of Tertiaries in 
each country, Area Chaplains, Area Formation Directors, and Area Bursars may serve the people in their respective countries.  
In non-English speaking countries, Chapter relies on bilingual Tertiaries to facilitate communication within the Province. This 
arrangement has worked successfully for many years–both serving the needs of Tertiaries in many countries while benefiting from 
the diversity represented by all in the Province. 

The situation in Brazil should not be any different, and should have the same opportunities for success. Franciscan tertiaries in 
Brazil may choose to seek release from their vows in TSSF and associate themselves with whatever community nourishes their 
Franciscan vocation.  We would look forward to maintaining the same fraternal relationship with other Franciscans in Brazil as 
we do with Franciscan communities both within the Anglican Communion and in other denominations. Franciscan tertiaries in 
Brazil who choose to remain in TSSF should be assured that their Franciscan vocation will be respected and will continue to be 
encouraged and nurtured in the same way that Tertiaries throughout all countries in the Americas are.  

I am sure many of you may have questions. Not all the answers have been fully developed, and not all questions have easy answers. 
Anita Catron has been designated as the Consultant to Brazil, and you should feel free to work through her for the immediate future 
for either general questions, or specific questions that you have for me or for Chapter. 

Amidst the disappointment and frustration many of us are experiencing at this time, we should not fail to remember the Franciscan 
charisms of peace, love, charity, humility and joy.  I am confident that those who seek to live in the spirit of these charisms will 
continue to walk together as brothers and sisters in Christ and Francis.  
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To enact this letter, Chapter adopted unanimously the following resolution: 

We encourage and support ongoing and future direct communication in English and cooperation between regional and 
provincial officers in Brazil. Moreover, we empower the Regional Minister of Brazil to appoint assistants to serve in 
positions, which may be made vacant. The 2005 Addendum to the Norms concerning the election process for officers in 
Brazil is no longer needed and is to be removed.

The dramatic change in the relationship of OSF and TSSF in the year 2006 shook the very foundations of all the work that had been 
accomplished, and silence descended.

2007—Brazilians Live a Franciscan Life on Local Levels with No Regional Structure, and No One to Officially Coordinate 
with the Provincial Chapter

At Chapter 2007, Dessórdi Peres Leite was present representing Brazil. Since it was of utmost importance to institute a Formation 
program and a way to care for the professed, Sérgio Pacheco was approved as AFD, and Anita Catron as Area Chaplain. In order to 
best serve the fellowships of the two major regions, Dessórdi Leite was approved as Assistant Fellowship Coordinator, and he was to 
be assisted by Christina Winnischofer. 

2008

In March Anita Catron Miner and Bill Breedlove made a 10-day trip to ensure that Assistant Fellowship Coordinator, Christina 
Winnischofer, had all the materials and help to perform her job (Franciscan Times, Summer 2008). Anita Catron Miner and Bill 
Breedlove’s trip included visits to five cities. Despite the absence of Regional leadership, local and fellowship TSSF life continued. 

In Campinas (State of Sāo Paulo) there was a growing fellowship.  Sérgio 
Pacheco, the AFD for Brazil, was not only performing his AFD task but also 
growing his fellowship. Anita and Bill professed two members and two others 
renewed their novice vows. The fellowship in Rio met once a month, and was 
getting ready for the profession, novicings, and reception of a postulant. 

During the summer of 2008, on the hillside above downtown Rio de Janeiro, in 
the barrio of Santa Teresa, Bishop Celso Franco de Oliveira with the help of the 
Third Order Franciscan community established Casa Franciscana (Franciscan 
Times, Summer 2009).

At October’s Chapter, Brazil’s regional representative, Christina Winnischofer, 
shared news from Brazil. She has been working on bringing together all the 
fellowships in Brazil and has contacted them all, finding: there are 28 professed, 
25 in Formation, and three-and-a-half fellowships are sound and will hopefully 
offer a solid basis upon which to grow. (Christina observed that she thought that 

the OSF/TSSF in Brazil had been growing too fast with many joining without fully understanding what profession meant.)

2009

At October’s Chapter, Dom Jubal Pereira Neves was the representative from Brazil. There was a great deal of discussion about 
creating committees to clarify a process for formation and accountability that fits Brazilian culture beyond just translation of materials. 
Currently there are only a few identified leaders, and they are overextended. The vast size of Brazil (almost as large as the USA) is a 
factor. Representation is needed from the north, central and south.

2010

At October’s Chapter, Dessórdi Peres Leite was the representative from Brazil. He reported that in Formation there are four Inquirers; 
eight Postulants; and five Novices. Dessórdi explained that given the size of Brazil, no one can speak for the whole country, only their 
own fellowship. The dioceses of Brazil do not work together, making it difficult to unify Brazilian tertiaries. They have 400 years of 
Roman Catholic example and theological and cultural differences. In their Church of Brazil, there is no Sacrament of Reconcilation, 
almost no Spiritual Direction, and words like “Rule” and “obedience” are understood negatively. 

2011

At October’s Chapter,  Ken Norian, outgoing Minister Provincial, summarized his experiences of Brazil over his two terms; that the 
relationship had been an ongoing challenge:

The sense of community between the north and south of Brazil is an issue, and there is less connection to TSSF Province of 
the Americas. No local leaders have arisen. There are active local fraternities/fellowships who clearly display a Franciscan 
charism with much zeal.  Our visibility, however, into their Formation is nil as is communication with those who have been 
professed there. We’ve made several visits there, and have always invited a representative to Chapter. There has been nearly 
no contact in the past year. I confess to some level of burnout on this matter, as it has consumed a tremendous amount of time 
and energy over the past six years. Clearly, the current situation is not sustainable—and has been languishing for nine years. 

Bishop Naudal, Anita M., Bill B, Carmen Gomes 



With a North American-based liaison, it seems that the current situation 
would continue with limited effectiveness especially in regard to Formation 
and Care of the Professed.  It is believed that there needs to be a local 
committee in-country to discern God’s call for that vital Franciscan spirit 
that does exist (Minister Provincial  Report, Chapter 2011).

A letter was composed that went out to all the brothers and sisters in Brazil assuring 
them of the Province’s prayers, love and support, and belief that local discernment is 
vital to respond to the Spirit of God that is calling them into the way of St. Francis. 
Barbara Baumgarten was contacted to serve as an initial animator since she lived in 
Brazil and was very familiar with Formation.

2012

At the October Chapter with the newly-elected Minister Provincial John Brockmann 
there was a request from Barbara Baumgarten for some funds to underwrite 
“retreats/gatherings” around Brazil since she told Chapter that this was the most 
natural way for Brazilians to come together. (They had also just created their own 
Facebook page, which Provincial Chapter helped to fund.)

2013—The Resurrection of the Courtship

As October Chapter was approaching, Chapter asked for some kind of report from Barbara and Brazil regarding the previous year, 
and how the funds that had been sent had been spent. Disappointingly, Chapter was informed that at least two “retreats/gatherings” 
had been planned, but were canceled for lack of interest. One last “retreat/gathering” was scheduled right at the time of our Provincial 
Chapter October 2013. So we waited, and voted more support money at that Chapter with the proviso that a report would be 
forthcoming.

In late October and early November 2013, the report of a miracle occurred. Not only did this last scheduled “retreat/gathering” take 
place, but at the “retreat/gathering”:

• a regional chapter was constituted; 
• a Regional Minister elected (Barbara Baumgarten), 
• a Secretary (The Rev. Francisco Sales, the former Regional Minister), and Bursar were also elected; and 
• a sizeable amount of money was collected to support the ongoing efforts of the Region.

In one stroke, this “retreat/gathering” of the Brazilian members of TSSF returned to the pre-Chapter 2006 understanding of a Region 
within the Province, and with locally elected officers.

2014

Beginning in January 2014, Provincial Chapter moved to a quarterly conference call to consider professions, releases, etc. The 
Brazilian Regional Chapter elected a person to profession in late 2013, and Chapter approved a process whereby the Brazilian 
Regional Chapter would do the work of Formation and discernment, present the Provincial Chapter with the relevant materials and 
then the Provincial Chapter would ratify or not ratify their elections. Finally after eleven years, a practical, working organizational 
relationship was established between the Region and the Province, but the Province would have the final confirmation of all elections 
to profession as required under the Provincial Statutes.

In May 2014, based upon the success and work in January, Provincial Chapter established a parallel procedure for releases of Brazilian 
members from vows and two were released; and Provincial Chapter also moved to link the regional and provincial Fellowship 
Convener and Bursars. As Chapter in October 2014 approached, all seemed to be working according to plan until the reality of the 
Brazilian election to profession schema was revealed in discussions. Because all elections to profession are done at one time during an 
annual retreat prior to the meeting of Chapter, all Provincial confirmations proved to be superfluous to the Brazilian regional decisions. 
At this Chapter, Tom Johnson was elected Minister Provincial and the process of resolving the Regional/Provincial relationships 
continued.

The whole process, thus far, has taken 18 years and work from five different Minister Provincials and six different Chapters.  There 
was an initial burst of enthusiasm and promise followed by a time of treading water. The personal and the organizational became 
thoroughly confused, leading to an organizational collapse of the Third Order Region in Brazil. In 2014, there are signs of a rebirth, 
but so much still needs to be resolved. This episode in our history still needs to be completed.
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Dom Celso’s Street Eucharistic ministry.
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The Red Book, Safe Community and Conflict Resolution, and Going Beyond
Like the work with Brazil’s regional organization and status, wrestling with Safe Community and Conflict Resolution took the work of 
two Ministers Provincial and two different Chapters.

Background

In 1986, TSSF was recognized by the ECUSA’s House of Bishops Committee on Religious Orders and Other Christian Communities 
as a Christian Community and entered ECUSA’s annual “Red Book” (the official, annual directory for ECUSA) for the first time. 
Appearing in the “Red Book” gave creditability to TSSF as an authorized organization. (The effort to be included and recognized by 
the House of Bishops Committee on Religious Orders and Christian Communities was led by TSSF Chaplain Fr. Robert “Gooch” 
Goode and Fr. George Metcalf of Minnesota.) This recognition allowed TSSF to participate in Conferences on Religious Life 
sponsored by ECUSA.

However, the cost of such public recognition and authorization eventually became apparent. As the scandals of sexual abuse and 
improprieties in all the churches became known in the 1990s, and, specifically, as questionable sexual improprieties by members of the 
SSF First Order hit the newspapers…and as the Church Insurance Company was hit by claims from a former SSF novice, the House 
of Bishops (HOB) Standing Committee on Religious Orders and Christian Communities (SCORC)  inititiated new requirements in 
2005. The SCORC began putting pressure on Religious Orders (e.g., our First Order brothers and sisters who live in community) 
and Christian Communities (those Orders not living in community) to be more accountable to the House of Bishops and be subject 
to  increased monitoring. The process by which this would be accomplished was that the Bishop Protector would meet with every 
professed person over a period of years, and that everyone in a Christian Community would have to undergo a background check.

However, such a procrustean solution failed to recognize that TSSF, the largest Christian Community in ECUSA, was unlike any 
enclosed communities because members of TSSF are a quite widely dispersed community. Thus, quite practically, how could a Bishop 
Protector interview every member? How could every aspirant afford a background check? Moreover, TSSF in the Province of the 
Americas crossed national and provincial jurisdictions, so how could ECUSA impose its rules on non-ECUSA bishops and provinces 
of the Anglican Communion?

At Chapter 2005, Minister Provincial (MP) Masud ibn Sydeullah worked with Chapter to create the “Safe Community and Conflict 
Resolution” committee to look at the health of the whole person (body, mind, and spirit) in relationship with the TSSF community 
including racism, baptismal values, and the worth of the individual. The Committee included the Chaplain, Formation Director, MP 

and other members representing differences races, ethnic backgrounds, genders, and sexual orientations.

At Chapter 2006, newly-elected Minister Provincial Ken Norian and Chapter agreed to adopt a new “Safe 
Community and Conflict Resolution Policy” for trial use for two years with an annual review by Chapter. 
Another document worked on by the same committee addressed the requirements imposed on the Order by the 
Standing Committee on Religious Communities (SCORC) of the HOB if we were to continue being recognized 
as a Christian Community and to be listed as such in the Episcopal Church Annual. The Rev. Steve Best, who 
had worked on these issues within his own diocese, was a key animator of this whole process. 

Two documents were produced as seen below. The first requested that the Order’s official recognition by 
ECUSA be withdrawn because of the impossibility of properly fulfilling the requirements of the House of 
Bishop’s Standing Committee on Religious Communities. At the same time, this document points to the official 
recognition afforded the Province of the Americas, TSSF  by its Constitutional position as one of the four 
component parts of the worldwide Society of Saint Francis recognized by the See of Canterbury.

Recognition and listing of the Third Order, Society of Saint Francis as a Christian Community by the 
Standing Committee on Religious Communities of the House of Bishops of the Episcopal Church in the United States 
of America 

  Promulgated by Chapter 2006   (Franciscan Times, Winter 2007)

Whereas: The Third Order, Society of Saint Francis has been and currently is recognized as a Christian Community by the 
Standing Committee on Religious Communities of the House of Bishops and listed as such in The Episcopal Church 
Annual;

Whereas: The Standing Committee on Religious Communities (SCORC) of the House of Bishops, out of a desire to be 
faithful to Gospel values in all our relationships and in compliance with the requirements of the Church Insurance 
Company regarding “the need of the Church to be responsible in dealing with issues of potential litigation,” has 
established standards and requirements for being recognized and listed as a Christian Community because it is a 
large, geographically spread, international, non-residential community;

Whereas: The Chapter and other members of the Third Order, Province of the Americas, Society of Saint Francis have 
worked for a number of years to find ways to meet all of these requirements;

The Rev. Steve Best 
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Whereas: Chapter has decided, in consultation with SCORC, that given its size and scattered multinational membership, 

it is impossible for the Third Order, Province of the Americas, Society of Saint Francis, to comply with all of 
these requirements such as: background checks, medical and psychiatric examinations for all new members of the 
Province, and an individual meeting by the Bishop Protector or other authorized bishop with each member of the 
Order every three years.

