
The Credenda of the Order of Saint Francis (OSF) and 
the Third Order Society of St. Francis (TSF) 1921

1. Belief that the Anglican provinces are part of the true Catholic Church and thus heirs to every teaching, devotion, and practice of the 
whole Church or any part of it.

2. Belief that the Holy Spirit guides the Church and guides her into all truth so that she is the divinely appointed witness to and teacher 
of revealed truth, with authority to demand the consent of faith from those who would live as her children.

3. Belief in the three Creeds (Apostles, Nicene, and Athanasian). The official documents of any particular part of the Catholic Church 
are to be interpreted by the Catholic Faith and not contrariwise (e.g., The Thirty Nine Articles).

4. Belief in the Holy Scriptures as interpreted by the whole Catholic Church and the consentient teaching of the Fathers.

5. Belief in the Seven Sacraments and the Sacrifice of the Mass.

6. Belief that there is an “Intermediate State” [Purgatory] and that the souls therein detained are holpen by the suffrages of the Faithful. 
Belief in the Invocation of Saints. Belief in the Immaculate Conception and the Assumption of the B.V.M. as Pious Opinions, i.e., 
not as dogmas imposed on us by Anglican authority, but as inferences from revelation which have been made and defended by 
great Theologians and Doctors of the Church.

7. Belief in the perfect Divinity, perfect Manhood and sinlessness of our Lord.

8. Acceptance of those things decreed at the Seven Ecumenical Councils.
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1908 Corporate Prayer 
For the Founding of an American 

Franciscan Order
Blessed are the poor in Spirit: for theirs is the 

kingdom of heaven.
V. Francis poor and lowly enters heaven rich. 
R. And is honored with the songs of heaven.

Grant, O Lord, to the American Church, many 
souls endued with the spirit of our Blessed Fa-
ther Francis: and call them together under the 
Seraphic Rules, that the work Thou didst once 

begin in manifesting Thy glory in the lowly way 
may be continued in our generation.

Through Christ our Lord. Amen 

 Figure A. Sanborn Insurance Maps of Cincinnati 204 and 205 (1904-1917) (http://
virtuallibrary.cincinnatilibrary.org/virtuallibrary/vl_maps.aspx?ResID=381)

Both St. Luke's 
Church and 
1627 Freeman 
Avenue, 
House of Our 
Lady Help 
of Christians 
were 
demolished.



The First Religous Orders in the Episcopal Church
Henry VIII closed down all religious Orders in the mid-sixteenth century, and it was only with 
the Oxford Movement in the 1830s that the Anglican Church began to recognize religious 
Orders. In the Episcopal Church in the United States, of those Order which have continued, 
the first religious Order to be founded was the Community of St. Mary in 1865 (New York), 
followed by the Society of St. John the Evangelist in 1870 (Boston), the Sisters of St. Mar-
garet in 1873 (Boston), and the Community of St. John Baptist in 1874 (New York). In 1884, 
another Order was founded in New York, the Order of the Holy Cross. Thus the centers of 
American religious Orders up to 1884 were Boston and New York.
However, in the 1880s, religious Orders began to be established in the American heartland: in 
1882, in the Diocese of Fond du Lac in Wisconsin, Bishop Charles Grafton helped to estab-
lish the American Congregation of Saint Benedict (now The Benedictine Order of St John the 
Beloved), and, in 1898, the Community of the Transfiguration was established in the Cincin-
nati's West End in the parish of St. Luke’s. The founder of the Community of the Transfigura-
tion (C.T.), Eva Lee Matthews (Mother Eva Mary), was the sister of St. Luke's rector (The 
Rev. Paul Matthews). Bishop Boyd Vincent of the Diocese of Southern Ohio was intimately 
involved in their founding as suggested by the following from Mother Eva Mary, C.T.: The 
Story of a Foundation (1929):

It was her valiant Americanism, which finally won Bishop Vincent's cooperation. … The Bishop had hesitated long about accepting 
Eva's offer to work in his diocese as a Religious and under life vows. He had endeavored to persuade her to become a deaconess, as 
that office appealed to him as scriptural. Their conversations were long and friendly, and he finally agreed to allow her to work out 
her plans for the Religious life under him if she on her part would recognize his authority by obedience to him as her diocesan. To 
this she readily agreed, and  rented a house conveniently near to St. Luke's Church in order still to cooperate with her brother…

In the map, Figure A, St. Luke’s Church is in the upper right corner, and one and half blocks away at 1711 Freeman , the location of 
the Community of the Transfiguration, Bethany House.

Founding a Franciscan Religous Order
The religious Orders founded in the Episcopal Church in the United States from 1865 to 1898 seem largely based on Benedictine prin-
ciples and sensibilities. However, in 1898, Graymoor Friary in Garrison New York was the site of the first Franciscan foundation in the 
Episcopal Church. The Franciscan sisters and friars of the Society of the Atonement with Fr. Paul and Sr. Lurana as their leaders cre-
ated and publicized the Week of Prayer for Christian Unity (1908) still celebrated today. However, as part of their movement towards 
unity, this Episcopal Order advocated the primacy of the Roman pontiff. Such a position quickly became untenable, and the two friars, 
five sisters and ten tertiaries of this Order left the Episcopal Church in 1909 to join the Roman Catholic Church. (This was the third 
U.S. religious Order to transfer to the Roman Catholic Church (Peter Anson, Call of the Cloister, 1955, p. 594))
Twenty miles further up the Hudson River, a Commissioned Lay Reader of the Diocese of New York, Claude Jansen Crookston, was 
probably familiar with Father Paul,  Sr. Lurana, and their foundation. Moreover, when the Franciscan Order of the Atonement left the 
Episcopal Church, some men and women in New York formed a group to pray for the re-formation of an Episcopal Franciscan Order. 
Nineteen-year-old Claude Crookston emerged as a leader in this group. (See 1908 Corporate Prayer opposite.)
From this time forward, young Claude Crookston seems to have begun a single-minded quest to refound a Franciscan religious Order 
in the Episcopal Church. Yet, very much akin to St. Francis's mistakes and detours as he slowly came to understand his call to “Re-
build My Church,” so too Claude Crookston had many false starts, mistakes and detours as he worked to establish Franciscan religious 
Orders in the Episcopal Church.
His final clerical mentor as a Commissioned Lay Reader in the Diocese of New York, Rev. John Marshall Chew, arranged for 
Crookston to journey south to Uniontown, Kentucky where Rev. Dr. Frederick Thompson, rector of St. John’s Episcopal Church, had 
a school for ministry postulants. From Uniontown, Crookston matriculated at the University of the South in Sewanee Tennessee where 
he completed his undergraduate degree from 1910-1913. From Sewanee, Crookston went directly to General Theological Seminary 
back in New York. Somehow around this time, Crookston became an ordination candidate sponsored by the Missionary Diocese of 
Fond du Lac in Wisconsin where Bishop Grafton had earlier helped to establish the American Congregation of Saint Benedict. On be-
half of Bishop Weller of Fond du Lac, Crookston was ordained as deacon by a Pennsylvania Bishop in St. Paul’s Church, Overbrook, 
Pennsylvania (March 30, 1913).
Within months, Crookston journeyed out to Wisconsin and became the resident priest of Tomahawk, Wisconsin on June 13, 1913, 
(Jones, McVean and Others, History of Lincoln, Oneida, and Vilas Counties Wisconsin. 1924). Eight months later in February 1914, 
Crookston traveled to England to the Society of the Divine Compassion (SDC)—one of the few British religious Orders that sought to 
revive the Franciscan principles and sensibilities—to see if they would take American aspirants in their novitiate. The SDC declined. 
(Dunstan, p. 219) 

Chapter Two: Father Joseph (Rev. Claude Crookston) Era 1917-1966
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In 1915, Bishop Weller, Crookston’s diocesan bishop, confererd with Crookston about his religious life plans—very much like Bishop 
Vincent of the Diocese of Southern Ohio urging Mother Eva Mary to consider religious alternatives. Bishop Weller encouraged 
Crookston to join the Order of the Holy Cross or the Society of St. John the Evangelist since Weller did not see the need for a new 
community. Crookston persisted in his vision of a new episcopal Franciscan Order (Williams, p. 154), yet within the year, he resigned 
his parish responsibilities in Tomahawk on account of illness. 

Leaving Wisconsin To See What Ohio and Tennessee Might Offer
At this point in Crookston’s journey, one may observe a willful soul persisting in founding a Franciscan Order, yet his persistence 
brought him only illness and physical maladies. Was he mistaking his personal timing of founding (chronos) with God’s timing (kai-
ros)?
At about the time that Crookston took ill and went on sick leave from his parish and the Diocese of Fond du Lac, his seminary room-
mate, Frank Gavin, become rector of St Luke's Church, Cincinnati (see page 8 photo). From this very parish, the Community of the 
Transfiguration had been successfully founded seventeen years earlier. Crookston probably thought what better parish and diocese to 
launch a re-founding of Franciscan Orders in the US than here? So Crookston joined Gavin as an Assistant Rector that August. Within 
the year, however, something happened because Crookston received a letter of reprimand from Bishop Vincent concerning his practice 
of “reservation of the Sacrament.” (Williams, p. 154) A strong objection to Reserving the Sacrament and a reprimand could have been 

expected from this Bishop (Bp. John McGill Krumm, Flowing like a 
River (1989)). 
In St. Luke’s parish register (Figure B) where Rev. Crookston signed in, 
the register reveals that he began his ministry as Assistant Minister on 
August 1, 1915, but ended it on October 4, 1915. It then reveals that he 
resumed his ministry as Assistant Minister on June 1, 1916. Thus there 
are eight months when he was gone from both his canonical diocese, 
Diocese of Fond du Lac, and from his duties in St. Luke’s parish in Cin-

cinnati. A hint of where he was and what he was up to appears in the record of the 84th Annual Convention of the Diocese of Tennessee 
where it noted that he led Morning Prayer for the Dioscean Convention in Chattanooga on May 11, 1916. Perhaps the Rev. William C. 
Robertson was responsible for bringing Crookston to Tennessee. 
The Rev. Robertson was called to Christ Church Chattanooga as their rector on December 8, 1900. Yet his “high” church services and 
sensibilities caused much parish discontent and calls for his resignation persisted for many years. (See Grady M. Long, Notes Toward 
a History of Christ Church Parish 1900-1960 http://christchurch.dioet.org/Church%20History/history-from-1900-to-1960.html) In 
1916, just at the time Crookston was absent from St. Luke’s in Cincinnati, Robertson was in the process of helping Miss Jesse Tyler 
establish St. Gabriel’s Convent. (Later in May 1918, Mother Mary Gabriel (the former Jesse Tyler) and Sister Mary Joseph would 
profess life vows at Christ Church, and found the Sisters of the Tabernacle. (Chuck Hamilton, A Brief History of Christ Church, From 
its Founding in 1901 Up to the Present as of Spring 2015) There is no record that Crookston was ever officially designated a clergy 
person associated with Christ Church Chattanooga, but he was probably there to both witness and aid Robertson in the creation of this 
new religious Order. (This inability to specify his relationship with Christ Church can be partially explained by the fact that Grady 
M. Long, historian of the parish, claims that “from April 1915, to March 1920, no written records were available on Christ Church 
Parish.” (p. 18)) With such firsthand experience of founding a religious Order, Crookston returned to his duties on June 1, 1916 as As-
sistant Rector at St. Luke’s in Cincinnati.

Crookston's First A�empt at Founding Franciscan Orders
While St. Luke’s Assistant Rector, on February 2, 1917, Rev. Crookston dedicated himself to a Franciscan vocation becoming Father 
Joseph. By that time, there were three other people in Cincinnati desiring to live a Franciscan life. They called upon a prayer group 
to keep a solemn novena as they sought guidance, and, even before the novena was finished, one of the women offered herself and a 
good-sized sum of money toward the creation of a convent if the Anglican Franciscan life could be started immediately. Thus in May 
1917, a house at 1627 Freeman Avenue (see Figure A) was rented, and three women began living a religious life there. This “House 

of Our Lady, Help of Christians” was blessed on 
the Feast of the Sacred Heart, June 15, 1917. At this 
benediction all the men and women who later began 
the three Orders of St Francis were gathered together. 
By the end of 1917, 18 men and women had become 
novices in the 3rd Order Secular.
While all this was happening on Freeman Avenue, the 
Rev. Frank Gavin, Fr. Joseph’s rector at St. Luke's, 
evidently shared Crookston’s sense of a call to a 
religious Order, and  left in November 1917 to enter 
the novitiate of Society of Saint John the Evangelist 
(SSJE) in Boston. That November Crookston began to 

look after Father Gavin’s parish becoming its Rector-Figure C. Claude Crookston's Bracketed Entry as  Rector-in-Charge in the 
Parish Register of St. Luke's Church

Figure B. Claude Crookston's two entries as Assistant 
Minister  in the Parish Register of St. Luke's Church
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in-Charge (Figure C) only to leave the parish and Cincinnati two months later in January 1918 because of a heart attack. (Williams, p. 
155)
The non-residential Third Order Secular was established by the time Fr. Joseph left Cincinnati, but Bishop Boyd Vincent of the Dio-
cese of Southern Ohio did not support Fr. Joseph’s attempt to form a residential 1st and 2nd Order. Why this happened is ambiguous. 
His opposition was partially the reaction of a Low Church bishop reacting to High Church practices (Bp. John McGill Krumm, Flow-
ing like a River (1989)), but only twenty years earlier Bishop Vincent had supported the establishment of the Community of the Trans-
figuration that grew out of the same parish. Thus his opposition to Crookston may also have been an instance of Bishop Vincent being 
wary of another Order attempting to establish itself only two blocks away from the diocese’s supported Community of the Transfigura-
tion. (In the final chapter of this book, the Community of the Transfiguration reappears in the story of this Province as offering a home 
in 1976 to one of the Province’s great healers and authors, Emily Gardiner Neal, who died there in 1989.)
Bishop Vincent had earlier tried to dissuade the COT’s foundress from creating a religious Order in the diocese, but eventually re-
lented. He probably relented because Mother Eva Mary was the sister of St. Luke's rector (1896-1906) (The Rev. Paul Matthews), then 
Dean of the Cathedral in Cincinnati (1906-1915), and finally elected as Bishop of the Diocese of New Jersey (1915-1937). (Moreover, 
her father had been a U.S. Senator of Ohio and member of the U.S. Supreme Court.) Finally, in the negotiations, Mother Eva Mary 
had recognized Vincent’s authority over her and her Order as her Diocesan Bishop.
Compare all of that leverage to support Mother Eva Mary’s project of founding a religious Order with that of Crookston in 1917. He 
was only an Assistant Rector, not cannonically-resident in the diocese, and a strong reprimand to Reserving the Sacrament had been 
received from this Bishop (Flowing like a River (1989)). Moreover, there is no evidence that Fr. Joseph offered the same recognition 
of Bishop Vincent’s authority over his Franciscan Orders as his Diocesan Bishop.

The Respite and Re-focusing Offered by the SSJE
Crookston’s “heart attack” in January 1918 may have been a physical manifestation of his spiritual exhaustion arising from his 
personal attempts to found Episcopal Franciscan Orders in the US. Perhaps his sense of timing was not God’s timing. In any event, 
when Crookston left St. Luke’s and the Diocese of Southern Ohio in January 1918, he followed his former seminary roommate, Frank 
Gavin, and spent eleven months (Journal of the Annual Convention of the Diocese of Massachusetts, 1918, p. 138) with the Society of 
Saint John the Evangelist (SSJE) in Boston. (Episcopal Year 1919, p. 208) Older members of the SSJE today suggest that Fr. Joseph 
stayed at the Boston Mission House to consult with Fr. Spence Burton about founding a Franciscan Order. They also suggest that he 
came to get an idea of what life in a small monastic community would be like.
These months in 1918 were the first time that Fr. Joseph had  lived in a friary, and his time here seems to have healed him physically 
and sharpened his sense of what an American religious Order entailed. In early 1919, Rev. Robertson of Chattanooga—who had fin-
ished the founding of the Sisters of the Tabernacle—invited Fr. Joseph to return to create a companion community of men. (Williams, 
p. 155) Father Joseph declined. 

This Time The Founding Works
Very soon after Father Joseph’s stay with the SSJE he reorganized the Third Order introducing a stricter Rule as part of the Poor 
Brethern of St. Francis of the American Congregation of Franciscans. (Only three novices transitioned to this new stricter Rule (later 
published in the 1924 Bundle of Myrrh manual). Many dropped out, though a number joined the 1st and 2nd Orders as they were orga-
nized.) Father Joseph returned to Diocese of Fond du Lac where he resumed his duties in Tomahawk (the parish he had left in 1915) 
along with the parish in Merrill in May 1919. (Jones, McVean and Others, History of Lincoln, Oneida, and Vilas Counties Wisconsin. 
1924) About this same time the Order of the Holy Cross established a House in the Diocese at Ripon, 
and the Sisters of the Holy Nativity, established by Bishop Grafton, continued their work in the dio-
cese.
Father Joseph was joined by one of the Cincinnati tertiaries from 1917, and, in the spring of 1919, by 
a priest. These three men began a community life and, on Holy Cross Day 1919, the Bishop received 
them as postulants, and the life of the First Order began.
Four years previously, the Bishop had been reticent to have Rev. Crookston found a religious Order, 
but by 1919 that had changed. Bishop Weller had come to believe that “he [Crooksaton] will do a 
blessed work among our people in a poor mission field where the Catholic religious can only be 
propagated through devotion and self-sacrifice of some earnest priest.” (Williams, 154-5)  

Forming the Life of the Third Order
On September 14, 1919, Father Joseph reorganized the Third Order introducing a stricter Rule. Only 
three novices transitioned to this new Stricter Rule (later printed in the 1924 Bundle of Myrrh manu-
al). Many dropped out; and a goodly number joined the 1st and 2nd Order. As early as 1921, Father 
Joseph began work on the Bundle of Myrrh, and it was published by the brothers on their own Grace 
Dieu Press at Merrill, Wisconsin. (All these early manuals in their entirely are stored and download-
able in the Historical Documents section of the TSSF website.)
The Bundle’s 66 pages were sold for fifty cents, but most were given away. It was described as fol-
lows in the Little Chronicle (1923): “This is the name of our Tertiaries’s Manual, for Myrrh is bitter 
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As he announced in his letter above, Father Joseph began preparing a new Third Order manual, The Little Book of the Rule in 1926, 
but it would take until 1929 to be finally published. It would again be printed by the brothers at their own Grace Dieu Press this time 
at their new home at Little Portion Friary in Mount Sinai, New York. (The sacrifice made by the brothers in paying for the printing 

of the 200-page manual (up from the Bundle’s 66-pages) meant “the [1st] Order will have to go without 
a heating plant again this winter” (Little Chronicle (#9, July 1928-9)). Father Joseph moved the Order to 
Mt. Sinai, because (a) the proceeds from mission work in Wisconsin could not sustain the Order, (b) they 
were called to do mission work throughout the US and Merrill was just not a good central location, and 
(c) Father Stephen’s family gifted the land at Little Portion to the Order. They officially moved on June 1, 
1928. (History of the Diocese of Fond du Lac, p. 63)
An article in the Little Chronicle (#10, July 1925-6) noted that the primary impetus for so quickly revis-
ing a Third Order Manual was that the growth of the Third Order required statutes regarding governance 
much of which had been described in the 1926 pastoral letter. Also some of the customs of the Third Order 
needed more explanation. Moreover, the current form of the Third Order Rule in the Bundle of Myrrh was 
a revision of the one used by the Roman Catholic Church which was itself a revision of the ancient rule. 
Father Joseph wanted to go directly back to Francis’s original Rule and revise it. The Little Book of 
the Rule, thus, re-arranged content to fit the titles of the twelve chapters of Francis’s original Rule. The 
language was, in places, made more explicit and less ambiguous, while “certain exhortations from sacred 
sources” were added to improve the beauty of the manual. Eventually the manual would be double the 
price of the first when published in 1929, one dollar. By 1955, its supply had been exhausted.

but a preservative, and the rules and counsels of this little book may sometimes be hard, but they will always give you 
health, sweetness, and peace at the last.” Five hundred copies were printed, and, within two years, most were gone.
One reason why 500 copies were distributed so quickly was because this booklet was the single source of information 
at this time on the Order of St. Francis (OSF) and the Third Order in particular. This Bundle of Myrrh functioned very 
much as a fanfold introductory brochure for tract racks, a detailed formation manual, and a collection of rites, rituals, 
prayers, and devotional calendar. 
The Bundle spent many of its initial pages describing the 1st and 2nd Orders for only on page 12 is the Third Order is 
mentioned in a single paragraph (in comparison to the page and a quarter each for the 1st and 2nd Orders). Only on 
page 15 began the particulars of the 3rd Order.
The first items in the material devoted to the Third Order were the phases of formation (admission, postulancy, and 
noviate) as well as the form of profession. The use and parts of the “habit” were described in detail almost equal in 
length to the whole formation process.