Whereas: TSSF is a worldwide Order widely recognized as such within the Anglican Communion and by many other 
denominations and organizations as well. Our accreditation derives first, of course, from God, then by our Rule, and 
finally by our Constitutional position as one of the four component parts of the worldwide Society of Saint Francis 
(First Order Brothers, First Order Sisters, Third Order and the Poor Clares).

Whereas: The Third Order, Province of the Americas, Society of Saint Francis, wishes to establish policies and procedures for 
making it a safe community for all of its members and for leading to conflict resolution based on the Principles of 
the Order and Franciscan charisms.

Therefore:

Be it resolved that the Third Order, Province of the Americas, Society of Saint Francis:

1. Not seek to be recognized by the SCORC of the House of Bishops of the Episcopal Church USA as a Christian 
Community,

2. Work diligently to implement policies and procedures we have adopted to make it a safe, healthy community for all of the 
members of the Order in the Province of the Americas. These policies and procedures will be adequate to protect all 
members and provide effective ways for dealing with problems and conflict. These policies are to be based on the 
Order’s Principles, particularly that of chastity and stated in Day Eight of Living With The Principles of the Order 
2005 : “Our chief object is to reflect that openness to all which was characteristic of Jesus. This can only be achieved 
in a spirit of chastity, which sees others as belonging to God and not as a means of self-fulfillment.”

Once the problem of official authorization was disentangled from the actual work that was needed to ensure Safe Church policies in 
TSSF, a second document was created which spelled out exactly how Safe Church policies were to be implemented in TSSF. This 
document was published in the Franciscan Times in toto, and, ever after, all officers and all new postulants are required to sign an 
acknowledgement form and send it to the Chaplain.

Safe Community and Conflict Transformation Policy October 2006

The Third Order, Province of the Americas, Society of Saint Francis endeavors to ensure that all activities and work in which 
it is engaged uphold the Christian values of love, truth, justice and forgiveness. We are part of God’s creation, made in the 
image of God. We are free to make choices: to love, to create, to reason, and to live in harmony with creation and with God. 
We live apart from God and out of harmony with creation when, as human beings, we misuse our freedom and make wrong 
choices. 

Our profession vows as Franciscans call us to community founded upon a Rule of Life that echoes these values and the 
fundamental call of our common baptism to recognize the dignity and worth of every human being. Destructive behavior 
regardless of its form comes from choices that cause us to live apart from God’s will and, unfortunately, is not new within the 
Church. What is relatively new is the realization that it must be brought out into the open, acknowledged, and addressed. This 
more open stance opens the way for understanding, Christian love, and care to replace the secrecy, silence, and ignorance of 
the past. In the spirit of Francis and Clare, we are called to be reformers of the Church and society.

Within our Order, it is our intention to work toward a climate free of abuse, harassment, exploitation, and any boundary 
violations which compromise our Christian witness as individuals and as a community. It is also our intention, when any 
such misconduct surfaces, to deal with it fairly and promptly, working toward healing with justice. It is our intent to show 
compassion for both the complainant and the accused. The Church carries out its mission through the ministry of all its 
members. The ministers of the Church are laypersons, bishops, priests, and deacons. 

All relationships within the Order are avenues of God’s love and are vitally important to the overall health of our community. 
Those in positions of leadership—lay or ordained—hold additional responsibilities of power and trust. People often turn to 
a trusting relationship, characterized by openness, nurture and grace. Ideally this pastoral relationship personifies Christ’s 
message of love and healing. It may often be intensely personal. It is the responsibility of the entire Order to maintain the 
integrity of this pastoral relationship at all times, and to protect those who come for help — emotionally, physically, and 
spiritually. 

We understand that any misconduct or allegation of misconduct can seriously impact the work of the Society and so we, the 
members of the Society, solemnly commit ourselves to creating a safe community.
Definitions: 
(Please refer to local civil law for further clarification of definitions. Nothing defined below should be construed to be 
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contrary to local laws or local diocesan canons or policy.) 
1) Inappropriate Conduct
This includes any behavior that disrupts the spirit of Gospel love and harmony within the Community.
2) Emotional Abuse
Emotional Abuse is defined as a pattern of behavior that attacks a person’s emotional well-being or development. It could 
include name-calling, put-downs, terrorization, isolation, humiliation, corruption or systematically ignoring the person, 
whether adult, adolescent, or child.
3) Physical Abuse
Physical abuse may be defined as the physical injury of maltreatment of any person by another regardless of age, gender or 
social position.
4) Sexual Misconduct
For the purposes of this Policy sexual misconduct is defined as non-consensual activity, including sexual harassment, sexual 
exploitation or sexual assault (commonly called sexual abuse). See appendix for further clarifications of definitions. 
Raising a Complaint and the Response to that Complaint:
When a complaint is made, it is received, evaluated and addressed as quickly as possible. Those involved are supported in a 
manner consistent with the gospel values of dignity, compassion and justice.
Initiating a Complaint:
An official complaint may first be made as an oral complaint to the Minister Provincial (MP). If no response is received in ten 
working days, the complainant is free to contact the Bishop Protector. 

If the complaint involves inappropriate conduct, the MP will consult with appropriate officers and respond to the complaint in 
a timely and pastoral manner. If alleged emotional abuse, physical abuse, sexual misconduct or illegal activity is involved, the 
following process is applicable.
1. Upon receipt of an oral complaint, the MP will request a written complaint and consult with the Bishop Protector and the 
Standing Committee of the Order. If appropriate, the Standing Committee will appoint a Response Team who will begin 
an immediate preliminary investigation. If appropriate, legal counsel will be consulted. If an investigation is initiated, its 
purpose is to determine the merit of the complaint and does not imply that the accused is guilty. If the complaint is credible, 
the accused will be required to relinquish all official duties and responsibilities within the Order until the investigation has 
been completed and a final decision has been made. 
If the accused is the Minister Provincial, the complainant should contact the Bishop Protector, who will delegate a proxy for 
the Minister Provincial for this process.

2. Written complaint:
The written complaint, to the MP, and signed by the complainant, should include: complainant’s name, address, and 
telephone number, a statement of the specifics of the misconduct with date, location and time, and the name and title of the 
accused. All signed complaints will be investigated by the Response Team. The RT conducts interviews, writes a summary 
report of the findings and submits that report to the MP. A judgment regarding innocence or guilt is not part of the report. If 
the complainant refuses to submit a signed complaint, the MP may, nevertheless, determine that a full investigation should 
commence and the complainant will be informed of the oral allegations. If the leader is clergy, then the complaint will also be 
forwarded to the Bishop of the diocese where the alleged abuse occurred. 

3. Reporting to Civil Authorities:

If the complaint includes allegations of child abuse or elder abuse, appropriate authorities and or the police will be notified 
within 24 hours by the MP.

4. Support for complainant:

The complainant is encouraged to have someone not impacted by the alleged misconduct, who can stand with them during 
the course of the investigation and the adjudication. The MP or Chaplain of the Order can assist in identifying this person. 
This support person may be present when the complainant talks with the MP or the Response team, and can assist in the 
preparation of the written statement and is the communication link between the complainant and the MP (hearing of progress, 
asking questions for the complainant, taking questions for the complainant).
5. Support for the accused:
The accused is told of the complaint by the MP. The accused is encouraged to have someone not impacted by the alleged 
misconduct, who can stand with them during the course of the investigation and the adjudication. The MP or the Chaplain 
of the Order can assist in identifying this person. This person may be present when the accused talks with the MP and is 
the communication link with the MP (hearing of progress, asking questions for the accused, and taking questions for the 
accused).
6. Privacy:
The privacy of all individuals is held in high regard and is maintained, to the extent possible, during the entire process. 
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Because of the necessity of discovering facts and gathering corroborating information, complete confidentially is not 
possible. Only persons directly involved in the case are contacted and, in most cases, names are disclosed only with 
permission. Individual needs regarding the extent of privacy will be dealt with on a case-by-case basis. 
7. Actions in response to a complaint:
The MP communicates with the complainant and accused separately to discuss the complaint, any discrepancies between 
what each has reported, and any relevant findings of the Response Team.
The MP then communicates with Chapter for discussion and decision. The accused and the complainant will then be 
informed of the final decision orally and in writing within 48 hours of the decision having been made—including any 
disciplinary action being taken and possible steps toward healing and reconciliation. The MP, with the advice of the Standing 
Committee, will decide if, when, how, and to what extent information needs to be shared with other members of the Order 
who, for pastoral reasons, may be negatively impacted by any action taken by the MP and Standing Committee. 
If allegations are found to be without substance, the investigation will be closed. If requested, an appropriate statement of 
exoneration may be made by the MP to the accused, the local fellowship (where appropriate) and all who may have been 
involved. Should anyone make an accusation of abuse of a physical, sexual, or emotional nature against a member of the 
Order that is later found to be false and malicious, then disciplinary action will be taken against the complainant, which may 
result in release from vows.

Policy Implementation
(1) All pastoral leaders within the Order (including MP, Chaplain, Assistant Chaplains, Formation Director, Assistant 
Formation Directors, Formation Counselors, Fellowship Convenor and Area Chaplains) will be required to have taken an 
abuse prevention/boundary awareness class sufficient for the diocese in which they are canonically resident. This requirement 
shall be met within one year of the ratification of this policy. The above referenced Pastoral Leaders, as a condition for 
holding that office, will return to the Minister Provincial a signed Safe Community and Conflict Transformation Policy 
agreement.
(2) Formation materials will be revised to include a section on understanding abuse prevention from a Franciscan perspective 
and to increase awareness of the healthy boundaries.
(3) Importance of avoiding potentially compromising situations in which an allegation of abuse could be made will be 
delivered at fellowship meetings, regional, and provincial convocations.
(4) All members will be made aware of the necessity of reporting any illegal incident covered by this policy to the 
appropriate Officer whether or not they are directly involved.
(5) All members should be aware of the importance of avoiding potentially compromising situations in which an allegation of 
abuse could be made.
(6) All members should be aware that all TSSF sponsored meetings including children or youth have special policies in place 
such as the mandatory attendance of the child’s parent or guardian.
(7) Every application for Postulancy will include this Safe Community and Conflict Transformation Policy.

Safe Community and Conflict Transformation Policy Agreement
Name: (print)__________________________________________
Title: (print)______________________________________
Please initial each of the three lines below:
_______ I hereby acknowledge receipt of this policy.
_______ I have read and understood the policy.
_______ I understand that to serve the Society I must adhere to this policy.
Signature: ______________________________________
Date

(This signed form will be kept in a confidential file created for that purpose). 

INCIDENT REPORT

Name of Complainant: 

Title:

Address:

Date:

Details of the complaint:

I have received a copy of Safe Community and Conflict Transformation Policy and have read and understand it. I understand 
that the accused will have copies of this complaint made available to them.
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Signature of complainant:

Appendix

Sexual Harassment

Sexual harassment is engaging in comment or conduct that is known, or reasonably ought to be known, to be unwelcome. 
Sexual harassment is a behavior that has the effect of undermining, coercing, intimidating, humiliating or demeaning an 
individual on the basis of gender. Such behavior may be a single incident or several incidents over a period of time. Sexual 
harassment is not limited to a work-related activity. Examples: 

• threats or verbal abuse

• unwelcome sexual remarks, jokes, innuendo or taunting about a person’s body or sexual orientation

• distribution by mail, fax, or other electronic means of material of a sexual nature that potentially could be offensive

• displaying sexist, pornographic or derogatory pictures

• unwelcome invitations or requests or sexually suggestive remarks

• leering or other sexual gestures

• unnecessary physical contact, such as patting or pinching

Sexual Exploitation

Sexual exploitation is any form of sexual contact or invitation to sexual contact with an adult by someone who is in a position 
of authority, trust or power over that adult whether or not there is consent from that individual. Sexual exploitation refers 
to the act of taking advantage of the vulnerability of an adult, with whom there is a fiduciary relationship, for one’s own 
pleasure or gain.

Sexual Assault

Sexual assault, commonly known as sexual abuse, is any intentional use of force or threat of use of force and involving 
some form of sexual activity, including, but not limited to, the examples listed below, against another person without his/her 
consent. Sexual assault is normally criminal in nature as defined by either state or federal laws.

Examples:

• kissing, sexual contact, fondling or sexual intercourse

• bodily harm or threats to harm, assault with a weapon

• incest, bestiality and gross indecency

• sexual offences against young children, such as sexual interference, 

• touching, sexual exploitation of a young person, exposing genitals to a child, 

• juvenile prostitution, corrupting children, indecent acts.

Consent

Consent is understood as non-coercive. Consent has not been given if an individual agrees to any sexual activity under 
threat, or if consent is obtained through fraud or through the influence of a person with authority over that person. In many 
jurisdictions, children under the age of 18 cannot give consent. Under specific circumstances between peers, for children age 
12-14 and with young persons age 14-18 consent is not valid if the accused was in a position of authority over them. Specific 
ages may vary depending upon applicable law. Meaningful consent for sexual activity may not be possible in a fiduciary 
relationship in which one party has more power or authority, regardless of the ages of those involved. 

Pastoral Relationship

A pastoral relationship is a fiduciary relationship in which a power differential exists between a member of the Order and any 
person who provides pastoral care, spiritual direction or spiritual guidance or hears confessions or receives confidential or 
privileged information. Examples of leaders within the Order include all Chapter members, Assistant Formation Directors, 
Formation Counselors, Assistant Chaplains, Area Chaplains, Conveners, and any other person holding a position of authority.

2007 Chapter held a mid-review of the Safe Community and Conflict Transformation Policy, with the workshop at the Provincial 
Convocation serving as a way to illustrate how this process of conflict resolution can work. Steve Best stressed the necessity of not 
ramroding the process through the membership but of letting it be one of formation. Regional representatives will serve to put the 
policy into context through relationships, adding another dimension to their work. 
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2008 Chapter created a system to record basic and required information on leaders (report, renew and contribute) plus safe 
community information on a database for all of the professed. The “Safe Community” document was approved with a change in 
emphasis on transformation from conflict to growth. The language also became more theological for example, using biblical examples 
along with reflective questions. 

At 2009 Chapter, Minister Provincial Ken Norian reported attending the NAECC (National Association of Episcopal Christian 
Communities), which is a gathering of representatives from many of the Christian communities in North America. He reported 
that TSSF was fully embraced regardless of our “official status with the House of Bishops.” (Moreover, TSSF is still listed in the 
Red Book Annual.) The other Christian communities were very interested in our journey with the Safe Community Covenant and 
considered us in the forefront on this issue. 

All the concern disappears with Chapter 2009 not to reappear until Chapter 2013 when a review of records and reaffirmation of the 
Safe Community process occurred.

 



Chapter 10: The Evolution of Justice, Peace, and the Integrity 
of Creation (JPIC): 1998-2013 

To accurately use a sundial you need an Equation of Time. 
(Here is one from the Naval Observatory in Washington 
DC.) 

The Equation of Time represents the facts that, although 
both celestial solar time and human watch time can 
symbolize the passage of time, both are independent in the 
passage of time they reveal. Only occasionally during a 
year and only then at irregular intervals during the year, do 
the two coincide. Moreover, the relationship between the 
two sometimes shows the sundial to be revealing time at a 
slower pace than watch time (below the 0 horizonal mid-
line), and, at other times, faster than watch time (above the 
0 horizonal mid-line).

The Equation of Time in all its complexity can also 
visually represent the relationship between the timing 
and personalities of Chapter and the elected officers in the 
Order, and the timing, personalities, and highlights of the 
efforts of those who make up the volunteer leaders of the 
Justice Peace and the Integrity of Creation (JPIC) (formerly 

the Justice and Peace group JP)) in the Province of the Americas. Sometimes Chapter and JPIC coincide with individuals who are 
members of both and who can coordinate the united efforts of both—but that is unusual and its timing unpredictable. Most of the time 
Chapter and JPIC operate independently in their activities, in the individuals involved, and in their efforts at coordinating themselves. 

Just as the long-term problems and solutions of the last chapter escaped the neat metronome of Chapter and Minister Provincial 
election cycles, so too the story of JPIC escapes such predictable cycles.

Justice, peace, and concern for God’s creation have been Franciscan concerns from Francis’ earliest work. Many individual members 
of the Third Order have labored in these areas for years and continue to do so on an individual basis. These Franciscan core concerns  
produced in turn: a Chapter focus group, commissions, a number of Province-sponsored events, and finally the theme for an entire 
Provincial Convocation in 2013. Moreover, JP and JPIC actions led the Province of the Americas to become included in Franciscan 
endeavors beyond the Anglican Communion: Franciscans International (FI, a primarily Roman Catholic-based, non-governmental 
organization (NGO) at the United Nations serving as a Franciscan ethical/moral presence) and later Franciscan Action Network (a 
Washington, DC lobbying group acting as a a Franciscan ethical/moral presence in domestic US politics).

Like many aspects of the Province of the Americas, leadership in the area of Justice & Peace (JP), later Justice, Peace & the Integrity 
of Creation (JPIC), rested on the resourcefulness, perseverance, and organizational skills of a few very key volunteer leaders. The 
first generation of leaders included Carol Tookey, Terry Rogers, and Emmett Jarrett, who were succeeded by the second generation of 
leaders, including Joyce Wilding, Francesca Wigle, Verleah Kosloske, and Dianne Aid.

Justice and Peace (JP),  A Chapter Focus Group 1998-2001
In 1998, Masud ibn Syedullah reported to Chapter that a committee had been formed from members of the First and Third Orders 
(Minister Provincial Anita Catron, and former Ministers Provincial John Scott and Dee Dobson, and soon-to-be Minister Provincial 
Masud) to listen to concerns of the Orders and to provide guidance in matters of justice and peace (JP). 

Individual tertiaries were urged to join Franciscans International (FI), and the Franciscan Times that Fall published this description of 
FI:

Franciscans International, a Non-Governmental Organization (NGO) at the United Nations has General Consultative Status 
with the United Nations Economic and Social Council. (The Anglican Communion also has a representative to the UN whose 
office has the same NGO status.)

Franciscans International is
a network of the Franciscan Family (trans-denominational) collaborating on world issues,
a forum for the poor to have a voice at the United Nations,
a place where the Franciscan Family and the 185 UN representatives of the member states, the UN civil servants and 
other NGOs can share the heritage of Saints Francis and Clare for peace, and
a clearinghouse of UN information on global concerns vital to the Franciscan Family in its global mission in the world.

•
•
•

•
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Equation of Time with Sine Curve Revealing That Sundial Time 
Coincides With Watch Time (Straight Line at 0) At Only Four Points 
During The Year.
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Through collaboration, education, and action, the mission of Franciscans International is: care of creation, peacemaking, 
and concern for the poor.

As an Order, Chapter 1998 voted to contribute $300 dollars to Franciscans International. It winds up, however, that it is 
more advantageous for FI in UN-NGO reckoning if individuals rather than groups contribute and join, and thus all Chapter 
members voted to join Franciscans International as members. 

In 1999, Carol Tookey, John Tolbert, Joan Verret, and Fr. Charles Roland from Guyana met as the Justice and Peace group at Chapter. 
The Peace and Justice Group sponsored Fr. Roland’s trip to the US to be part of a 12-member delegation to the World Bank IMF 
annual meeting to present the necessity of Third World debt forgiveness.  (Fr. Roland is an Amerindian from a community on the 
Guyanese/Venezuelan/Brazilian border. His people are very isolated; no phone, no mail, no roads, yet there are about 20 tertiaries 
living in this region. For more on this community, see Chapter 13.) Charles wrote this letter to describe his visit:

The reason for my coming here was to attend the Jubilee 2000 on the topic of cancellation of Third World debt of which Guyana 
is one of the countries mostly affected. To be honest with you I did not really know about the situation which this heavy burden of 
debt was causing in my country. Then I too did not realize that so many Christian bodies, such as Franciscans International, the 
Peace and Justice Group and many others were in solidarity with these effects on Third World countries which face such hardship. 
Guyana is for one in a state of poverty, especially in the interior, where our native people feel the squeeze more. We do not have 
proper medical facilities, no drugs to treat the people who are sick. The education system is on the point of collapse, where there 
is no finance to pay the teachers. All these were reported, and I know for a fact that careful attention was taken by those who were 
listening. I’m now aware, and realize that many people in the US were not conscious of the real situation in Guyana, and I am 
happy that I was able to come and relate the true story of what is really taking place in our country by this. I will say that my visit 
was worthwhile and I have a new vision and understanding and which gives me new hope that brothers and sisters in the US are 
concerned and will voice our problems to higher authorities.

In 2001, Carol Tookey was joined by Terry Rogers, Brenda Cummings of Trinidad, and Emmett Jarrett, who together constituted the 
JP committee at Chapter. The committee urged a renewed concern and commitment for peace and international and national justice. 
Thus, by 2001, the three key players in JP (soon to be JPIC) were creating events in these areas. All three brought with them JP 
experiences outside of TSSF to their work. Carol was trained as a nurse and hospice worker, then deacon, eventually priest, and has 
spent much time as a missioner in Navajoland following in the work started by H. Baxter Liebler (see Chapter 2). Terry Rogers was 
also trained as a nurse and worked as a companion of the Catholic Worker House founded in NYC by Dorothy Day. Terry has used her 
nursing skills during trips to the West Bank of Palestine. Emmett Jarrett, prior to his work with JPIC, was a parish priest, published 
poet, the president of the Episcopal Urban Caucus, a leader in the Episcopal Peace Fellowship, and, with his wife, had just begun a 
type of Catholic Worker house in New London, Connecticut. (For much more on Emmett, see Chapter 14.)

First Province-sponsored JPIC Action-2002: Telegrams to President Bush
At the 2002 Chapter, JP became JPIC—Justice, Peace, and the Integrity of Creation, and a motion was made to create an annual JPIC 
Commission be appointed by the Minister Provincial. The Commission’s job was to bring before Chapter and the Third Order the 
ministries for justice, peace, and the integrity of creation as expressions of the Second and Third Aims of the Order in the Principles 
of the Third Order; to seek out and celebrate, through publication, the living examples of such witness and ministry in members of the 
Third Order; and to bring before Chapter such policies and programs of the ministries of justice, peace, and the integrity of creation 
as may be appropriate for adoption by Chapter, or as a commendation to the membership of the Order, or otherwise recognized or 
celebrated. 

However, such organizational concerns took the backseat when on the Friday of the 2002 Chapter meeting, Congress voted to grant 
George W. Bush the the use of military force in Iraq (an outgrowth of the war in Afghanistan). Two actions were initiated that day in 
JPIC’s recommendations to Chapter:

1. That the Third Order Chapter send to President George W. Bush a telegram stating “We beg you not to go to war with Iraq 
but to work through the United Nations for a peaceful resolution of this crisis.” 

2. That a JPIC letter be sent out to all TSSF members by post and email as follows: 

Brothers and Sisters,

As followers of the Prince of Peace we are called to be instruments of God’s peace. We commend to you these words of 
Thomas Merton:

Instead of hating the people you think are war-makers, hate the appetites and disorder in your own soul, which are the causes 
of war. If you love peace, then hate injustice, hate tyranny, hate greed–but hate these things in yourself, not in another.

As a way to work actively for Peace, the Third Order commends to each member of the Order these three activities:
i. daily prayer
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ii. weekly fasting
iii. regular acts of generosity and self-denial

We also suggest the daily use of the World Prayer for Peace found in the Devotional Companion:

O God, lead us from death to life, from falsehood to truth. Lead us from despair to hope, from fear to trust. Lead us 
from hate to love, from war to peace. Let peace fill our hearts, our world, our universe. Amen

JPIC Prayer and Witness Actions: 2004 to 2008
JPIC’s Prayer and Witness actions began in 2004 as a response to the War in Iraq. Two years later JPIC action focused on the 
anticipated controversy and dissension at General Convention of ECUSA held on June 2006 in Columbus, Ohio. Two years after that, 
JPIC action became a worldwide response by all the TSSF provinces to the anticipated controversy and dissension at the Lambeth 
Conference of Bishops in Canterbury in 2008.

First JPIC Prayer and Witness Action, 2004: Union Square 
Witness
Growing out of the earlier action, at the 2002 Chapter, Carol Tookey and 
JPIC Commission members decided to sponsor a Witness for Peace in Union 
Square in the heart of New York City on September 11-17, 2004—the third 
anniversary of the attacks on the World Trade Center. Emmett Jarrett, a newly 
elected member of Chapter, quickly took a guiding hand by pointing out that 
the Dominicans had set up a tent there for a month and dedicated themselves 
to fasting, prayer, and interaction with the community to preach Christ and 
peace in the “marketplace.” 

Here’s how Carol Tookey wrote up a report on this action for the Franciscan 
Times:

A Jesuit priest who teaches Buddhism and preached the Gospel in 
limericks; a young college student recently transported from the Midwest 
to New York City; a Buddhist woman preparing for a peace action; 
filmmakers in desperate search of a tent; a Jewish man who thought our 
work was important but who was startled when we said we weren’t collecting 
money; a street person whom we named “the angry Brit” who thought we were crazy—these were just a few of the visitors to our 
Franciscan Peace Witness, held September 11-17 in Union Square, New York City. JPIC members gathered Friday evening for 
prayers and preparation. Saturday morning we began a ritual cab ride from 1st Avenue and 1st Street to 14th and Union Square 
with all our props: lawn chairs, tent, posters, and a Franciscan “altar” created from a Rubbermaid tote, a piece of cloth and a San 
Damiano cross. Our booth was assembled with the homemade and donated, and held together with twine and duct tape. 

Having no park permit for the weekend, we sat under the shadow of Abraham Lincoln (the tent not being permitted on those days) 
and were available to passers-by to look at our display, pick up a brochure or peace prayer card, or engage us in conversation. By 
Monday we were allowed to take our regular place and set up our tent in the “Gandhi Triangle”—an area of Union Square adorned 
with pampas grass and a statue of the famous exemplar of non-violence, Mohandas K. Gandhi.