Following these came the Rule (and Sacerdotal Rule for clerical members), the Examen on these Rules, and the Monthly Report on 
these Rules. 
Four and a half pages were then devoted to laying out the Credenda (articles of belief akin to The 39 Articles of 1571 printed out in 
its entirety on page 8). The Credenda included some very “Catholic teaching and practice” including some items in direct contradic-
tion to the The 39 Articles of 1571 regarding Purgatory, the Immaculate Conception, the Assumption, and the intercession of the saints 
(although some wiggle-room in footnotes observed that these were only “pious opinions.”)
Then came some 20 pages of Ceremonial: a Mass of St. Francis, the Clothing of a Postulant, the Admission of a Novice to Profession, 
and the Yearly Renewal of Profession Vows. The final 12 pages included the Devotional Calendar, various prayers, the Franciscan 
Crown rosary, and various hymns.
The Bundle of Myrrh was the first attempt by Father Joseph and the Order to give shape and form to the burgeoning Third Order. It’s 
Anglo-Catholic character was readily demonstrated not by its process of Formation, but also its Credenda, prayers, and ceremonials. 
Within three years, by 1926, the Third Order of the Society had grown so considerably that one-on-one personal guidance by Father 

According to 
the Annals, an 

“older woman”, 
Mrs. Mary 

Humphreys 
(Sr. Mary), was 

the first 3rd 
Order person 

to be professed 
June 8, 1923 in   
Merrill WI. She 

died six years 
later on June 

13, 1929.

For many years, the Society of St. Francis has had a book called the Source Documents for the Living Tradition of the Society 
of St. Francis (a.k.a. the Book of Roots) (1978) with the latest version titled Walking in the Footsteps of Christ edited by Sister 
Joyce (2003).
In addition to the early rules written by Francis and Clare for the three Orders in the 13th century, both versions of the Book of 
Roots have had only four items marking the modern roots of the Order. In 1978, the modern roots were the Principles of the First 
Order (pre-1966), and the Principles of the Third Order (post-1966) both from the English Society of St. Francis. In 2003, these 
two items are replaced by two older items: The Provisional Rule & Constitution, 1931/2 of the Brotherhood of St. Francis of As-
sisi and The Principles and Rule of Life of the Christa Prema Seva Sangha (1922-1934). All four documents chosen to represent 
the modern roots of the Order come from the roots of the Society in the English Church, and none from the American Church. 
It’s as if the American Congregation either had no roots requiring those of the English society’s, or that the American roots were 
so disreputable that they best be kept in the closet.
However, if the whole Third Order is to accurately know its modern roots, and particularly the Province of the Americas, Father 
Joseph's Credenda of the early 1920s (page 8) needs to be reckoned with and included in any future version of a Book of Roots.
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Introductory Material to the May 1935 Roster of the Third Order.

Provincial Organiza�on
The Third Order is divided into Provinces, with a Provincial Director at the head of each Province. These Directors are appointed in 
the hope that they may be able to serve to some extent as pastors to the Third Order. In the alphabetical list the name of each tertiary is 
followed by a number signifying the Province to which the tertiary belongs.

The division into Provinces is as follows: I. Eastern Province, centering in New York City. II. Northern Province, centering in Cleve-
land, Ohio. III. Midwestern Province, centering in Chicago, Ill. Ill. Province of the Pacific Coast centering in Los Angeles, Cal. V. 
English Province, centering in London, England.

Our tertiaries are so scattered that it is difficult to maintain the corporate character of the Third Order, Hence the tertiaries are asked to 
make a contact, wherever possible or necessary, with the Provincial Director. Hitherto, this Provincial Organization has not been very 
effective except in England. But it is at least something for tertiaries to know of the nearest center of the Third Order.

All priest-tertiaries are asked to take special pains to be useful to lay tertiaries in giving spiritual direction regarding the Third Order. 
But all priests and officers of the Third Order are hereby cautioned against usurping the place of the parish priest of the individual 
tertiary and to remember that tertiaries do not owe obedience beyond what is clearly expressed or implied in the Third Order Rule.

Recrui�ng for the Third Order
The Third Order makes a wide appeal because of its goodly history. But certain types of people should be discouraged from joining, 
namely: the unstable, those who make themselves difficult in their parish relationships, those who are already associates of other reli-
gious communities, those who are “joiners”, those who are not solid in their profession of Catholic Faith and discipline and the like. 
We do not aim at large numbers of tertiaries but at dedication and service.

Moreover, since we now have 86 active tertiaries and as many more inactive ones, it is a problem to care for those we have, and the 
Director General is not anxious for a further growth at the present time except in Cleveland, Chicago, Los Angeles and London (so 
that in each of these places there may be possible more of a community of interest in the Third Order), and except for priests and can-
didates for Holy Orders (so that the Third Order may have pastors).

The Common Fund
The Secretary has in charge the “Common Fund” of the Third Order. Contributions are requested. Money for the sale of Manuals and 
Habits is put into the Common Fund. Such a fund is necessary for printing and other expenses. Hitherto the friars and nuns have borne 
most of the expenses connected with the Third Order with the exception of a generous sum which was contributed by some tertiaries 
before the publication of the present Manual. The Order asks that each member make an occasional offering, no matter how small, 
to this fund and that Manuals and little Habits be always paid for. The price of the Manual is seventy-five cents and of the little Habit 
twenty-five cents. 

Community of Prayer
There ought to be a community of prayer between the tertiaries and the 
religious. The Director General especially commends to the prayers of the 
tertiaries the Third Order Nuns, the Mission Sisters of the Charity of St. 
Francis in residence at the House of the Holy Redeemer, Pontiac, Illinois, 
and at work in Dwight Penitentiary, Dwight, Illinois.

The Holy dead of the Third Order also of the First and Second Orders are 
especially commended to the prayers of the tertiaries. 

Tertiaries are also asked to remember those who have been suffering from 
illness for a long period of time.

From time to time the Director General hopes to circularize the tertiaries for 
special period of prayer for special needs. The Third Order is not a money-
raising scheme, nor a confraternity, nor a guild, but an Order. Tertiaries are 

“The Clothing” 
(Novicing) of Paul 

Everest (1st on right with 
candle) January 28, 1925 

at Merrill Wisconsin by 
Fr. Joseph (2nd from 

left). Everest exemplified 
Fr. Joseph’s observation 
by being absent from the 

1935 directory.

Tertiaries from the late 1920s. All are wearing their habits 
(aprons) over black cassocks.



Fellowship and Custodia Meetings
To Father Joseph, Fellowship meetings were “the smallest group of organization within the province, and corresponds somewhat to 
the monastery or friary of the Order of St. Francis, just as the Custodia corresponds to a custodia within a province, and the province 
corresponds to the ordinary provincial organization of the Order of St. Francis. A fellowship must have at least three members, and it 
is never to be a parish organization.” From early on, Father Joseph was urged Custodias to meet.”
Here is a report of a Fellowship meeting in 1956 of a group in Manitou Springs, Colorado:

Fr. Van Lopik presided and opened the meeting with the reading of the Veni Creator. The minutes of the previous meeting were 
read and approved. We were glad to welcome Mrs. Alice Trout as our guest.
Fr. Van Lopik reported on his talk with Fr. Evans regarding the organizing of a regular hospital visiting corps. Fr. Van Lopik 
then read from The Primer of Prayer. Evening Prayer was said followed by Benediction of the Blessed Sacrament with Fr. King 
officiating. 
We then drove to Fr. King’s house where refreshments were served.
Respectfully submitted, Edith C. Ross, Sec.  

The New York and English Custodia have the largest numbers of reports in the archives, and here are some of their experiences.

The New York Custodia
1925-6 (from the Little Chronicle #6)
The Second Sunday in Lent was an important date for our Third Order. At that time nine Postulants received the habit,  one novice 
made his profession, and a priest-oblate made his first annual vows. This unusual service took place in the Church of the Transfigura-
tion, Brooklyn, New York, and it was certainly a beautiful sight to see the sanctuary filled with kneeling tertiaries who were offering 
themselves in fresh dedication to God and receiving as a token thereof the little habit and the lighted candle.

Our tertiaries have become so numerous in and about New York City that they have expressed the desire for some fellowship with 
each other and a more developed organization than has hitherto been necessary. With this in view a meeting of our tertiaries in the 
vicinity of New York City was called for the Third Sunday in Lent at Corpus Christi Church in NYC. Unfortunately no priest was 
able to be present, but the mere meeting together as a body corporate made the Eastern tertiaries feel their solidarity and was, on their 
part, an act of zeal and loyalty for the cause. We congratulate the Eastern tertiaries on their earnestness and interest. In the meantime, 
it seemed wise to the Father Director of the Third Order in conference with certain priests-tertiary to agree upon a tentative method of 
organization which can be tried out for a year in order to see now it works. This will give us an opportunity to correct any deficiencies.  
1929-30 (from the Little Chronicle #7)

The New York Custodia, which began under the leadership of the Revd. William Nichols and owes much to his fostering care, is still 
going forward under the impetus it gained from his leadership. The meetings are held on the Third Thursday of each month. But, in 
April, the third Thursday was Maundy Thursday, for which reason the meeting was postponed to Easter Thursday. The meeting and 
the one of the previous month had the largest attendance in the history of the Custodia. After supper at Corpus Christi House and a few 
minutes of social conversation, the Veni Creator was sung and a short exposition of the rule given. Then all proceeded to the church 
for recitation of the Office, the investure of a novice, and Benediction. Tertiaries within reach of NYC are invited to send their names 
to Miss Henrietta Boyd, 4555 Gosman Avenue, Woodside, LI, NY to receive notices of the meetings in NYC. Tertiaries visiting in the 
East ought to visit their brethren and sisters of the Third Order in their monthly meeting.