Every morning before moving out to the park, we prayed the Morning Office in community. Most days we were able to engage the 
Word of God in Gospel Based Discipleship, a format of African Bible Study developed by the Episcopal Church’s Native Ministry 
Office. Franciscans came and went through the week: Charles McCarron to teach us the finer points of setting up the tent and bring 
us the fine banner produced by his partner; Ken Norian, stepping in for his lunch break from his job in Manhattan; our Minister 
Provincial, Masud; Lyndon Hutchinson-Hounsell, Lynn Herne, Pam Moffitt, and Evelynn Mackie who helped staff the booth 
throughout the week; Ellen Rutherford who came for our closing event; Antonio, one of our brothers from Brazil; and Friars Derek 
and Graham who lent dignity and humor to our gathering.

And through all of this week there were the visitors—people from all walks of life—curious about what we were doing, giving us 
words of support, asking questions, sometimes challenging us–but always engaging. At the end of each conversation we would ask 
the visitor if there was something we could pray about for them. It was amazing to see what the offer of ministry meant to people. 
Some intercessions were general— “world peace”—but others were very personal—“for my mother who’s having brain surgery 
tomorrow,”“healing for my relationship with my daughter.” So at the end of each day, before we packed up, we gathered around our 
little altar and offered these concerns up into the heart of God.

We finished off our week on the Feast of the Stigmata with a Eucharist under the tent. The Rt. Rev. E. Don Taylor, Assistant Bishop 

Terry Rogers and Charles McCarron in front of tent.
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of New York, presided and offered an inspiring homily on how we are all called to bear the 
signs of Christ into the world. As the dismissal was given, we began to disburse, catching 
cabs and trains for home.

The JPIC Committee is so grateful for all who lent their support in so many ways—money 
to help pay for our meals and cab fares, donated items, prayerful solidarity from across 
the Province, for all who visited. Most especially I’d like to thank Terry Rogers for all her 
“diaconal” ministry in planning, organizing, setting up, getting permits and generally 
putting it all together—and to Fr. Emmett Jarrett for his spiritual and theological leadership, 
and for being a wonderful teacher. 

Here’s how Lyndon Hutchison-Hounsell wrote up his impressions on this action for the 
Franciscan Times in “A Canadian in Union Square:”

It’s a warm sunny day in September, and here I am on a plane to Newark again. I’m headed 
for another meeting of JPIC (Justice, Peace and the Integrity of Creation Commission of 
the SSF). Except this time I’m also going to participate in the Franciscan Peace Witness in 
Union Square in the middle of Manhattan.…I find the warm smiles and hugs of Terry Rogers 
and John George Robertson waiting at the Peace Witness booth. Later, Emmett Jarrett and 
Carol Tookey return from a little walk...and then a little later Lynn Herne arrives...and a 
little after that Ken Norian arrives on a break from work.

I have no idea what to expect when I get there. Am I going to be walking around with 
placards saying MAKE PEACE, NOT WAR!? Am I going to be handing out pamphlets to 

everybody who walks by to get them to change their attitudes and become non-violent activists? Am I going to dress up as a 
victim of war and show everyone first hand the horrors of armed conflict? 

Well, there were pamphlets, and we were indeed a witness. We were a presence in Union Square for a whole week, and I had 
the privilege of being a part of this for about one day. We didn’t force people to change their minds. We didn’t scream out 
“Repent or you will bring the end of the world!” No, we were witnessing. We were there to show the people who walked by 
that there were people in our world who thought there was a better way to address conflict in our world. We were there to be 
pastors to those who came up and needed to share their painful stories of war and personal conflict. We were there to offer 
prayers at the end of each day. And so I had the privilege of joining some of my Franciscan brothers and sisters in caring for 
the world and in sharing our hope for a better non-violent way of living together and solving our differences.

Our storyboards with the Franciscan Peace Pledge and Martin Luther King Jr.’s Principles of Non-Violence were very 
attractive to people. These are pastoral documents that expressed our longing for reconciliation. These were documents that 
attracted people because I think they are welcoming statements and inviting statements that asked people to think differently 
for just a moment. This Franciscan Peace Witness provided a place of hope for some of the people we met. I believe our 
presence there courageously showed people that there are people who think differently about how to live in our global family, 
and it allowed some people to discover that they were not alone in thinking differently just like us. It was in the spirit of 
Gandhi’s saying,“You must be the change you want to see in the world,” that I spent my time there, and the humble statue of 
Gandhi lurking over our shoulders was a helpful reminder.

As a Canadian immersing myself into the American milieu just a couple of months before a presidential election, I felt a little 
out of place, and I didn’t want to go around pulling splinters out of others’ eyes by saying things like, “Well, we didn’t go to 
Iraq!” After all, our government isn’t perfect. We may have protested the war in Iraq, but we did so with some apathy. My 
government certainly didn’t condemn others for going into Iraq. Canadians pride ourselves on being“Peacekeepers,” but it 
would be even better if we were “Peacemakers.” It would be better if we were a little more proactive about finding peaceful 
solutions before the conflicts escalate into war and genocide. It’s not easy being a witness to peace but, as Franciscans, we 
have an example to follow. Francis went in with the love of God and the spirit of Jesus to convert the sultan. Francis was 
trying to find a better way to share the land. I believe we are all called to find a better way as we work at spreading harmony 
and love, and as we work at becoming people of humility, love and joy in everything we do. Sometimes the task seems so 
daunting, yet so simple. 

Second JPIC Prayer and Fasting Action, 2006: General Convention, Columbus Ohio
At Chapter 2005, Emmett Jarrett presented the idea of our Order offering a Franciscan prayer and fasting action at the General 
Convention of ECUSA being held June 2006 in Columbus, Ohio. (Emmett and others anticipated that widespread controversy and 
dissension would occur at the Convention. In 2004, the Archbishop of Canterbury and a consultative group had created the Windsor 
Report, which called for a moratorium by all provinces in the Anglican Communion on the use of rites blessing same-sex unions. 
Since it was unlikely that General Convention would vote to adhere to this call, there were widespread fears that some schism in 

Carol Tookey and The Rt. Rev. E. Don 
Taylor, Assistant Bishop of New York.



the province would occur.) This General Convention action followed on the heels of an IPTOC 2005 letter to the Archbishop of 
Canterbury and signed by the Ministers General of the First and Third Orders and the Abbess of the Poor Clares with the following 
message:

We offer to the Primates and to the members of the Anglican Communion a model of moving forward as Church: walking in 
the way of Saint Francis of Assisi whose embrace of the leper and the way of non-violent love knit together a universal family 
of Christians, rooted in the Gospel, growing in joy and simplicity and extending a Reign of God marked by justice and peace.

A resolution was drawn up and adopted unanimously: RESOLVED, that the Chapter of the Third Order, Province of the Americas, 
Society of St. Francis, approves and authorizes a Franciscan Witness of Prayer and Fasting during the General Convention of the 
Episcopal Church in the USA, June 13-21, 2006.

When the Witness of Prayer and Fasting was carried out the following summer, here’s how Terry Rogers described the experience 
(Franciscan Times Summer 2006):

The body of Christ, the ark of salvation, the vine and the branches, the sheepfold, treasure in earthen vessels...

Praying for several hours a day in the Meditation Chapel at General Convention was a time to anchor myself in the church, 
“that wonderful and sacred mystery.” I started making a list of scriptural and traditional images for the church, so those 
images could fill my imagination both in the chapel and as I went out and talked to people. There was a powerful contrast 
between the timeless church and the church very much in time–yet they’re one–like the unity of Christ in the Incarnation.

The new Jerusalem, a royal priesthood, stewards of the secrets of God, salt of the earth, the bride of Christ....

Gazing at the San Damiano cross we had brought, of course, made me think of the Franciscan call to rebuild the church. 
Each day we discovered more Franciscans: exhibitors, volunteers, deputies, bishops, convention secretaries, etc. Each were 
focused on the given task, so there was not nearly enough time to really visit with anyone, yet we were able to count on our 
mutual affection and helpfulness, and many of us shared 
Evening Prayer each night.

Living stones, the temple, a light to the nations, Christ’s 
ambassadors, the kingdom of God.....

There were two very large icons in the chapel, one of Jesus 
and the other of Mary holding the Christ child. Praying 
in the presence of these images–human bodies and faces–
began to get through to me: was every human being, made 
in God’s image, in whom Christ dwells, created to shine in 
glory like the golden radiance of these icons? I am so blind 
to this reality, so quick to dismiss and to judge.

When I see the icon, the body of Christ, I am looking right 
at the church, beautiful and richly alive.

Emmett Jarrett also described his experience at General Convention 
in this way in the Franciscan Times:

Susan Pitchford, in her book Following Francis: The 
Franciscan Way for Everyone, refers to Franciscans as “the lunatic wing of the Church” and a number of us were at the 
Convention as part of a Franciscan Witness of Prayer and Fasting for our Episcopal Church. I counted at least 20 tertiaries, 
four First Order brothers, and two sisters from the Community of St. Francis, as well as two or more tertiaries from other 
Franciscan religious communities. We may not have been lunatics, but we were different! We weren’t official delegates; we 
weren’t advocating any positions; and we weren’t selling anything. We were Franciscans who came to fast and pray.

The Third Order has never before had a formal presence at Convention, although the First Order sisters and brothers have. 
Terry Rogers observed that this was the first time in her years as a tertiary that “the Order has sent me to do something.” 
Indeed, we were sent by Chapter, which endorsed our prayer and fasting witness at its meeting in October. The idea came 
from the August 2005 meeting of IPTOC in Canterbury, England, where the assembled leaders of all three Orders sent a 
letter of support to Archbishop Rowan Williams and all the Anglican Communion primates for their efforts for unity in the 
Communion in a time of division and conflict. At Convention, we passed out a prayer card with the “instruments of your 
peace” prayer on one side, and an explanation of our witness on the other. This said in part:

We believe our Church is afflicted by the “deaf and dumb demon” that the disciples were unable to cast out (Mark 9:14-
29), of which Jesus said, “This kind cannot be driven out by anything but prayer and fasting.” In company with Anglican 
Franciscans around the world, we are here to offer a model of moving forward as Church: walking in the way of Saint 
Francis of Assisi whose embrace of the leper and the way of nonviolent love knit together a universal family of Christians, 
rooted in the Gospel, growing in joy and simplicity, and extending a Reign of God marked by justice and peace.

Prayer and Fasting at General Convention.
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People present at the Convention, no matter what their positions on the various issues that divide the Church, expressed 
gratitude for our prayers and our openness to the Spirit’s guidance and willingness to pray for everyone. Our presence seemed 
to lighten the solemn tone of the first few days of Convention, which was indeed serious about the issues confronting the 
Church, and we shared in the general excitement over the election of the Rt. Rev. Katharine Jefferts Schori of Nevada as the 
presiding bishop of the Episcopal Church.

The brothers and sisters in their brown habits fit in with fellow religious at the Consortium of Anglican Religious Orders in 
the Americas (CAROA), but tertiaries were present in the Meditation Chapel and throughout the Convention area talking 
with bishops, deputies, exhibitors, and visitors about the Church and asking them how we could pray for them. Every day at 6 
p.m. we prayed the Evening Office in the Chapel for the intentions people had expressed. Some were for the Spirit’s guidance 
for Church leaders, others for healing and various personal intentions. We prayed for all.

We came from all over. I came from New London, Connecticut picking up Terry Rogers in New York City and driving to 
Columbus. Carol Tookey drove from New Mexico and arrived the same day. The three of us “anchored” the Franciscan 
Witness, along with Amy Nicolson and her husband Gil from North Carolina. Ruth and Bob Manson from Pennsylvania were 
active, as well as Betty Wood from Wyoming, Dianne Aid from Seattle, and Charlie McCarron from Long Island.

Our Bishop Protector, Gordon Scruton of Western Massachusetts, was there, along with TSSF Bishops Jim Kelsey of 
Northern Michigan, Mark Sisk of New York, Mark MacDonald of Alaska, and Nedi Rivera (an Associate) from Seattle. Dom 
Celso Oliveira of Rio de Janeiro was also present and was introduced to us by Anita Catron. Brothers Jude, Clark, Eric and 
Wade from SSF, and Sisters Jean and Maggie from CSF were also present and active.

Franciscans at the General Convention met together on Friday, June 16, to share with one another what the Lord is doing in 
our various Orders. It’s not possible to say what the “effect” of our prayer and fasting was on the life of the Church gathered 
in convention, but we didn’t do it for effect. We see our witness as part of our Franciscan charism of poverty and joy to be 
shared with the wider Church. We believe God will use our work to God’s own purposes, still a mystery to us.

Since not everyone could afford the time and money to travel to General Convention in Columbus, Yvonne Koyzis Hook created a 
24-hour prayer vigil over the TSSF-Yahoo group to accompany those who were physically present at the Convention. Here is her 
description of her “accompanying” experience from the Franciscan Times:

Ten days before the start of General Convention, the question came up on the TSSF-Yahoo group forum as to what we as 
Tertiaries could do to support the efforts at General Convention, and of the Episcopal Church in general. It was suggested that 
we organize a 24-hour prayer vigil to run continuously for the entire duration of Convention, and I was asked to organize it. 
I emailed all the Franciscans in the U.S. and by the first couple of days of Convention, all our slots were filled! Most of us 
signed up to pray for a slot one hour a day; some signed up for different slots depending on their changing schedules. Some 
signed up for two slots, and some who were not able to make the one hour commitment agreed to do their Daily Office with 
special intentions, or to hold Convention in their prayers during their travels that week. 

All in all, I heard from about 30 tertiaries, which is an amazing level of participation for something that sprang up 
spontaneously over the internet! We were able to keep a continuous chain of prayer for General Convention operating the 
entire time it was in session. I especially want to thank those who signed up to pray in the wee hours of the night—bless you 
for your commitment! 

For myself, I found this vigil to be both deeply rewarding and very frustrating! As a very high energy person who usually 
dashes off Morning Prayer in 15 minutes, the commitment to pray for two hours a day (I signed up for two slots) represented 
a great challenge. The overwhelming lesson I learned from my praying is that I now feel called to begin praying for spiritual 
renewal—both for myself and the Episcopal Church. After a lifetime of being a Christian, and 12 years as a professed tertiary, 

I would like to fall back in love with God again! I think this is God’s call to all 
of us. 

Third JPIC Prayer and Witness Action, 2008: Lambeth 
Conference in Canterbury
Following up the IPTOC 2005 letter to the Archbishop of Canterbury signed 
by the Ministers General of the First and Third Orders and the Abbess of the 
Poor Clares, as well as the American Province’s Witness of Prayer and Fasting 
carried out at the General Convention in 2006, all the provinces of the Third 
Order decided to sponsor a Franciscan Praying Presence during the Lambeth 
Conference in Canterbury in 2008. Again, the leaders of JPIC and of all TSSF 
anticipated controversy and dissention.

In recent history, the Lambeth Conference met once a decade as a consultative 
body of more than 880 bishops from around the world. Attendance at the 

Getting Read for Stations of the Cross: Holding the 
Cross-Dick Bird, Minister Provincial of the European 
Province; In sunglasses-Dorothy Brooker, Minister 
General; In dark shirt-Bishop Keith Slater from 
Australia, former Minister General

Getting ready for Stations of the Cross: Dick Bird 
(holding the cross) Minister Provincial, European 
Province; Dorothy Booker, Minister General; Bishop 
Keith Slater (dark shirt), former Minister General.
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Lambeth Conferences is by invitation of the Archbishop of Canterbury. Notably absent from the list of those invited in 2008 were 
Gene Robinson and Martyn Minns. (Robinson was the first Anglican bishop to exercise the office while in an acknowledged same-
sex relationship. Minns was the head of the Convocation of Anglicans in North America, a splinter group of American Anglicans; the 
Church of Nigeria considered him a missionary bishop to the United States, despite protests from Canterbury and the U.S. Episcopal 
Church). At least 250 Anglican bishops, mainly from Africa, were planning to meet at a rival conference in Jerusalem.

Here is Terry Rogers’s description of her experience at this Franciscan Praying Presence during the Lambeth Conference in 
Canterbury in 2008 (Franciscan Times, Summer 2008).

In the city of Canterbury, a five minutes’ walk from the cathedral, is an enclosed green space known as Greyfriars. A small 
river runs through it, and it contains gardens full of blossoms and a small meadow of wildflowers. Next to the meadow is a 
small building, all that’s left of the medieval Franciscan friary once built here. Upstairs is a little chapel in the custody of SSF, 
and three SSF brothers live on the grounds of the enclosure. Down along the river, over a footbridge, and past more gardens 
is a large white house, and on the lawn was a shining white tent with tables, chairs, vases of flowers, and Franciscan pictures, 
which was used for hospitality. This was the setting for the TSSF Praying Presence during the Lambeth Conference from 7/16 
to 8/3. 

Our TSSF Minister General, Dorothy Brooker (from New Zealand), and the TSSF European Province Minister Provincial, 
Richard Bird, were there for all this time, joined by Ann Savage-Lewis, a tertiary from Wales. Our own Sister Joyce CSF and 
Brothers Eric and Max SSF came from California to join the Praying Presence for many days, and a number of tertiaries from 
the UK came for an hour, a day, or several days. I came for the last nine days and stayed with Ann in the large house, which 
was being renovated to be the new home for the SSF brothers there.

Our days had this schedule: 9 am Morning Prayer, 10-11 am Bible Study of St. John’s Gospel, 12 noon Eucharist, 2-3 pm 
Contemplative Prayer, and 5:30 pm Evening Prayer. At every time of prayer these words were used: “We pray for those 
taking part in the Lambeth Conference, for those who declined the invitation, and for those who were not invited.” 

During the day, both for times of prayer and for hospitality, we welcomed visitors from the Lambeth Conference (held at the 
university on the outskirts of the town)—bishops, their spouses, other lay and clergy participants and volunteers working at 
the exhibition hall. On the first Sunday afternoon that I was there we welcomed many of the Franciscan Bishops Protector as 
well as tertiary bishops, their spouses, and the Franciscans working on the chaplaincy team for the conference. All relaxed in 
this place of quiet beauty and enjoyed tea, scones, and fresh strawberries and cream. It was a treat to see Gordon Scruton, our 
own Bishop Protector, there, as well as to meet tertiary bishops from all over the world.

My time there was a wonderful blend: lots of quiet focused prayer in community, as well as Franciscan mirth and story-
telling. Each day we served morning coffee and tea and a simple sandwich lunch to visitors and those joining us in the 
prayers.

The TSSF Bishop Protector in Southern Africa, Merwyn Castle, came to celebrate the Eucharist for us one day and over 
lunch talked about his diocese and its work with AIDS patients and AIDS orphans. Brother Reginald, SSF, celebrated for us 
on the 55th anniversary of his profession and told us stories about Brother Algy, one of SSF’s founders (see the Devotional 
Companion, November 23rd). Bishop Mark Dyer, the retired bishop of Bethlehem, Pennsylvania (where CSF once had 
a house), shared our Bible study one morning, and told us about his month with the Missionaries of Charity in Calcutta, 
working with the sisters on the streets, and being asked by a disfigured and homeless man with leprosy to lay hands on him, 
which, with great trepidation, he did. “I have never in my life,” he said, “except for the Eucharist, felt so close to Christ as at 
that moment.” 

And we Franciscans all felt time melt away, and the reality of Francis’s own conversion was present to us. 

I was there for one Friday and participated in the Stations of the Cross, and was so moved that our previous Minister General, 
Bishop Keith Slater from Australia, came down from the conference that day just to join us in the Stations. We made a small 
procession all around the wildflower meadow, stopping at intervals for each station, with Richard Bird carrying a handmade 
wooden cross. I became very aware of the thickly planted meadow, filled with purple, white and gold flowers, all about knee 
high. I began to see it as an image of the church, the purple flowers on the same level with all the rest, but adding their own 
vivid color, the whole meadow completely dependent on God for its life, for water, for sunshine, for fertility—vibrant with 
health and beauty.

On the last day of the Conference there was a 6 pm closing Eucharist in the cathedral, only for Lambeth participants. Ann 
and I went down and stood on the sidewalk near the cathedral gate, where the bishops and their spouses would walk down 
from where their buses dropped them off. It took about an hour for busload after busload to make their way on foot through 
the street lined with volunteers with golden sashes. This was our first and only chance to really see all the people we had been 
praying for. Only in actually seeing them would I have ever truly realized how many of them are not of European descent—at 
least half. There they came, dressed in all shades of purple as well as some other colors, tall and short, dark and light, bishops 
and spouses. We began waving at them and calling out, “God bless you, bishops! God bless you, brothers and sisters! Travel 
safely! Go in peace!” for the hour’s time that it took for all of them to reach the gate. Nearly all of them returned smiles and 
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Kneeling, Left to Right, Pat Milliren, Judi Thomas, 
Ashley Steinhart, Terry Rogers, Wes Patterson 

Standing, L to R, Caroline Benjamin, Carol Tookey, 
Janet Wakefi eld, Becky Thomson, Butch Trainor, 

Judy Trainor, Gil Nicolson, Amy Nicolson.

Front Row Kneeling (l to r): Pat Millren, Judi Thomas, 
Ashley Steinhart, Terry Rogers, Wes Patterson.              

Back Row Standing (l to r): Caroline Benjamin, Carol 
Tookey, Janet Wakefield, Becky Thomson, Butch Trainor, 
Judy Trainor,  Gil Nicholson, Amy Nicholson.

waves, and those we knew beamed and rushed over to hug us and thank us and all Franciscans who were 
praying for them. And those thanks include all of you in the Province of the Americas, whose prayers 
were added to ours.

The Advent of the Franciscan Action Network—2007  Emmett Jarrett

More than 130 members of the Franciscan Family, leaders and Justice, Peace and Integrity of Creation 
representatives from 69 provinces, congregations, Secular Franciscan regions and ecumenical partners from 
throughout the United States, met March 7-9, 2007 in Baltimore, MD to discuss and discern ways to bring a more 
visible and effective Franciscan presence to the effort of repairing relationships to establish justice in the world. 
In this meeting, Franciscan friars, sisters, seculars and ecumenicals called for themselves and the larger U.S. 
Franciscan Family to “speak with one Franciscan Voice in order to effect the transformation of national social 
policy.” The gathering represented the largest U.S. Franciscan group ever assembled in the U.S. solely to discuss ways to be better 
advocates with persons who are poor, marginalized or victims of injustice.

Participating from the Order of Ecumenical Franciscans (OEF) was Bro. Craig Robert Miller; Carol Tookey and Emmett Jarrett 
represented TSSF. Emmett Jarrett was elected to serve as the joint representative (OEF/TSSF) on the newly appointed Steering 
Committee.

Building from the first day’s input, the participants in the historic meeting moved from why we should have an organized Franciscan 
Voice for Advocacy to how we should establish it. The group collectively wrote a Vision Statement (see below) calling the Franciscan 
Family to work together for social transformation. From the Vision Statement, the participants then committed themselves to having 
further dialogue and finding the resources to establish a broad-based Franciscan Family Commission for Justice, Peace and Integrity of 
Creation, as well as a Center for Action based in Washington, DC.

The meeting ended with the newly appointed steering committee anointing the assembly. With this action, participants sealed in prayer 
the commitment they verbally made to one another to work together to establish structures that can bring the voice and spirit of St. 
Francis and St. Clare to a world that is crying out for transformation.

Following is the Vision Statement that guides the work of the steering committee, the commission, and the Center as together they 
work to advocate with one Franciscan Voice for Justice, Peace and Integrity of Creation:

Vision Statement of the Franciscan Family
We Franciscan brothers and sisters, Religious and Secular, from throughout the United States, gathered together in Baltimore, 
MD to discern the possibility of a unified Franciscan Voice for justice. With great concern for dehumanizing issues in our society, 
we recognized trends contrary to our calling as followers of Christ. We see that we have the power to effectively advocate for the 
redistribution of resources, the responsible care for creation, and the healing of relationships within the Franciscan Family, the 
Church and society. To these ends, we commit ourselves and call all members of the Family to speak with one Franciscan Voice 
to effect the transformation of national social policy. By walking with our brothers and sisters who are poor and marginalized, we 
intend to advocate for peace and to reaffirm the dignity of all creation.

From the beginning, TSSF has been an integral part of the Franciscan Action Network (FAN) as the Franciscan Family Commission 
for Justice, Peace and Integrity of Creation was renamed. At present, two of the second generation JPIC leaders are FAN Action 
Commissioners, and former Minister Provincial Masud ibn Syedullah was appointed to FAN’s Board of Directors.

Canticle of Creation Pilgrimage, Province-sponsored JPIC 
Action-October 2008
One of the last actions of this first generation of leaders was a pilgrimage 
of thirteen TSSF members led by Carol Tookey around the Four Corners 
area of New Mexico, Arizona, Utah, and Colorado. Their goals were to:
  • celebrate the beauty of creation in this unique landscape and multi-   
            cultural area, 

  • observe the impacts of our lifestyle on this fragile ecosystem, and 

  • look at alternative lifestyles that are more sustainable and harmonious     
    with God’s Creation, all in the context of a shared spiritual  
  journey.

Here’s how six participants in the pilgrimage described the Canticle of 
Creation Pilgrimage (Franciscan Times, Winter 2009).

•

•

•

Emmett Jarrett

Wes Patterson
Monday we traveled to Farmington, New Mexico and stopped and 
prayed near the Four Corners Power Plant fueled by rather dirty local 
coal. When we stopped to view the plant and its plumes of polluting 
smoke and carbon-dioxide, we spontaneously began picking up the 
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litter along our road. If only the pollution from the plant were so easily 
removed from our atmosphere! We celebrated a moving Eucharist at the 
side of Shiprock, an imposing mountain holy to the Navajo and visible 
from afar in every direction. Monday afternoon we traveled to Window 
Rock, Arizona.

Tuesday we visited Canyon de Chelly in Arizona, where we learned 
about a people that were forced in the 13th century to leave their homes 
because they had developed a population and lifestyle that could not be 
sustained through a drought. Tuesday afternoon we traveled to Bluff, 
Utah.

Wednesday in Bluff we walked through the Stations of Creation–a 12-
station walking meditation based on Francis’s Canticle of the Creatures. 

Ashley had found a dozen powerful photos on the web to mark the stations that emphasized the Bible readings and reflections in the 
text written by Colin Wilfred SSF. Following the stations, we were able to walk to the bank of the San Juan River and spend some 
quiet time in meditation about how each of us can help to preserve our world.

Thursday we traveled to Cortez, Colorado, where we had a lunch of locally grown ingredients at Let It Grow, accompanied by 
some insights from the owner about the importance of gardens and of local ingredients that don’t require more energy calories for 
transportation than we realize in consumption. We then visited Turtle Lake Refuge, where Katrina introduced us to some non-typical 
foods (weeds?) that are readily available locally. At sundown, we visited the Ft Lewis College Hesperus Observatory. Many of us had 
our first opportunity to see the extent of Creation, from the moons of Jupiter to an emerging galaxy well beyond our Milky Way. 