--In addition to this Little Chronicle material, there is a letter of September 1929 that reports a pilgrimage by bus to Little Portion. 
Thirteen tertiaries (out of 21 in the Custodia) went, but over a dozen non-tertiaries expressed interest in the experience and went.

1929-30 (from the Little Chronicle #5)
At a recent meeting it was decided to send notes to The Little Chronicle and to ask other groups of tertiaries to do the same, so that all 
our Third Order brothers and sisters might know of the progress being made. In the New York Custodia, in addition to secretary and 
treasurer, a porter, a guest master and a master of ceremonies are appointed: the porter to answer the door, the guest master to welcome 
strangers and visitors, and the master of ceremonies to appoint men to serve in turn at Benediction.

1933-34 (from the Little Chronicle #3)
The New York Custody plans on February 5th to give one of Laurence Housman’s Little Plays of St. Francis.

1934-35 (from the Little Chronicle #2)
The New York Custody has now arranged to have a Mass for the members at the Church of St. Mary the Virgin, the first Tuesday 
of each month. The Mass is said by a priest tertiary, and is followed by a very brief meditation. Every Friday, at five-thirty in the 
afternoon, the tertiaries also meet at St. Mary the Virgin to say Vespers and Compline of the Divine Office together. At the monthly 
meetings it has been decided to have some special devotions, such as the Stations of the Cross, for the intentions of the Order, a brief 
instruction, and benediction. The increase in the corporate spiritual life of the Custody is to be most highly commended.
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actual members of the Order, not religious but secular members. Hence the religious wish to have them share in their problems, their 
hopes, and their achievements. You are asked to look forward to these letters.
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1950 (from the Little Chronicle #5)
For a number of years our tertiaries in and about New York City were organized into a Custodia, which held monthly meetings, and 
thereby the Third Order life and works were greatly stimulated. It eventually proved impracticable to maintain the New York Custodia 
and certain others in various places. Our English Brothers and Sisters [of the London Custodia] have put us to shame in this country, 
for theirs was thus the only organized Custodia of tertiaries that our American Congregation had.

The Philadelphia Custodia (from issues of the Little Chronicle)
: As of July 1962, there have been two monthly meetings at St. Mary’s Church, Hamilton Village where the Rev. John Scott was a 
priest. The Rev. Hendrik B. Koning was secretary of the group that included seven tertiaries and two Confraternity members (a.k.a. 
Associates). Worship, prayer, and intercession began the meetings followed by an exchange of thoughts on what St. Francis meant to 
the participants. (Scott and Koning attended the first TSSF Chapter  in 1968, and you can see their picture on page 17). 
By July 1965, this group grew large enough, and folks in New Jersey found it difficult enough to attend, that a northern New Jersey 
Custodia was created. (Much the same as what has happened in the 1990s.) This group of about about ten would meet in Burlington, 
New Jersey, and Alvah Hoffman was elected the Guardian of the Fellowship. Two sisters, Anna and Josephine Keer were also elected 
to be leaders of this group. (Again you can see the faces of these folks on pages 17 and 24 )
While this was going on in Philadelphia and New Jersey, a Custodia was created in Southern California in Los Angeles in Spring 
1963. Father Smith was succeeded by Father Littlehales as this group’s Guardian. The following year they began taking part in Cur-
sillo meetings in the Los Angeles area.
At the June 1963 Franciscan Festival at Little Portion, members of the various Custodia were able to meet together. John Scott 
(Philadelphia Custodia) spoke about the helpfulness of experiencing a mutuality of ideals and practice in the Third Order. Alvah 
Hoffman (New Jersey Custodia) spoke of the possibility of starting a nursing home in Florida (earlier mentioned in the 1962 Third 
Order Directory on the first page of this installment). Mona Hull (Diaspora Custodia) recently finished a doctoral dissertation on 
Franciscan history using the Paul Sabatier Collection of Franciscan History in the Boston Public Library: 1735 volumes, 638 pam-
phlets, and many letters, leaflets and papers. (One item still in the collection is an early breviary with well worn wooden covers.) Her 
hypothesis is that “Franciscanism” began as a form of life later organized as the “Third Order,” from which the so-called First and 
Second Orders developed.
The Diaspora Custodia (including all of New England) 
In Spring 1963 this group held a meeting at the Church of the Advent in Boston. Rev. Whitney Hale was chaplain and leader of the 
meeting. The Rev. Hugh Thompson of Connecticut was elected Guardian, and “the following women were asked to perform various 
secretarial duties”: Mrs. Lucy Pierce, Miss Lephie Thompson, and Mrs. Mona Hull (Hull attended the first TSSF Chapter in 1968.)
The London Custodia: 1935-1967
The London Custodia of the American Province continued for 32 years and had as many as 30 members in the 1950s. When TSF and 
TSSF officially merged in 1968, the names and records of the London Custodia (Fellowship) completely 
vanished. The 1967 TSF Directory records that a majority of the Custodia had over ten years in the Order 
and two had 32 years in the Order.
For most of its existence, the English Custodia was consistently among the top five most populous areas 
of the Order. In fact, whenever the Little Chronicle would comment on organized custodias (fellowships), 
they would mention only New York, Los Angeles, and London (February #5, 1929-30). From 1935 to 
1950 the Rev. Desmond Morse-Boycott directed the Custodia, but, in 1950, passed the leadership to the 
Rev. George Hall. Like the rest of the Province of the Americas, it was a woman who was first professed 
and started the English Custodia, Mabel Julia Mary Pinco. Father Joseph traveled to England in 1933 and 
was a guest at a meeting of the English Custodia.
The English Custodia consistently maintained very high levels of longevity or faithfulness. From 1935 to 
1948, 66% remained faithful; from 1948 to 1955, 75% remained faithful; from 1955 to 1960, 70%; and 
from 1960 to the last records in 1967, 52% remained faithful.
The motivation for such faithfulness in the Fellowship in a foreign country can be gleaned from letters 
written in the early 1940s to a Father Hurst that have been kept in the Lambeth Palace Library and Ar-
chives (Lambeth Palace Library:TSSF/8/6). The first letter was written by Mabel Julia Mary Pinco, the first of 
the English Custodia to be professed in TSF:

You say you like to hear how our movement came into being and that you gather we have connections with the Episcopal church 
in America. We have more than that, we only exist as a Custodia of the Third Order of the American Congregation of Franciscans, 
and the way we, the English Custodia, came into existence was as follows. As you will know, a complete Franciscan Congregation 
should have the Three Orders: the Friars, the Poor Clares, and the Tertiaries and the last may have both religious and seculars 
members, though not many Congregations in our Communion have both, I believe. I went out to America some years ago to join 
the Poor Clares, but my health broke down and it was decided I ought not to remain in America. Under those circumstances, I had 
of course to give up the hope of being a Poor Clare, but the Fr. Minister [Father Joseph] sent me back to England as a Franciscan 
Oblate [Third Order member who took a vow of celibacy], with the understanding that I might do what I could to spread interest 

Rev. Desmond Morse-
Boycott



ye shall hear of wars and rumours of wars, be not troubled, neither let thoughts arise in your hearts (thoughts of fear, distrust and 
discord). ‘Nation shall rise against nation—but the end is not yet’. What that end may be none can say, but at least two salient facts 
seem emerging from the welter. First, that practically no civilized nation desires war, and secondly, that in England and doubtless 
in other countries also, there is an increasing belief in the power of prayer to control our destinies. The last is surely an immense 
spiritual gain, and I do beg all to do everything in your power to foster this spirit, both in yourselves and others.”

As No. 6 Summer 1939 was published, a War Powers Act was approved by Parliament; the Royal Navy was put on a war footing, all 
leaves were cancelled, and the Naval and coast defense reserves were called up:

“T.O.S.F.” This strange unintelligible title came to my notice through one of our brothers at the C. A. Training College, and I was 
told it was a Third Order secular for men and women who, though not called to the monastic life, desired to carry out as far as they 
could the ideas of St. Francis in their daily life. So I prayerfully decided to offer myself for membership, being much inspired by the 
example of two members I knew personally. These two men seemed to remain quite undaunted by the sneers and rebuffs of people 
with adverse opinions; carrying on quietly in the true spirit of Franciscanism, fighting unweariedly in the battle against evil and 
striving always to draw men and women from the dark abyss of sin into that glorious Lovelight of the Sacred Heart of God. How 
could I resist such a wonderful call—the call which every Franciscan has received, the call which our Seraphic Father heard and 
obeyed. But the joy of that wonderful vocation cannot be complete unless we pass on that message of love to our fellowmen. Such is 
the contest of the appeal made by the Editor in the Spring No of T. T.—that each Tertiary will make some effort to win souls to the 
fellowship of the League of the Sacred Heart. Our Franciscan Rule teaches us that we should be “in the world, but not of the world” 
and there is a divine inspiration in these words. An inspiration to read the path which leads us at last to our goal—into the Presence 
and Love of the Sacred Heard of Our Blessed Redeemer.

As the No. 11 Autumn 1940 “Foreword” was written by Rev. Desmond Morse-Boycott (Br. Anthony), Germany's Luftwaffe began 
bombing British civilian centers in the Battle of Britain. Thousands of pilots and aircrews engaged in battle in the skies above Britain, 
Germany, and the English Channel, each side losing more than 1,500 aircraft by the end of the year. Prime Minister Winston Churchill, 
speaking of the British pilots said, "Never in the field of human conflict was so much owed by so many to so few." Rev. Desmond 
Morse-Boycott’s St. Mary’s of the Angels Song School was destroyed by fire.

You will be glad to know that St. Mary-of-the-Angels Song School is still in being, despite its disastrous fire, and that a release of 
timber has been made by the Authorities, sufficient at least to roof the undamaged “Wing”. We have a temporary lease of a house 
nearby the estate, and spend most of our nights all of a bunch in a sort of fortified coal-cellar. Our boys are serene and happy and 
daily defeat the nuisance-value of Mr. Schnickelgruber by learning history or singing Offices in their shelter. We sometimes get 
an early Mass in the small hours, in-between raids. In the midst of life we are in death, but get many laughs. I do not know if it is 
Franciscan mirth, but for some unknown reason all the family regard my clambering into an alleged bed on a table in the shelter as 
the evening’s star turn. Certain “Angels” sleeping under it do not appreciate my suggestion that their shelter is thereby reinforced, 
and they make dark remarks about what may happen if the table collapses.
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in our work. With the help of Fr. Morse-Boycott, a friend of many years, we were able to start our little Custodia, which is very 
small, and will I think always remain so, as naturally English people who are drawn to St. Francis prefer to join one of the English 
Congregations. (May 3, 1941)

A novice, Jane Mary, who lived in the United States during the World War II wrote to Father Hurst to explain how the American Third 
Order is distinct from the English Third Order:

One big difference is that American Tertiaries are not allowed to report on money or almsgiving—that is considered to be part of 
the “Inner Rule.” Paradoxically enough, I find that it makes me more scrupulous in these things—rather like one’s school days and 
being “put on one’s honour.” The other great difference is the wearing of a habit, and the taking of a religious name.…the Little 
Habit consists of a scapular, about four inches square, and a cord, with three knots—both of which are of obligation to be worn 
under the secular clothing, except under special dispensation. The Greater Habit is a black gown, with a long white scapular and 
cord, which holds it round the waist. This may not be worn except at Franciscan gatherings, and when visiting the monastery, or 
otherwise when special permission is granted, but one has the privilege to be buried in it, if one wishes.

In addition to these letters are a number of preserved newsletters from the English Custodia, Tertiary Tidings (Lambeth Palace Library: 
TSSF/4/2). These newsletters produced between 1938 and Spring 1941 not only are the earliest Custodia/Fellowship newsletters of 
the Province, but they also capture first hand the experience of being a Third Order Franciscan in the midst of war. (Complete copies 
of these six newsletters are available in the Historical Documents section of the TSSF website.) However, here are some highlights 
(Although most issues are issued “under the authority of the Rev. Desmond Morse-Boycott” (Br. Anthony) and reviewed and approved 
by him as Father Provincial (Father Minister’s [Father Joseph] representative in England], most of the writing was done by Mabel 
Julia Mary Pinco (Sr. Mary Francesca).

As this No. 3 Autumn Number editorial was written, the Sudetenland was taken by Nazi Germany between October 1 & 10, 1938.

St. Francis-tide dawns upon a troubled world. On every side the nations are aggressive, menacing, obsessed by fear which is the 
antithesis of love. Hatred is generally consider to be that, but surely fear is the creator of hatred and many other foul growths 
of our national life? But during the week of great anxiety though which we have just passed many must have been struck by the 
extraordinary appropriateness of the gospel appointed for Monday’s Mass (Feast of St. Januarius and His Companions): “When 
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I ought to have told you that Schnickelgruber is Hitler’s real name. I feel a comfortable assurance that no man with such a name 
can possibly “down” the British Empire. I have lately been talking with a rather pessimistic priest who says we are being punished 
for our national sins, and we are the most immoral nation in the world, and full of insincerity. Indeed we have previous sins of 
which to repent, but I told him that at any rate THIS was an attack by Berlin and Rome on Bethlehem; that we are not a nation that 
DELIGHTS in war; and that, without self-esteem, we could say that we had some of the human virtues without which God obviously 
can’t get His world to work.
Our word is as good as our bond, even when it is to our great disadvantage (e.g., we are not using necessary ports in Eire; we went 
to the help of Poland, however ineffectually). Axis nations make treaties with the express intention of breaking them when it suits 
their purpose. We love freedom and fair-play. We do not machine-gun women and children. We are not embarking upon reprisals for 
the bombing of London. We know how to laugh. We acknowledge God by days of prayers. 
It is a sinister fact that reputedly Catholic nations are arrayed against us. Italy, Austria, parts of Catholic Germany, near-Catholic 
France. Spain will join our enemies actively just as soon as she thinks we are certain to lose. “Where the carcass is…”
General Franco, who I believe has since been blest by His Holiness the Pope, put Madrid through two years of the torment we are 
now experiencing ourselves. Most of us went on our ways indifferent. (The thought of how little I myself realized it, stabs me).
There must, therefore, be lonely souls in the Latin Communion who are looking for the coming of one with the spirit and power of St. 
Francis, an Elisha to follow an Elijah, though sundered by the centuries. Meanwhile, to each of us in the Franciscan family is given 
one small lamp to be kindled and kept brightly burning. See to your one.

As No. 12 Christmas 1941 was being written, on December 29-30, German aircraft blanketed incendiary bombs over London setting 
both banks of the Thames ablaze and killing almost 3,600 British civilians. December 29 saw the widespread destruction not just of 
civilian targets, but of great portions of London's cultural relics (the Old Bailey, Guildhall, and eight churches designed by Christopher 
Wren). Fifteen thousand separate fires were set by the bombs.

I must begin this new Issue of T.T. with an apology for its late appearance. As you know, we always try to get out the winter number 
in time to convey our Christmas greetings to you all, but this year both Fr. Antony and myself have had to change residence just 
before Christmas. Fr. Antony, having to remove a good deal more than just himself, finds it impossible to do more than send you 
his love and blessing through me, and leaves T.T. entirely in my hands for this issue. To Fr. Anthony's loving wishes I add my own 
praying that the New Year may bring you every blessing of the Sacred Heart, and may its close find us no longer in the midst of the 
horrors of war. 
That is the thing we must all long and pray for, and yet we know 
there are worse things than even in its most horrible aspects we 
have seen it during the last few months. It is the forces of evil we 
have to fight, and we can sometimes only fight evil by suffering from 
it. Suffering is not in itself evil nay, it is forever redeemed and grown 
triumphant by the Cross. And if this blessed Christmastide is in so 
many homes overshadowed by that Cross, let us remember that the 
first Christmastide was only joyful for those few loving and simple 
souls who had eyes to see, and that the outward circumstances 
preceding the Birth of Jesus Christ were those of great hardship and 
difficulty. Mary and Joseph had terrible experience to go through 
before the ineffable joy of the, wondrous Birth. So on this first day 
of the New Year, though we know not what it may bring forth, let us 
thank God and take courage. Let us look forward with eager hope to 
the future; let us solemnly rededicate ourselves here and now to His 
service in whatever manner He may call us. So shall 1941 and every 
succeeding year we have to live be blest; so shall the mighty purpose of which even now 
we begin dimly to discern the working in the chaos which surrounds us find its echo in 
our own hears and enable us to fulfill our vocation to the end.

Mabel Julia Mary Pinco, Sister Mary Francesca, the first of the English Custodia to be professed in TSF and the editor of their news-
letter, died May 10, 1942.

English Custodia Leader for 15 Years: Desmond Lionel Morse-Boycott (Professed 1932)
 From The Little Chronicle (December 1930-31)
Our American tertiaries follow with interest any news of the London Custodia under the care of the Rev. Father Morse-Boycott. His 
plans to develop a choir school in connection with St. Mary’s Somers Town, seems to be working out gradually. Every tertiary should 
give him the support of constant prayer. It is to be hoped that all who can do so will buy his new book, Ten Years in a London Slum.
This details the magnificent work being done there for God.” 

Picture from Ten Years in a London Slum
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From “Official Chichester Cathedral Website”   
Fr. Desmond, as he was known far and wide, served his first curacy at the Church of St. Mary’s, Somers Town, which is situated in the 
King’s Cross, Euston, area of London. 
In those days there was a terrible amount of real poverty, particularly within the parish in which Fr. Desmond served. He would 
venture out at night and mingle with young lads on street corners, many of whom he found playing cards and gambling. Often he put 
himself at physical risk trying to stop the gambling by the young and the more adult members of the 
population. His intervention worked to varying degrees although this never deterred him. The police 
in those days had hardly any success in stopping street gambling for there was little else for the men 
and youngsters to do. Fr. Desmond could be very persistent and persuasive, influencing the young and 
gaining the respect of the old. He encouraged some of the lads to partake of whatever food he could 
spare at the time. Coming as they did from poor homes where food was at a premium, such an offer 
was extremely popular. These boys eventually became the foundation of Fr. Desmond’s choir and 
school.
After five years working in the parish, Fr. Desmond decided that the majority of the boys needed 
educating to a much higher standard. With this in mind, he resigned as curate at St. Mary’s in order 
to found his school and, from then on, his life became one long struggle. He appealed for donations 
far and wide with some success. His first home was “under the pavement” in Somers Town. This was 
where the school began and was called the St. Mary of the Angels Song School. Those boys who 
joined Fr. Desmond’ s school were given the opportunity to be educated and to be trained to sing in his 
choir. Because of Fr. Desmond’s love of music, the boys were also encouraged to play various instru-
ments under a professional tutor.