Friday we visited Carol’s solar-powered home in Aztec, New Mexico–a clear example of a lifestyle with minimal carbon footprint. On 
our return to Albuquerque, we visited Chaco Canyon, a national park that includes extensive stone structures built 850-1250 AD, and 
abandoned when a drought caused food production to drop below levels needed to support the population. Is there a message here for 
us?

Saturday, 4 October we celebrated Eucharist and returned home, with wonderful spiritual development growth, and an enormously 
important appreciation for the need for all of us to change our lifestyles to protect God’s Creation.

Terry Rogers
Franciscans can lead the way in protecting God’s Creation on earth! Here are some of my memories from the Pilgrimage:

We had a Eucharist out in the desert, using a rock slab for a table in the wilderness?”
We visited St. Christopher’s Mission in Bluff, Utah, founded by H. Baxter Liebler (see Chapter 2) a Connecticut priest who came 
west early in the 20th century and served the Navajo for many years; we found his grave in the churchyard. I also spent time 
praying in the mission’s small, humble cemetery in a nearby field.
A wildlife expert met with us in a picnic area on the bank of the San Juan River and told us about the effect of dams and non-
native species on the plants and animals in and near the river.We each were asked to bring a small vial of water from our own 
watersheds, which were poured into a common bowl. We then renewed our baptismal vows and were blessed with the water.
We walked along a path on the rim of Canyon de Chelly and sat gazing at the rose-red-orange canyon walls, glowing in the 
afternoon sun. On the canyon floor we saw a ribbon of rich green foliage and we rested there in wordless contemplation and 
wonder.

Janet Wakefield
Of the many beautiful and a few disturbing sites we passed or visited, one image particularly remains in my mind - the FCPP - the 
Four Corners Power Plant near Farmington where we stopped and prayed. The FCPP and its sister plant, the San Juan Generating 
Station, are among the largest power plants in the U.S. These plants are emblematic of environmental controversies and concerns all 
over our country. They are the main contributors to the 6th worst air pollution in the U.S. (Farmington, NM area), causing respiratory 
problems (asthma), high carbon dioxide emissions, and mercury pollution to the water. (Don’t dare eat the fish!) Since these plants and 
a controversial plant about to be built are on the Navajo Reservation, EPA regulations do not apply. They do, however, supply needed 
jobs to a very poor people.

As we drove along, we were encouraged to think about and explore alternatives. In the Southwest solar power is an obvious 
solution and some people are pioneering the way. We visited Carol Tookey’s new solar-powered home and saw the panels and their 
infrastructure. Some people are even able to sell their excess power back to the grid. New housing developments could be required or 
given incentives to be solar/alternate-energy powered.

We need to consider our own regions/localities and explore what kind of alternative energy makes sense in them. I live in northern 
New York, so solar power alone wouldn’t be a good choice, but wind power is very feasible and, in fact, it is growing here. I mean to 
learn more about this.

•
•

•

•

 Pilgrims enjoy a Canyon de Chelly overlook on our 
"Brother Wind" day. Left to right, Carol Tookey, 
Pat Milliren, Terry Rogers, Caroline Benjamin, 

Ashley Steinhart, Amy Nicholson

Pilgrims enjoy a Canyon de Chelly overlook on our 
“Brother Wind” day. (l to r) Carol Tookey, Pat Millren, 
Terry Rogers, Caroline Benjamin, Ashley Steinhart,  Amy 
Nicholson.
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Caroline Benjamin and Terry Rogers explore Pueblo 
Bonito in Chaco Canyon, on "Sister Death" day.

Terry Rogers 
Franciscans can 
lead the way in 
protecting God's 
creation on Earth!
Here are some 
of my memories 
from the Pilgrim-
age: 
* We had a eu-
charist out in the 
desert, using a 
rock slab for an 

Caroline Benjamin and Terry 
Rogers explore Pueblo Bonito in 
Chaco Canyon on “Sister Death” 

Decentralizing power production has advantages—local control is more apt to create local 
interest and awareness and ownership (both literal and figurative). Local power production is 
also less vulnerable to natural and man-made disasters. And the same could be said for local 
food production. As we go more local for both energy and food production, we become more 
personally involved and we build relationships and connection with others.

Bill McKibben, author of Deep Economy, says connection is the basis of happiness! Funny 
how it all fits together: Creation/joining the Mystery/deep ecology/awareness/moving toward 
the One.

My commitment is to be/stay connected, to support local green food and energy production, 
to share the joy and beauty of the natural world.

Becky Thomson
The prints of the photographs I took during our pilgrimage arrived this week. I stopped today 
and spent time reviewing the remarkable event we experienced in the Four Corners area. I find I 
am unable to describe what happened then.

Oh, there was the intellectual aspect of the Retreat. I really felt challenged by the presentation on 
the Franciscan Theology of Creation, by the extensive bibliography, and the very thoughtful discussions at each site. I will be chewing 
on the information like a cud for a very long time. I feel challenged to do something for my community. I am researching Community 
Gardens in New Orleans, where I will be moving. There is quite an active association there. 

I went on the pilgrimage seeking some peaceful time with God. I needed to get away from all the “white noise” of my too busy, 
too complicated, too empty life. I looked forward to having time to just be. I did receive what I sought and so much more. I had the 
absolute joy of gentle quiet and loving conversations with God and brother and sister Franciscans.

Perhaps the photograph that I found myself returning to look at the most was one that spoke of quiet love. It is a shot of Carol Tookey 
driving the van. She and Ashley Steinhart did an amazing job handling those large vans on very challenging roads! It is when I look 
at that photograph of my dear friend that I am reminded of a non-tangible, perhaps unanticipated aspect of the week. There was so 
much quiet love, acceptance, and community with fellow Franciscans. Carol and Ashley worked so hard to plan a truly remarkable 
pilgrimage. They gave us the chance to see, hear, taste, and experience the theme of the week in an atmosphere of friendship and 
cooperation. We are an odd lot, we Franciscans. Yet, I had the opportunity to have a great retreat in an atmosphere of such friendship. 
Carol, hunched over the steering wheel with the vista out the window behind her, reminds me of all the loving effort she and Ashley 
put into this pilgrimage. 

Pat Millren
Perhaps the most moving experience for me was walking into the Church of the Good Shepherd, an Episcopal mission on the Navajo 
reservation, early one morning for shared silence and later, Morning Prayer. What caught my eye most was not the enormous empty 
cross with large silver embellishments hanging in the center. It was the small and delicate Stations of the Cross along the walls on 
each side of the sanctuary. All the figures were Native American. They brought tears I could not fully understand that kept erupting 
during our service. I’ve thought a lot about this experience. Perhaps it was the realization in a different way that Native Americans 
have helped Christ bear so many burdens of our (non-Native-American) lives and culture. Perhaps, extending that idea, it was the 
realization that the Earth itself and all (non-human) inhabitants help Christ bear the burdens of our continuing excesses. As I wrote 
to my niece yesterday, I realized that usually I see the Stations of the Cross in the context of men and women of Christ’s day relating 
to/helping Christ. These stations in the Church of the Good Shepherd brought the story forward for me, into the last century, and into 
today, through the agony of the Earth. I suspect this experience will be with me a long time.

Caroline Benjamin
Carol Tookey and Ashley Steinhart couldn’t have planned this pilgrimage any better and every aspect of it obviously had the imprint 
of their loving touches. There was so much beauty to see and experience that it far outweighed the ugliness of some things (like the 
power plant on the Navajo reservation spewing pollutants into the air and the San Juan River). I came out of the whole experience 
with hope that, if we all do what we can to make the environment better, we’ll save Mother Earth and her resources.

The Green Committee at my church, St. Christopher’s in Bandera, Texas, asked me to make a presentation about this trip yesterday 
to the adult Sunday school, which I did, and they seemed spellbound and enthused about making positive changes in their lives. 
Someone asked whether I came back hopeful or discouraged, and I assured her that I was hopeful because I knew that we could spread 
the message like yeast in bread. Our priest asked me to start getting the word out to our congregation about things we could do on a 
personal level by having a short entry in each monthly newsletter. I told him it would be easy to have a box on a page with something 
each person could add to their lives easily. I gave them the environmental action handout we were given, on “avoiding, seeking, and 
advocating.” I told them I was doing advocating by talking with them and they could pass the message on to their circles of friends. 
So, THANK YOU, dear sisters!!
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Second Generation JPIC Action-Provincial Convocation of June 25-30, 2013

A Franciscan Search for Action and Healing: First Peoples and Sacred Lands—Insignificant in the Eyes of 
Many, Precious in the Eyes of God. 
It was a long five years between the Canticle of Creation Pilgrimage in 2008 and the next Province-sponsored JPIC action. There were 
plenty of individual members doing JPIC-type actions in the Province ranging from medical missions to Liberia and peace visits to 
the West Bank. However, between 2008 and 2013 a change in the key players of JPIC occurred, moving JPIC to a new generation 
of leaders. Emmett Jarrett died of cancer in October 2010, yet in the year prior to his death he made a six-week, 800-mile peace 
pilgrimage around southern New England. Carol Tookey, after so many years on Chapter as Formation Director and being a voice for 
JPIC on Chapter, reached her term limits and had to step down from Chapter. She and her tertiary husband moved to New Mexico 
where she continues to carry on her JPIC work on the local parish level in Navajoland. Finally, Terry Rogers began to shift her efforts 
to focus more on the Formation Program.

Now a second generation of JPIC key players (Joyce Wilding, Francesca Wigle, Verleah Kosloske, and Dianne Aid) emerged, and, 
just as Generation 1 leaders brought their prior experience and interests, so too did Generation 2. Some of their experiences were 
with Generation 1 leaders in other organizations. Joyce Wilding came from the area of corporate organizational consulting, moved 
into program development for the seminary at the University of Sewanee, and specialized in environmental justice. Francesca Wigle 
came from long experience in the peace movement in the U.S., prison ministry, and as an Action Commissioner with the Franciscan 
Action Network (FAN). Dianne Aid has been very active in the immigration movement and is president of the Episcopal Network 
for Economic Justice. Verleah Kosloske brought her experience with the Episcopal Public Policy Network and Episcopal Peace 

Fellowship.

In 2010, at the Western Convocation, Dianne Aid experienced a program called “Holy 
Poverty, Lessons from First Nations People.” When she was asked by Marilynn Mincey, 
Provincial Convocation 2013 leader, to develop the program for the convocation, Dianne 
went back to her rich earlier convocation experience. This is how Dianne explained her 
program in the Franciscan Times, Fall 2012:

A significant part of our TSSF Province of the Americas Convocation, 2013, will be 
dedicated to exploring the impact of the Doctrine of Discovery with Native brothers and 
sisters in our Church. We were inspired to explore this doctrine beginning with the Western 
Convocation, 2010, “Holy Poverty, Lessons from First Nations People.” We had an 
opportunity to listen to stories and learn about the Church’s role, including Franciscan 
communities, in the conquering of Native peoples, taking lands for economic gain, and 
destroying culture in the name of Christianity. The Episcopal Church (TEC) has been 
paying attention to spiritual and justice issues affecting Native communities for the last 
several General Conventions. In 2009, the Episcopal Church became the first Christian 
denomination to officially repudiate the Doctrine of Discovery, soon to be followed by The 
World Council of Churches, and since, other denominations have joined this growing act of 
repudiation. 

In her pastoral letter of May 16th, 2012, The Episcopal Church Presiding Bishop Katharine 
Jefferts Schori, wrote, “We seek to address the need for healing in all parts of society, and we stand in 

solidarity with indigenous people globally to acknowledge and address the legacy of colonial occupation and policies of domination.” 
The Church has begun to take time to hear the stories and to profoundly grieve at long-lasting pain inflicted on native communities 
throughout the Americas. This profound call for healing and reconciliation seems to be a fundamental call of Franciscans to heal 
divisions by calling communities of people into dialogue and lasting, loving relationships. 

The keynote speakers that Dianne recruited were many of the same ones who spoke at the 2010 Western Convocation, including Elsie 
Dennis (Co-Chair, First Nations Committee, Diocese of Olympia) and Kathryn A. Rickert, a member of the School of Theology and 
Ministry at Seattle University. Luckily, Dianne and others were also able to recruit Bishop Mark MacDonald, one of our five TSSF 
professed bishops. Bishop MacDonald, who grew up among the Ojibway people, was recruited by the Canadian Anglican Church to 
be the National Indigenous People’s Bishop. They were also able to recruit the Rev. Canon Robert Two Bulls, the missioner of the 
Department of Indian Work and Multicultural Ministries for the Episcopal Church in Minnesota and vicar of All Saints Indian Mission 
in Minneapolis. Robert is also an Oglala Lakota Oyate. Our own Jeffrey Golliher, environmental representative for the worldwide 
Anglican Communion at the United Nations, completed the lineup of keynote speakers.

One of the key aspects of the whole Convocation was the communal participation in a “Lament Over the Doctrine of Discovery” 
created by Kathryn A. Rickert. She had presented it a year earlier at General Convention in Indianapolis, Indiana.