“The Boys Who Sang Like Angels”
UKAuthors.com 4/10/2013
What would you do to improve the lives of disadvantaged children from 1920s London?
Truth is much, much stranger than fiction. If you were a priest in a poverty-stricken area of London in the 1920s, how would you 
improve the lives of young boys living in slums? Father Desmond Morse-Boycott had his own solution. 
Start a public school in a cellar. Turn them into choristers. 
The priest and his wife had started by running a lad’s club, first in their house, and then in a cellar in Somers Town, a poor area in cen-
tral London. So far, so unremarkable. But then Morse-Boycott, in his account, casually explained that they had begged money to send 
a number of the boys to public schools.
Why? I doubt the board schools gave anything more than a basic education, but there were grammar schools and other institutions. I 
think the theory was that the boys would return during the holidays and spread new ideals gleaned on the playing fields of some select 
establishment.
Not surprisingly, this sometimes failed. It was “a heavy risk.” So he took the idea a step further. “Why not turn our underground Cen-
tre into a little Public School itself?”
And he did. The St. Mary-of-the-Angels Song School was founded in 1932, first as a day, and then as a residential, school. Morse-
Boycott managed to raise enough money to keep it going, with himself in charge and his gallant wife as Matron. In a more relaxed age 
the fact that “My knowledge of school-mastering was nil” was not deemed relevant.
I can’t help thinking this approach leaves a lot of poor people outside the school doors, such as females and those of us with voices 
like crows. But Father Desmond seems to have been committed and dedicated, and the school thrived. The boys leaned to sing like 
angels, and the choir became renowned, performing in cathedrals and churches throughout Britain, and touring Europe. 

February 1950 and 1959 (Little Chronicle)
Father Morse-Boycott, by now famous for his founding in 1931 and directing 
the St. Mary’s of the Angels Song School, had to give up his leadership of this 
Custodia of the American Province. The Little Chronicle went on to explain 
(in the February 1959 edition) that he started this school “to take boys out of 
the London slums, give them an education, and make them into a well-trained 
choir which could be called upon at any time to provide proper music for 
Church services in any place. The school has cared for and helped into life 268 
boys, 22 men have been helped into the priesthood, and 3 have become profes-
sional musicians.  The choir has traveled 106,286 miles in its tours of profes-

A contribution box for St. Mary of the 
Angels Song School—note the boys 
singing in the windows. Coins would be 
deposited down the chimney
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This little pocket size, folding booklet demonstrates how Father Morse-Boy-
cott integrated his TSF life with his work with the choir boys at St. Mary’s. 
He adapted the TSF Rule and prayers to fit his elementary school books. For 
example, his boy’s Franciscan Rule included
• no smoking until 16 
• to go to bed in good time
• to take care of clothes and 
• to be chivalrous.

sional work.”
Morse-Boycott  died died August 9, 1979. In addition to the Ten Years book, Father Morse-Boycott also wrote many other books with 
an emphasis on the Oxford Movement including: The Secret Story of the Oxford Movement; Lead, Kindly Light; Studies of the Saints 
and Heros of the Oxford Movement ; They Shine Like Stars; A Tramping Parsons Message; Thirty-One Practical Sermons; Pilgrimage 
of Song; The Great Crimes of the Bible; Fields of Yesterday; The Pilgrim’s Way; and A Tapestry of Toil.



H. Baxter Liebler: Tertiary Apostle to the Navajos (Professed 1926)
From the January 1980 Franciscan Times
In the last newsletter we heard from Baxter Liebler, who said that he was retiring “a little more” from his work at Hat 
Rock Valley Retreat Center [Utah]. Fr. Liebler has been blessed with many long and fruitful years in the service of Our Lord, but one 
thing he doesn’t seem to be able to do is retire!

After spending 25 years founding and building St. Savior’s Church in Old Greenwich, Connecticut, Fr. Liebler came to Utah, where, 
in 1943, he fulfilled the dream of a lifetime by founding St. Christopher’s Mission to the Navajo at Bluff Utah. He established St 
Christopher’s Mission  in a log-constructed cabin, and it became the first medical facility to treat tuberculosis and trachoma among the 
Navajo in Utah. 

Another 25 years later, in 1966, he and three of his staff members retired together to a spot they named Hat Rock Valley Retreat Center 
saying that they were “retreatants from years of labor.” At Hat Rock Valley Retreat Center, Fr. Liebier has continued his work with the 
Navajos. 

When asked how he became a Franciscan in the first place, and how it has figured in his life, he sent this reply:

For a person who has not kept a diary, except for a few straggling weeks at a time, reminiscences are easy enough, but the fixing 
of dates is a difficult matter. When I am asked when I became a Tertiary of St. Francis, the answer does not come easily. 

I do recall a deep devotion to St. Francis, our Blessed Father, from soon after my conversion to 
Jesus Christ, which was during my first year in college (1907-08). After I had been a priest for 
six or more years (I was made a priest on St. Francis’ Day, 1914, by the Bishop’s choice!) I read 
in some church papers about an effort to set up a Franciscan Order in the Episcopal Church. 
I noted that the founder was classmate in seminary of a man who had been my classmate and 
roommate in college, and I asked him what he thought of the venture. I recall his precise words: 
“Anything that is associated with Claude Crookston is of God; fear it not!” Such words from a 
classmate are not to be taken lightly!

When I became rector of St. Paul’s Church in Riverside, Connecticut, where I had been confirmed 
in 1908 and married in 1914, 1 invited Fr. Joseph to the parish to preach a mission, which he 
gladly did. 

While he was staying with us, I asked him about the Third Order. He gave me an outline of the 
Rule. I asked if he would accept me as a postulant. He immediately said, “I’ll enter you as a 
novice—you don’t have to be a postulant”—which he proceeded to do. 

Discussing the rule with him, I found that I was already following a self-imposed rule, which, 
except for the periodic reports, was the Rule for Tertiaries. He was delighted with this, and 
released me from the necessity of writing the periodic reports except when I felt I needed help. 

Years later, having realized the poverty of my meditations, I asked him for advice. Foremost 
among his suggestions was to start writing them. This I did, and I still enjoy reading my Anima Christi, Meditations on the Prayer 
of St. Ignatius. It was published in 1925, and a copy is on my bookshelf within easy reach as I type!

While pastor of two shore lands parishes—Riverside and Sound Beach (now known as Old Greenwich)—I frequently took groups 
of parishioners to Little Portion, across the Long Island Sound in a borrowed motorboat, to the great edification and enjoyment of 
the people as well as the Friars!

Those days have gone, but I can still, as I near 90, say the offices of the Seraphic Breviary, and pray especially for all who love 
and follow our Blessed Father Francis.

From the Epiphany-tide 1983 Franciscan Times
The Rev. Harold Baxter Liebler, senior Tertiary, Society of St. Francis, died last fall [November 21, 1982. He was professed for 56 
years.].

The Rev. Harold Baxter Liebler, an Episcopal priest who devoted much of his life to helping Navajo Indians, is dead at 92. He was 
called by the Navajos ‘the one with the long hair who drags his garment.” He discarded the notion that Indians must renounce their 
traditional beliefs to convert and he tried to interpret Christian religion in terms Indians could use in their life. He baptized 2,000 
Navajos in 40 years.

He came to southeastern Utah nearly 40 years ago to establish St. Christopher’s Mission, and later started Hat Rock Valley Retreat 
near Oljeto, where he has lived since 1966. He was known for his work in improving sanitary and health conditions among Navajos in 
Monument Valley.

Liebler was ordained in 1914 in Brooklyn, NY and served as curate of St. Luke’s Church in New York City and rector of St. Paul’s 
Church in Riverside, Conn. In 1918, he founded St. Savior’s Church in Old Greenwich, Conn., and served there nearly 25 years. He 
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became interested in the plight of the Indians when he heard a fellow priest discuss Indian missions. He studied the Navajo language 
and culture and in 1942 took a trip west and rode a horse into southeastern Utah.

“This area had not been evangelized at all, and only touched briefly by travelling Methodist missionaries”, he said in a 1975 interview.

In 1943 he resigned from St. Savior’s and moved to Bluff.

“I actually spoke very little Navajo when I arrived in Bluff,” so he kept his conversations short, he said. He later learned Indians 
would ask one another, "What sort of white man is this that talks like a Navajo but only says a few words and then won’t say anything 
more?"
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From the January 1956 St. Christopher’s Newsletter 
reprinted in Leibler’s Boil My Heart for Me (1969)

One of the Christmas cards that gave us a good laugh was one done in doggerel verse, and concluding thus: “P.S. After all the riot, 
don’t you love the peace and quiet?” because the riot of Christmas had hardly subsided before some real excitement came.
It was a typical St. Christopher’s Mission Christmas. We had movies the night before, while Fr. Liebler “sat,” as is the duty of priests 
before the great festivals. In the morning there was an early Mass, well attended, followed later by the High Mass which taxed the 
capacity of the church—well over 200 by a conservative estimate. Many more would have come in, but also many more were on hand 
just for the fun and the food and the gifts (let the innocent cast stones if they will). The customary archery contest again showed the 
younger men as not lacking in skill and courage, although the prize went to a “Hosteen.” Meantime Brother Juniper and his helpers 
were busily putting the final touches on a delicious dinner of elk meat (thanks to the Fish and Game Commission), beans and bread 
and cake (thanks to Vitakist). Well over 400 people were your guests and our, and at least 30 or 40 who came late were not sent away 
empty. There was candy for all, and then gifts for the children—we had to draw the line at 14 years of age. It was a happy occasion, 
and only a few of the men felt it necessary to imitate their White brothers in celebrating with spirits; even these were less obnoxious 
than in previous years. All in all, it was a happy Christmas, with the emphasis placed where it should be—a joyous thanksgiving to 
God for the Gift of His Son. So, weary but glad, we settled down for the “peace and quiet.”
Crack of dawn—nay earlier, three of us went to San Juan Bautista at Montezuma Creek, where “on the Feast of Stephen” we sang 
Mass for an unusually large congregation at about 9:30, baptized seven Navajos, and got back about dark. Early Tuesday morning the 
excitement began.
A young man who seldom visits the Mission rode in on his horse. In true Navajo style, he stood around; in answer to inquiries he “just 
happened in,” but before long he broke down and said that Mrs. Constable’s newborn baby was frightfully sick, and had been for four 
days; medicine men had sung over her to no effect, and if we would go to the river bank she would bring the baby over on a horse. We 
lost no time—turned on the red light of our “ambulance” and ignored speed limits, Met Mrs. Constable, riding towards the Mission, 
baby on cradleboard held before her on the saddle; the horse was quickly turned loose, and the baby was under oxygen in less time 
than it takes to tell it.
Obviously this was a case beyond our feeble facilities. Fortunately the telephone in Bluff was working: the cooperative sheriff in the 
County Seat called Fort Defiance, and in a few hours the hum of a plane was heard. Meantime our oxygen had given out, and a fresh 
tank had been flown in from nearby (75 miles by air) Cortez, Colorado. The Cortex plane landed on the gravel road above Cow Can-
yon; the Fort Defiance plane landed on the road west of Cottonwood Wash. (We had then no practical landing field at Bluff.) The baby 
was turned over to the Navajo nurse who came with the plane, and in minutes they were on their way to the Medical Center, 100 air 
miles to the south.
Next day Carolyn and Catherine took a full load of patients to the hospital at Fort Defiance—not emergency cases for the most part, 
just broken legs and things like that needing attention—by the old-fashioned, primi-
tive medium of the automobile.
It doesn’t seem possible that so many emergencies could be crammed into a few 
days, nor can anybody tell how many lives were saved by promptly popping patients 
into the oxygen tent. Our future hospital, not yet formally opened for use, has actu-
ally been utilized more than it should. On New Year’s Day two separate trips had 
to be made to Shiprock, and the following day another: 450 miles in all. We had to 
call on the local deputy sheriff for help at least once, and his car was broken down. 
Epiphany had come and gone before the pace slowed to normal. It all makes us real-
ize that we are spending a great deal of time and money in travel. When our clinic 
gets really under way, we hope we can cut down a lot of this.
The great Chief White Horse has gone before us. Readers of our Newsletter back in 
the mimeograph days may recall how he rode in with twenty or more of his descen-
dants for the marriage of a relative near here. Most of them attended our daily ser-
vices. White Horse himself came and was deeply impressed. Mary Rose Allen styled 
him “handsomest man on the Reservation” and she was not far wrong. He asked us 
to come out to Montezuma Creek and hold services there. At that time we were just 
getting started here at Bluff, and it was not easy to get away, but before long three of 



us went, horseback, carrying all our camp equipment; we took two days finding the place from instructions. Had we been willing to let 
down our standards, we could have baptized fifty or more Navajos at that time—but we had determined to test and try all candidates 
and see to it that they were adequately instructed. After that, we made several trips, with equal enthusiasm on the part of the People, 
and when the trader gave us two acres of land we started to build our school and chapel, “San Juan Bautista, at Montezuma Creek, 

in the heart of the White Horse country. For three years Father Botelho taught school, 
and conducted services, tirelessly instructing the People in the Faith. Several of White 
Horse’s great-grandchildren, who later came to our school here at St. Christopher’s, were 
baptized, and only last spring and summer some others of his descendants. In October 
he announced himself ready, and, on the 30th, he was solemnly baptized, surrounded by 
numerous progeny.
It was his last visit to the church—he was then barely able to mount a burro, let along 
walk. A month later, at his home, he received his First Holy Communion; on St. 
Stephen’s Day his Viaticum. His son-in-law brought the news of his imminent death 
“White Horse, he call all his relations and he told them ‘I’m gonna die’ he said, ‘and 
so somebody go and tell Father come here and help me and put me under the ground, 
God’s way,’ he said. So, I’m here, and, now, you come, please, now.” Miners’ bulldoz-
ers have widened and smoothed the old primitive road that used to take hours, and the 
jeep brought Father Liebler to Montezuma Creek in less than an hour. By sundown all 
was done as the Chief would have wanted it done. Here was a man of whom we can 
be certain that baptismal innocence carried him through his Christian life. May he rest 
in peace, and soon be admitted to the blessed company of those who like himself have 
washed their robes in the Blood of the Lamb, and at the Throne of Grace pray earnestly 
for the conversion of his People.
After the burial we gathered in the hogan. There was some talk among the unbaptized 

which implied the existence of a state of ch’iindi-the taboo that surrounds everything connected with a Navajo death. The widow 
spoke up briskly: “Didn’t you hear what Father told us? When one is baptized, and the soul is in grace, there is no ch’iindi, There is 
no need to fear, all is peace.” There was no contradiction; tentative assent was indicated by grunts of “aan, aan.” Truly, “perfect love 
casteth out fear.”

Five Recollections of the Father Joseph Era by Tertiaries: Lucy Pierce (Professed 1946), Marie 
Webner (Professed 1953), Claire Lintzel (Professed 1961), Mary Alice White (Professed 1961), Caroline 
Banks  (Profesed 1963), and C. David Burt

Lucy Pierce 
Franciscan Times Fall 1998
I'll start with some background. 
I was born in 1924, and grew up in Gambier, Ohio, home of Kenyon College and Bexley Seminary where my father taught. I went to 
high school at Margaret Hall in Versailles, Kentucky, run by the Sisters of St. Helena, and to college during World War II at Western 
Reserve in Cleveland. I met my husband, Nicholas Pierce who went to Nashotah, and, after his ordination, moved with him and our 
children to Staten Island, then to Ferrell, PA, then back to Staten Island, then to Milton, Massachusetts, Pekin, Illinois, and finally to 
Peoria, Illinois where we have lived since 1965. In one of these places one or another of our seven children joined our travels. 
When we moved to Illinois, I began teaching 1st grade and ended up teaching high school special education classes. Nick worked at 
Keystone Steel Company and did supply work at parishes around the diocese. I retired in 1989, and Nick a few years later although he 
still does supply work occasionally. 
My husband was the first one interested in the Third Order, and we started off together in it. He later became a Priest Associate of the 
Holy Cross, but I stayed on in the Third Order I think by the tenacity of the Holy Spirit. I knew that I wanted some framework to carry 
me through life, to keep me from ever getting lost, to keep me in the Faith. As I look back over the years, I'm somewhat amazed that 
I'm still here. 
I've never had much contact with other Franciscans. In the early days, under the American Order of St. Francis, I reported to the 
First Order Priests. It was a numerical sort of report—how many times omitted grace before, after meal, morning, evening prayers, 
meditation, etc. 
The reply contained a penance and counsel. I still have a few of the letters that were especially helpful. I don't remember much about 
the change from OSF to SSF, but I knew enough about the English Franciscans to welcome the change and to be glad to be part of a 
worldwide Order. 
I once went to a retreat once conducted by Father Joseph, and I knew Fr. Vivian Peterson who helped the First Order get started. One 
of the Sisters of St. Helena, who I knew at school, was in the early Cincinnati Third Order group. I also knew Fr. Baxter Liebler who 
worked with the Native Americans in Utah, and the peripatetic bishop, Br. John Charles. 
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Most of the time I have been an isolated tertiary busy with children, or with teaching school. There were times I kept a minimum rule 
not very well, and hoped that some day I would do better. 
I have received a great deal from TSSF and other tertiaries, and from OSF and SSF. I am grateful to have lived for so many years as 
part of the world-wide and ages-old Franciscan Order. 
It's hard to look back over 50 years and come up with anything special. There's too much—the ups and downs, the good, the bad, the 
ugly, and the mountaintop beautiful. The rather surprising thing is that it really is always a journey. There is never a feeling of having 
arrived. I always feel that I know a bit more now than I did before. 
At the moment, I am impressed with the literalness of St. Francis: the way he seemed to take every reading, every occasion in simple 
concrete terms. This is what it says; this is what it means. That's a great way, it seems to me, to look at psalms, lessons, and prayers. I 
stop and look closely at phrase in a collect. I try to look at gospel readings without a lifetime of familiarity. I stop and really immerse 
myself in an idea such as “in whom we live and move and have our being.” Peter said that Jesus walked on water—there wasn't a 
sandbar. The water didn't suddenly freeze. That's what it says. That's what it means. 
There are some commonsense rules to go with literalness: not taking things, for example, out of context, and being aware of cultural 
and linguistic analysis, that's for another time. Right now, I'm just trying to take a fresh, close look at old truths. It's a simple idea, and 

Marie Webner 
Franciscan Times Easter 1992
On February 14, 1953, I made my profession in the Third Order of St. Francis at the pro-cathedral in Regina, Saskatchewan. Dean 
Noel received my vow and pledge on behalf of the Order. I don't remember anyone else being there. My firstborn, Mary, was kicking 
lustily in the womb, but she would not be born for another six weeks.

It was a lonely business being a Franciscan back then. I had started my postulancy and novitiate in Washington, D.C. where the only 
tertiary I knew was the rector of St. James' Episcopal Church on Capitol Hill. Father Planck was an Anglo-Catholic of the old school; I 
never had any doubt that his life was prayer.
I met my first friar when Brother Charles SSF visited the Diocese of Qu’Appelle (southern Saskatchewan). He stayed with us at the 
vicarage and was enchanted with Mary, who, even at the age of two years, delighted in fun and laughter. She was equally at home 
with a Franciscan friar, the Bishop of Durham (who happened to grace the vicarage living room for an hour one day), the farmers, and 
the mechanics. Inside the womb or out, she had caught something of the Franciscan spirit. So eventually did her younger brother and 
sister.
In the 1960s, when I lived in Washington, D.C., I started making yearly retreats with the Poor Clares. From the beginning, I always 
felt welcome and at home with them. By that time, I had three children and no husband. Retreats were a foretaste of heaven. A silent 
breakfast was a far greater privilege than a banquet could possibly have been.
On my very first retreat, Sister Mary Catherine arranged for me to meet Father Joseph OSF, the founder of the American Franciscan 
Orders. I climbed the hill to the friary somewhat nervously and was ushered into the little parlor to the right of the main entrance. 
Fr. Joseph was cordial and obviously relieved to find I was not going to be tearful or hysterical. I recognized and enjoyed his relief. 
It was true that my husband had left me and that I had suddenly become a single parent, but hysterical I was not. We walked a bit on 
the grounds and talked about my husband. Fr. Joseph was the only person I knew who took for granted my continuing concern for my 
husband. I loved him for that.
Once when I was staying at the Poor Clares’ guesthouse, three brothers walked by on the road while a group of as were playing cro-
quet. They were invited to join us but responded (very seriously), "We are not allowed to play games with young ladies."
In the meanwhile, Brother Robert Hugh SSF had stormed Franciscan Washington with characteristic energy and charm to get a fel-
lowship started there. I met local tertiaries for the first time—Helen Webb was among them—but I was the only professed in the group 
and automatically became convener. Much the same thing happened again in Arizona in the 1970s. It was real delight to have regular 
fellowship with brothers and sisters in the Franciscan family.
In the late 1960s, OSF and SSF, and Anglican Franciscans throughout the world became the Society of St. Francis. It was after this 
merger that Third Order Chapter convened for the first time, and there I met John Scott, Peter Funk, and Robert Goode (Gooch). I owe 
much to each of them.
We were privileged to be in on all the “firsts” in terms of statutes, formation program, and fellowship guidelines. Much has changed 
for the better over the years, but oh! it was exhilarating to lay the first bricks in the Third Order structure.
In 1971 I moved to Tucson, Arizona. At first, I was teaching at Tuller School, where Fr. Joseph was staying in a cottage on the 
grounds. It was a privilege to visit with him, but an even greater privilege to conspire with Mary Ann Jackman and Brother Luke to get 
him back to the Order he had founded. The last time I saw Fr. Joseph was at Little Portion where he died in the heart of his commu-
nity.
I started counseling novices under Peter Funk's direction. I also served as an area chaplain, fellowship coordinator, and assistant chap-
lain. In the meanwhile, I had a career in publishing, which will end in August when I retire as managing editor of the University of 
Arizona Press. In 1989, I was ordained to he Diaconate.
Would I have aspired to the diaconate without the encouragement of Gooch, whose replies to my reports offered counsel, humor, and 