Here is the description of this Lament that she gave to the Franciscan Times, Fall 2013:

Somewhere along our tradition this powerful prayer form has gotten lost. For the most part we think of our relations with God and 
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each other in terms of petition, praise and thanksgiving. If we 
look more closely at both the Old and New Testaments we find 
that lament is absolutely necessary for our prayer—practice one 
without which Christianity (and Judaism) don’t work very well. 
It’s not that we don’t need those other prayer forms; we do. 
But they are incomplete without both individual and communal 
prayers of lament. In a way, lament is the beginning of all deep 
prayer—that unguarded, honest crying out to God in trust, hope, 
and sometimes desperation. Lament declares the situation in 
which we petition, give thanks, and praise God. 

If all that is wrong with the world were only “all about us,” then 
perhaps the prayers of repentance would do. It’s not! 

The pattern of laments as we find them in the poetry and narratives of Scripture include the 
poetry of the psalms, the prophets such as Jeremiah, Lamentations, the narratives of lament 

– Israel crying out to God from slavery in Egypt; Abraham checking in with God four times as to the arrival of the long-promised son; 
Moses crying out to God, “get me help or kill me...you have given me more children than I can manage.” 
Those emotions include (but not only) fear, anger, rage, grief, longing, and doubt. This speech comes from the depths of our lives—the 
uncovered, real places of intimate real-life experience. It isn’t always nice. It 
is though powerful and faithful. 

When we find ourselves praying in this way, it leads to an intimate, faithful, 
risky, authentic human-divine relationship. Authentic lament does not come 
out with tones of arrogance, disrespect, or privilege, but, rather a voice of 
vulnerability and openness to the most difficult and most beautiful parts of 
life. 

Laments are a temporary tool that is absolutely necessary for our 
relationship with God, the Creation and with each other. Lament is NOT a 
lifestyle, nor a personality type. Lament in the biblical tradition begins and 
ends not because our grief is necessarily ever finished, but because God is 
both within and beyond our grief. If I am honest I must tell you that I don’t 
know with precision just how it is that laments work. I can see what they do, 
and I have some understanding as to how. But so very much of this continues 
to be far beyond us. 

If anything can begin to respond to the horror, rage, and grief generated by the genocide, racism, and white privilege that is at the 
core of so much of our very painful American history, it is the cross of Jesus. So far, it is as much as I am able to do to bring these 
wounds to that cross together with you so that we might begin to open ourselves and the structures of our world to this very expansive 
compassionate love that we find in Jesus the Christ. 

Praying together in this way with laments makes it embody our strong emotions, bringing those “loaded guns” out of hiding into the 
Light where healing may enter in sharing this together with God and with each other, not alone or private anymore. 
There is much, much more from Kathryn and from all the speakers in the Franciscan Times edition of Fall 2013.

There were many published reactions to this Convocation, but one of the most heartfelt is the following: 

Sonya Riggins-Furlow (Franciscan Times, Fall 2013)
The program was an important one, it affected me in a way that I am still having a difficult time explaining to others 
as I talk about the Convocation. I felt my internal systems overloading beginning with the moving Four Directions 
Prayer. Reconciliation with Peoples of the First Nations as a theme was poignant and needed, to say the least. 

This Convocation was my goal, I was looking forward to it, since being diagnosed with Stage 2 Thyroid Cancer, 
through tests, biopsies, surgery and radioactive iodine treatments; I was going to Minneapolis!

All the material was prepared with excellent forethought, all the speakers were well versed and moving and perhaps a 
little history may explain how the week truly affected me.
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Buffalo-Stew Dinner at First Nations Kitchen,  All 
Saints Indian Mission: Dianne Aid (front left), Joyce 
Wilding (center by pole).

My father was a union president, union organizer and community leader. He was a very intelligent man, self-taught in many areas, 
a natural leader, and he was among the second generation in his family to be born free. Thus, I am two generations removed from 
slavery. My brother, sister and cousins are of the third generation born free. My Grandma Henrietta and her siblings were the first 
generation of the Hall family born free to their mother, who was born a slave and freed by President Lincoln. In the corner of North 
Carolina where they were all slaves and later freemen, they had an intimate relationship with the Waccamaw Siouan and Lumbee 
Tribal Nations, to which we have a familial connection.

Being a descendant of slaves, a descendant of Native Peoples in America, a descendant of Reconstruction, Jim Crow, segregation and 
the civil rights movement, in this year of our Lord, two thousand and thirteen, I am continually exposed to racism and prejudices by 
others in various settings and venues. 

I wondered very early in the week what I was to do with this program information. I have a phrase that I use, if it does not apply, let it 
fly. But, could I let it fly? Could I close my ears and run away into a corner of my imagination and forget the entire program, of course 
not. 

The night of the Lament made it certain to me that all this information was relevant to me somehow in this place, at this time. When I 
learned of the Native American boarding schools and the total attempt of cultural assimilation and destruction of history, tribal beliefs 
and ways plus the other stories being told with great care, I wept. 

And, I wondered why everyone else in the room was not prostrate on the floor before God weeping and wailing for this horrific history 
of our nation. 

I realized that I was in a very high emotional state and if I did not get a hold of myself I would be heading for an emergency room. I 
was so affected. At the peace, I left the Lament and making the long trek back to my room, I prayed and prayed, then suddenly I curled 
into bed, still weeping I drifted asleep. 

Miraculously, in the morning I felt alright. It was amazing. Joy certainly comes in the morning. It was upsetting to hear stories of the 
Doctrine of Discovery. They were as disturbing as slavery, lynching, Jim Crow, the segregated South, and everything else man can do 

to his fellow man. 
I knew for me that I would continue on my path of treating people with 
dignity, decency and Christian respect. I also know in my heart that my fellow 
Franciscans will do the same. 

The Second Aim of our Order sets out, in the name of Christ, to break down 
barriers between people and to seek equality for all. We accept as our second 
aim the spreading of a spirit of love and harmony among all people. We 
are pledged to fight against the ignorance, pride, and prejudice that breed 
injustice or partiality of any kind. So be it! So be it! Amen and Amen
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Chapter 11: The Canadian Story in Our Province

The Story Thus Far
In Chapter 1’s large-scale overview of the Province, we saw that by 1955 the number of tertiaries gathering in three different provinces 
(British Columbia, Alberta, and Ontario) had sufficient numbers to begin creating Canadian Fellowships. By 1995, British Columbia 
and Ontario were among the top 5% concentrations of tertiaries in the whole Province. 

In Chapter 4 on John Scott’s era, there was the heroic story of Hugo Muller’s work with the Inland Cree of Northern Quebec in their 
fight against the James Bay Hydroelectric Project, and the books of poems and essays that he wrote. Chapter 4 also observed that in 
1975, the first Provincial Convocation was held in Racine, Wisconsin, and it focused on a discussion of three position papers by E. 
Will Drake, Judith Robinson, and Michael Hollingshead. E. Will Drake has been professed for 45 years, and is the longest professed 
member in Canada. His paper in 1975 may, in fact, be the first presentation by a Canadian at any TSSF meeting. When Drake wrote 
his paper, he was working as a social worker for the Canadian Government in the Northwest Territories. (See Chapter 4 for a complete 
presentation of his paper.)

Moreover, in the last chapter on the evolution of JPIC, we read of tertiary Bishop Mark MacDonald’s appointment by the Anglican 
Church in Canada to be the bishop to all indigenous peoples of the country, and his participation in the 2013 Provincial Convocation.

In March of 2014, the Canadian House of Bishops called the first meeting of all monastic communities in Canada. Diane Jones, a 
member of Chapter, and Frank Jones, Vocations Coordinator for the Province, were invited to attend along with 11 other monastic 
communities, including: 
• The Worker Sisters of the Holy Spirit 
• Community of the Sisters of the Church 
• The Jeremiah Community 
• The Sisterhood of St. John the Divine 
• The Order of the Holy Cross 
• Oratory of the Good Shepherd 
• The Emmaus Community 
• Contemplative Fire
• Threshold Ministries 
• The Society of Our Lady Saint Mary
• Holy Cross Priory.

Thus by 2014, TSSF in Canada was recognized as one of 
the 12 monastic communities of Canada by their House of 
Bishops.

Canadians on Chapter
In 1986, Ewan Macpherson, editor of Caritas (newsletter 
for Franciscans in Eastern Canada), a member of the 
Toronto Fellowship, and Area Chaplain, was elected as the 
first Canadian member of Chapter, but took a parish in the 
UK and left the Province before he could serve.

In 1989, the next round of Chapter elections, Ewan’s successor as 
Convener of the Toronto Fellowship, Warren Beal, was elected to 
Chapter. However, before he took his place on Chapter, he asked to be 
released from vows.

In 1990, Ruth Duncan of Ontario was appointed to join Chapter with voice and vote, and, 
subsequently, when another elected Chapter member resigned, Ruth was appointed to fill that 
member’s term, becoming the first Canadian to be part of the elected Chapter. Previously, 
Muriel Adey, also a Canadian, was an ex-officio member of Chapter when she was Women’s 
Formation Director at the end of John Scott’s era and was later elected to Chapter in 1998.

In 2001 Diana Finch, Fellowship Convener of the Little Sparrow Fellowship (Eastern 
Canada), was elected to Chapter to be succeeded by Lyndon Hutchison-Hounsell in 2004 
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and Marilynn Mincey (British Columbia) in 2010. (Duncan, Finch and Hutchison-
Hounsell were all from Ontario Province). In 2010, Marilynn Mincey was appointed 
to one of the most difficult and time-consuming roles in the Order as the Chair of the 
2013 Convocation Committee. (The previous Chapter described the success of this 
endeavor.)

Canadian Iden�ty as Ter�aries in the Province
There had always been nationalities other than those of the USA in the Province: 
Guyanese, Jamiacians, Trinidadians, English, etc. However, none had ever attempted to create a national 
identity as a group of members in the Province. Newsletters from London to Trinidad and Jamaica 
had always focused on the life and consciousness of the Fellowships, and never on a separate national 
identity.

However, in the Spring of 2000, Lyndon Hutchison-Hounsell initiated the Franciscans Canada (FC) 
newsletter whose function he explained in the first issue:

Over the past couple of years, as I have been in the formation process for the Third Order, I have noticed 
that there are few scattered Franciscans in Canada. I was thinking that it would be helpful for us to 
know a little more about each other; that which nurtures our spirit, our ministries, and our dreams and 

passions. As I have used the Anglican Franciscans Email List I have also noticed that our numerous American sisters and brothers are 
often discussing national political issues and action that can be taken. For all these reasons, and with the encouragement of two of our 
sisters, Muriel Adey and Diana Finch, I thought it would be useful to start this newsletter.

Hutchison-Hounsell envisioned a four-fold focus for the newsletter:

First, "People of Francis!" will list key contact people in Canada.…Second, "People with Spirit!" will include particularly 
inspirational prayers or poems or stories that may help to nurture our spirit. …Thirdly, "People with Work" would include a short 
article about the work one of us is doing as ministers of Christ following in the footsteps of Francis and Clare. Finally, "People 
for Justice" would include a short article and information regarding justice issues here in Canada and how we can act and make a 
difference in our country and in the world.

His newsletter was only published from 2000-06, but it proved so important to the Canadian tertiaries of the Province that Harold 
MacDonald continued it as a monthly online-only newsletter, THAW!, from 2006 to 2008. (Both sets of newsletters have been posted 
and are downloadable on the TSSF Historical Documents webpage.)

Here are some of the stories collected in Franciscans Canada. First, an emigree from the European Province, Muriel Adey. Notice 
how she experienced the differences between our Province and the European Province:

My “formation” took place in England where we then lived, and where I’d been a Companion for over ten years. It was possible, 
there, to go to specifically Franciscan retreats, led by one or other of the friars. And for many, it was also possible to visit, or stay, at 
one or other of the Friaries and take part in the worship there.

“Here and in all your churches throughout the whole world we adore You O Christ, and we bless you,     
Because by your Cross and Passion You have redeemed the whole world.”

These words got ingrained in my being as they were heard in the holy awe of the Friary, and the heightened spiritual awareness of 
being on retreat. I mourned, on coming to Canada and meeting with North American tertiaries because these words were absent from 
regular meetings here, even though they are printed on page 59 of our Devotional Companion. I guess because the meetings, or at 
least the worship part of the meetings, didn’t take place in a church.

“May our blessed Lady pray for us, May St. Francis pray for us, May St. Clare pray for us.... (and so on).

These words ended the Third Order Office, which also included the prayer above, wherever it was said, and especially when 
Professions, Renewals and Admissions were part of the Office. Here in North American this prayer is part of the Profession, Renewal 
and Admission ceremony, so I didn’t lose touch with that, except that being an isolated tertiary there weren’t many opportunities to 
be present except for my own Renewal. In those days Holy Communion was mostly in the early morning, even in the Friaries and on 
retreats, and the previous evening’s Compline always ended with the words “Come in the dawning of the day and make thyself known 
in the breaking of the bread.” Wonderful words to end one’s day with—looking forward to the next morning’s meeting with our Lord! I 
still say them even though the meeting is no longer at dawn.

When the edition of the Principles which we all now use in North America first came out, I was joyful beyond measure to see 
Community Obedience there at the front, and to hear that at the International Provincial Third Order Convocation (IPTOC) in 1996 
there had been an agreement to use it in all provinces to help bind us all together. This was the first time that I really began to feel at 
home in the TSSF on this continent! And with the suggested reading from the Principles, Intercession from the Directory, other prayers 
from the Devotional Companion, it makes a very satisfactory Office in itself in those parts of the Third Order family which aren’t 

Muriel Adey and Bro. 
Geoffrey, Minister General 
(see Chapter 4).

Marilynn Mincey
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obligated to do an Office according to the Prayer Book. Just as the inclusion of the Community Obedience helped me to really feel at 
home in this branch of the TSSF after being in Canada for 29 years of profession and serving on Chapter and as Formation Director 
for part of that time, I hope that others who emigrate here will find it being used, for that would help them also to feel at home (FC, 
August 2000).

Later Muriel wrote about her experience as an elected member on Chapter:

For the past three years it has been my privilege to be an elected member of the Third Order Chapter - the only elected member from 
west of the Great Lakes as someone commented, and also the only Canadian to have ever been on Chapter. (I was Formation Director 
for women from 1974-81, then elected in 1998 for three years.) I was invited to be Celebrant at one of the Eucharists during Chapter 
–a humbling experience, an Awe-ful one, in the Chapel at Little Portion. Since Chapter had been talking about the variety of people 
God calls to explore the Third Order way, and how that very variety causes our structures to adapt and change, and since one subject 
comes up year after year in this regard, that of trying to discern whether a person is cut out to become a professed member of the 
Third Order SSF, or whether a person would thrive better in another context, I drew on the Theme of the Roses as I had experienced it 
myself, this time applying it to membership in TSSF, and in a Fellowship.

Supposing a person seems not to fit in with the members of the Fellowship, or with the Principles of the Order—what can the 
Fellowship, or the Counselor do? The gardener in the meditation first rejected the rose, but when she or he discovered the rose 
growing better than before, though in another place, cultivated that place and gradually extended the garden to include it, thereby 
improving the garden greatly. Using one's imagination, I'm sure there are other scenarios, which one can picture. As I continued to 
reflect, I thought of transplanting the rose back into the formal garden and building a trellis for it, thus increasing the variety there. 
However, I have to admit that this alternative doesn't appeal to me as much as the one of extending the garden to include it! Of course, 
we always have to appeal to the examples of Francis and Jesus when the need for discernment arises.

Finally, any professed member can stand for election to Chapter with other professed members proposing and seconding them. The 
nominating committee does its best to ensure that all areas are represented. For example, though I was the only one elected west of 
the Great Lakes, there were ex officio people from the Western US. I feel sure that if another Canadian stood for election that person 
would have a good chance of being elected (FC ,Christmas, 2000)!

Ruth Duncan, on the other hand, experienced little spiritual differences between Canadian and American novices:

As a Novice Counselor for TSSF I deal mostly with Franciscans in the United States of America. It wasn't until TSSF Chapter ordered 
me to become Area Chaplain for Eastern Canada that I got to know more of us here in Canada. There really isn't much difference. 
They and we have exactly the same problems drawing up and keeping our Rule of Life. I am just like the rest of you with the same 
problems and no better answers. However, as I struggle to help TSSF novices sort out ways to keep their rule, I am forced to struggle 
with my own (FC, October 2000).

In June 2006, Harold MacDonald began THAW!, a follow-up to Lyndon Hutchison-Hounsell’s Franciscans Canada. In FC, 
MacDonald wrote of his Franciscan awakening:

The beginning of my discovery of Francis happened when I was a schoolboy, aged 16. Brother Douglas came from England in 1944 
to stay at our school for a time, hoping to find a base for a Franciscan community somewhere on Vancouver Island. His simplicity and 
refinement touched my being. I have never been far away from Francis since then. In 1975 Frances and I went to Assisi and saw the 
very places where much of Francis's life happened! We now live on the shore of Lake Winnipeg, overlooking 22 kilometres of water 
to the other side. Our yard is a sanctuary for birds and flowers in the summer. In the winter, there are birds, which tumble over our 
feeders, companions in the cold. Our winterized cottage is adorned with a sumptuous view of the lake through large windows, which 
enhances the simplicity of our home with an elegance not found in the richest residence in Winnipeg (FC, August 2001).

In THAW!, here’s how MacDonald described his goals in the first issue:

Who we are. “Canadian” means that we will seek symbols, metaphors, for the Franciscan life that come from our experience in this 
great, northern land. The word “Thaw” is an example. It suggests the physical reality of our Canadian experience. It also suggests 
the effect of Franciscan life on the soul; or I should say, of the Risen Christ on the Franciscan soul ready and willing to accept Him. 
“Anglican” means that we will concern ourselves with experience in the Anglican Church of Canada. And “Franciscan” means, 
well… you know that already. I take “Living with the Principles of the Third Order” as a good basis (Thaw!, June 2006).
In his second issue MacDonald wrote about the isolation of Canadian tertiaries:

Isolation is a fact of life for Canadian Franciscans, too. In only two regions are we numerous enough to have fellowships. The rest of 
us are scattered singly over hundreds of miles. 

What do we mean by “isolation”? What does it feel like? What causes it? How does one cope with isolation? These are both 
Franciscan and Canadian questions. Your thoughts would be welcome. 

It may help to know that “isolation” and “solace” come from the same Latin root. Simply put, isolation is lack of solace, lack of 
consolation, lack of the normal kinds of kindship and friendship which bring comfort regularly. Even for inner-directed people, solace 
needs an actual presence, a flesh-and-blood reality. Yet people have endured the lack of normal relationships in the north and came to 
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value and find solace in the very loneliness of the life. Among those who to value and find solace in the very loneliness of the life in the 
north were the wives of clergy, Hudson’s Bay Company employees and Northwest Mounted Policemen, the northern “Trinity” prior to 
WWII. They are studied by Barbara Kelcy in her book Alone in Silence: European Women in the Canadian North before World War 
II. We will not be surprised to read that faith carried the women through the trials of northern isolation. Kelcey writes: 

“Along with transiency, religious faith was the most constant theme throughout the sources, for all these women, not just the 
missionaries. It is their Christian faith that stands out above all else. It was their faith that made the experience tolerable, even 
exciting. Those with a strong faith saw the good in the situation, no matter how difficult it all seemed. Those whose lives are controlled 
by more secular forces might find such faith incomprehensible, even alarming, and difficult to appreciate that like Inukshuk, this faith 
was solid and tangible and symbolic of optimism. For them, their God’s presence was almost palpable in the northern emptiness. In 
North to the Rime-Ringed Sun, Isobel Hutchison echoed other Arctic writers when she declared: 

We are alone in silence here 

Here ample footsteps throng 

        The Peace of God breathes all around,  

              And fills this place with song. 

I think these women were sustained also by their intellectual interests. They wrote journals and letters. 
Their minds were inhabited by descriptions, observations, and local knowledge. They kept busy, too, with 
the daily round. It took a lot of energy to keep up the standard of English social manners. In all their years 
of northern separation they never changed their recipes! 

Those days have long gone. Isolation and the search for solace has taken on new and destructive power 
in modern times, when the emptiness of the north has been filled with images of consumer overabundance 
on the TV. One sees and learns to desire conveniences and distractions available in the south. One needs 
solace. One seeks comfort in commodities easily shipped by air cargo. One loses the ear to hear the peace 
of God in the land or in the chill night air, or in the shimmering northern lights. “Alone in silence” is a 

forgotten resource. Then where will we find solace (Thaw!, July 2006)?

Perhaps being a Canadian tertiary is railing about the U.S. president and his stupidities:

GEO-POLITICAL SICKNESS 

I have discovered that a prime reason for not feeling well, for feeling a general nausea, is that I am reading the newspapers. 

In particular, I have been reading about the President of the United States declaring unequivocally that he wants to initiate World War 
III. 

He is going to bring this about by attacking Iran. My complexion is green. 

Nobody else wants this to happen, except Israel. As to the Middle East, there is some doubt whether Israel is supporting the USA in 
further destruction of the Arab nations or the USA is supporting Israel. It is a moot point who is calling the shots in Washington as 
everybody knows. 

Certainly God does not want this to happen: the bombing of Iran, that is. St. Francis doesn’t want this to happen. 

Let’s take Francis first. Francis was into little things: things of today, things you could reach out and touch, things that were 
immediate. Like Jesus, Francis was not interested in things several removes away, such as “taking thought for the morrow, what ye 
shall eat and and what ye shall drink and what ye shall put on.” George W. Bush, however, and his neo-cons, disdain the present 
(which they can know) in favour of the future (which they cannot know). And so we read of great plans to destroy 134 (plus or minus) 
sites of nuclear production in Iran in the days to come; we do not read about conversations today between world leaders and the 
leaders of the next target of USA military power. That is what is so terribly un-Franciscan about geo-politics right now. It’s “Shoot 
now, talk later.”

It is as if the devil is not the once-great archangel, but a little boy, intent on mischief and wanting to do something memorable in the 
short time still available to him. Even if it’s a thing of astonishing stupidity. 

Francis would walk across the sand and start a conversation. Francis would speak peace. Unfortunately, George stays in the White 
House and speaks war. 

That’s what turns my stomach. It is the lack of common sense and decency in these affairs. One comes to recognize imbecility in one’s 
enemies; it is sickening to find it among one’s friends. 

As for God, our nausea is nothing compared to God’s rage. The Bible knows quite a bit about “wrath” when God is thwarted. Is that 
what we can expect: God’s anger against the USA and Israel? Once the torch bearer for God, but now turned in disobedience? 

Could we expect God, therefore, to destroy the USA over the horrors which have been perpetrated or contemplated publicly? 

Archdeacon Harold 
Macdonald
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One might say, “Yes.” We see that God is already undoing the USA. Think of the truths that were revealed by Katrina. Think of the 
debt of the world’s richest nation. Think of the scorn expressed throughout the world towards a nation that could have been the herald 
of peace. Think of the persistent hypocrisy over the oft-promised justice for Palestine and the formation of a Palestinian state. Think of 
9/11. Think of the fear which awakens many American citizens, think of porous borders and elements of lawlessness in the population. 
Think of the love of violence displayed from the President down. 

But God is not predictable. God changes the divine mind. Nineveh is to be destroyed in the morning but by the evening it has repented 
and God is merciful. God consults widely. God listens to everyone: people and rulers, victims and criminals. For this reason God is 
slow to act as decisively as we think advisable, more slowly than, say, George W. Bush. George is a lot faster than God at deciding to 
drop bombs. When God decides for war, it is because the time for consultation is over and because the injustice of a given situation is 
unbearable in heaven, and because the toppling of a human warmonger is the only way towards peace and justice. So it was in 1939. 

So God is slow to declare war on Iran (or Iraq) and slow to declare war on the USA. God gives both a multitude of signs and those 
who have eyes may see them and repent. 

God cannot be taken for granted. There is no telling what God can and will do. God is sovereign. Therefore be careful, be prayerful; 
be slow to judge and quick to praise. And to make friends with one’s enemies. (Thaw!, November 2007)

(However, if Harold had looked at the website and book, Sorry, Everybody: An Apology to the World for the Re-Election of George W. 
Bush by James Zetlen and Ted Rall (2005), he might find that the sentiment of many Americans was not too far different than that of 
the Canadians.)

Canadian Poets
Some of Hugo Muller’s poems written in response to the plight of the Northern Cree appeared in Chapter 4 on John Scott’s era. Harold 
Macdonald is probably the Canadian with the most poems appearing in the Franciscan Times. He retired to the family cottage on the 
shores of Lake Winnipeg, which he loved, and there his creativity burgeoned through writing, song and poetry. Harold’s community 
continued to grow by way of the internet and included many correspondents, including Bishop Desmond Tutu. Macdonald’s dozens 
of essays, hymns, sermons and poems can still be found on the Highland Shepherd website (http://www.msgr.ca/msgr-7/harold_
macdonalds%20muse.htm). He died in 2009. Here are three of his poems that most directly focus on Francis.
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Simple Francis
Simplicity’s a soul undistracted; 

all things it knows straight on, a well-coming. 
It feels the roughness of the leaf, the humming 

bee it hears; opens up if interacted
 

knows the smoothness of the water’s flowing 
the touch of wolf: the fur, the ears and eyes; 
the call of birds, their lovely songs and cries. 

Smell, sight and taste, alert the act of knowing.
 

Through the senses Francis life encountered,
received with joy that which the senses found
and poverty removed what would confound.

Intense his knowledge, no instant squandered.
 

With less, the Poverello learned the more 
And nature sprang into the human mind

as it is. Itself! After it’s own kind! 
Discovered in the form that God out-poured.

 
Look at the creatures of the earth today

their beauty lost to a demonic creed; 
no priest to cherish them as God decreed

their mystery, marvel, friendship in decay!
 

Francis come again! Recover what first you found
Free us from the bonds with which the earth is bound.
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With the Leper’s Kiss
With the leper’s kiss Saint Francis left the world

it was the wall’s small gate to open field
where sun and breeze see blossoms meekly yield

and joy waves in the wind, a flag unfurled, 
and in the air the bleat of Christ the Lamb.
Where death is spring, and all again begun

the inmost life is bright with morning’s Sun,
where sound the living words, I am, I am! 

Not of the world yet one with all that is 
(more so, than those who wish to leave it not

content with that which they themselves begot) 
possessing all yet knowing naught is his.

    It is God’s goodness fills before and after 
    the Poverello heard the sound of laughter.

A Monk at Heart
Watchful, I see the opportunities

for praise and giving thanks more clearly now;
to God obeisance, less to neighbours bow;

more occupied with God’s simplicities.
The Godly vision at the core of me -

long avoided or ignored - a monk’s heart
beats inside, flooding every other part.

(Do not clean hearts produce morality?)
But nothing’s sure except for this small thing;

the time is almost up, the life is past;
few throws remain, the dice are almost cast
no resplendent gift now to the party bring.

I will enjoy the thought of God these final days
and use what few remain in poetry of praise.