Claire Lintzel 
 Franciscan Times Summer 2011
After much discernment and prayer, still favoring Francis, I applied to the Third Order. This required my rector’s recommendation and 
consent from my husband who was aware of my intentions and agreed to my vocation. Thus I had the opportunity to move through 
postulancy and then, the novitiate. Fr. Hugh (a priest from the Old Catholic Church in the Netherlands) had gone to England during 
WWII, became a Franciscan, and later, was transferred to the US. He was delightful, playful, and an extraordinary scholar. He guided 
me in to the study of the saints, some history, legends, and a joyful awareness of living a Franciscan life in our secular society. He 
was quite elderly yet astute, and possessed a gift of understanding via mail of what I needed to do and how to manage it all within 
busy family life. His comments were given directly with a lighthearted style that penetrated the minutiae of my daily responsibilities. 
I became more sensitive to the “ordinariness of vocation” as being a more sensitive to the “ordinariness of vocation” as being a real 
instrument for personal growth and a style of influencing others within the environment. After two years as a postulant, I took vows at 
Little Portion and became a novice. The family was growing toward four children when I was life-professed in 1961.
The Founding Father Joseph came [to Little Portion] with a couple of friars. He was austere, tall with a straight back, and he emanated 
authority without pretense. His large eyes were aware of everything, but he said very little. The others carried the conversation and he 
remained very focused in manner and attitude. In short, he was quite formidable, and I simply did not force interaction with him. He 
had a very powerful presence in spite of saying so little.

Mary Alice White 
 Franciscan Times 2003
Scapular: 1. A sleeveless outer garment falling from the shoulders worn as part of a monk’s habit. 2. Two small pieces of cloth joined by 
strings, worn on the chest and back under the clothes by some Roman Catholics (and Anglicans) as a token of religious devotion.
The second meaning of ‘scapular’ was my first introduction in the fifties to the Order of St. Francis. I was on Altar Guild at the old 
St. Mary’s Episcopal Church in Denver with Alice Trout. As we worked, I noticed she had a string attached to her bra strap. “What is 
that?” I asked. She pulled on the string and brought forth a tiny square of gray cloth. “It means,” she explained, “that I’m a member of 
the Third Order of St. Francis.” Inquiring further I found that the Tertiaries met once a month at St. Mary’s or in some other church or 
more often in someone’s home.
“How great that you are reminded of St. Francis, not just Sundays but every day through your scapular,” I said rather liking that 
strange word and peculiar practice.
I began to attend the monthly meetings where Father James Mote of St. Mary’s and Father Justin 
Van Lopik of St. Andrew’s were members. Our meetings consisted of reading one chapter from The 
Little Book of the Rule for the Third Order Secular of the American Congregation of Franciscans 
and meditating thereon. The Little Book of the Rule observed “Would you know St. Francis? Read his 
rule. Would you know his rule? Study his life.”
In those days we all abided by the rule as laid down in the Little Book and did not venture to make up 
our own rule. That was thought at that time to be presumptuous. I remember the eighth rule was to do 
one act of charity every day even though it be no more than to throw a crumb to a bird. I do not know 
for sure, but I should think our precepts in making a rule today are based on those in The Little Book.
We always had refreshments and always collected an offering for the Third Order because as far as 
I know, no one made a pledge of money in those days. By the way, once we were professed, we did 
indeed wear a gray scapular, as in the first definition above, and a knotted white rope around the waist 

Provincial Chaplain Marie Webner Presenting 
Robert (Gooch) Good With a Commendation 
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support? I doubt it. Probably, Gooch does not realize his contribution. So much 
goes on routinely in the life of our community that has results we never realize.
And that’s how it should be among our brothers and sisters. Ordination opened 
new ministries to me, both in pastoral care and in preaching. I am grateful for these 
opportunities to serve. 
I have skimmed the surface of my Franciscan life here. The deeper and more 
significant life lies buried in prayer and personal relationships where there have 
been both ecstasies and disappointments. I could not have known joy without also 
knowing pain, and I am grateful for the journey.
I cannot begin to mention all my brothers and sisters who have enriched my life, 
but I give special thanks to Dee Dohson and Alden Whitney, the Ministers Provin-
cial under whom I have served as Third Order Chaplain, and, with whom, I have 
shared so much; to Sam Hale, assistant chaplain, whose concern and support are a 
constant joy; and to all the area chaplains who have served so faithfully and whose 
examples are inspiration.
“Chaplain’s Journal” by Marie Webner, Provincial Chaplain, Franciscan Times Lent 
1993
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when we attended meetings. Once we had car trouble on the way to a meeting, and Fr. Mote remarked should someone see us they 
would think we were on the way to a masquerade.
But I’m getting ahead of myself. I must have attended meetings for several years before I thought seriously of becoming a novice. 
Why did it take me so long? I suppose it was a serious commitment and one I didn’t want to enter into lightly. But finally in 1959, 
I did indeed become a novice. In those days, when we were professed, we took the name of a saint as our name within the Order. I 
chose the name of Sister Magdalene Claire at my profession on October 2, 1961 at St. Andrew’s Church and Marjorie Nevels, mother 
of one of our priests, became Sister Mary Dominica. We were received with much ceremony and, of course, it was a momentous 
occasion for us both.
In those days, we reported directly to the brothers at Little Portion. I remember Father Hugh answered one of my reports with the 
following which I quote verbatim:

Dear Sister Magdalene Claire:
Thank you for your report and note. Please say the 84th psalm as penance for the reported infractions of the regulations.
God bless your striving to obtain the great virtue of Humility, which is basic in the development of the Life of Christian 
Perfection. (Note: Alas I’m still striving!) I think it is a good idea to have a checklist and to mark it at the close of each day. 
The Lord grant you His peace!
Faithfully yours in Him,
Fr Hugh, O.S.F

By the way, the monthly report of Tertiaries was formidable to say the least (see copy of the two-sided report form on the opposite 
page). In 1968 at the urging of Peter Funk, I became a novice mistress. That’s what it was called at that time. In other words, novices 
reported to me, and I answered them. It had become too much for the brothers to do this work of direction as our numbers increased. 
This was a fruitful if fairly arduous job since I taught full time, and had three teens at home. In 1971, I asked to be relieved of this 
responsibility when my husband died in March of that year, and I went through a very stressful period. I do not know the date of 
Brother Robert Hugh’s arrival from England and the merging of our Order and the English Order into the Society of St. Francis. I only 
know that there came a renaissance within the Order. 
Other brothers, of course, came. I believe actually it was 1960 that I first met Brother Robert when he visited Denver. He told a small 
group of us what the brothers did in England as well as at Little Portion. Now that I think back upon it, I believe that his enthusiasm 
and knowledge of the brothers’ work is what really inspired me to become a full-fledged tertiary in the first place He then and now 
means so much to the Order and has influenced hundreds of people, I’m sure, to become Third Order people. 
Another beautiful occasion was getting to meet and know Father Joseph a bit. He had been living in Orlando, Florida, and my friend, 
Marie Thompson, valued him very much. He came to Denver and stayed with Marie for a while. Once I was driving him to Marie’s 
house in North Denver when he suddenly asked if I had read the book, The Naked Ape. I think it had not been long published, but 
he must have been in his early eighties at this time, and had a remarkable capacity for keeping up on books and other matters too, of 
course.
Another fond memory of the early days took place shortly after my husband died in 1971. Two young brothers (Jeremy and Chad) 
came to Colorado on vacation. They stayed in Denver with the Sisters of St. Anne, an Episcopal order. They wanted to be able to 
spend some time in the mountains, and I was able to secure for them St. Raphael’s, for a few days, a cottage in Evergreen about 30 
miles from Denver, The sisters of St. Mary’s, I believe, owned it at that time. Maybe they just rented it for their summer retreats. At 
any rate, the two young men were delighted. I drove up to see them and brought my seven-year-old grandson, Brian, with me. Brian 
has never forgotten how they carried him piggyback and taught him the rudiments of the recorder. They were delightful.
Aftermath: After many years in the Order I’m still enthusiastic. We meet every other month in each other’s homes. Mary Lou Hall and 
I were co-conveners for a long time, but now Whitney Heim, a young woman with two small children, who teaches piano among other 
things, is our convener, and we are thankful for her enthusiastic leadership. Well, this is just one person’s reminiscenses of the “olden 
times.” I hope you have found it interesting, though sketchy and limited.

Caroline Banks 
Franciscan Times 2012
I come from a “mixed religious family”; Episcopal, Roman Catholic, and Methodist to be exact. I went to school in a convent school 
in Little Rock, Arkansas before graduating from public high school and going on to college at the University of Arkansas in Fayette-
ville, Arkansas. In 1952,  I married my college sweetheart who had just finished law school as a USAF veteran when he was recalled 
to active duty in the Air Force. In 1958, after several years of traveling as an Air Force wife and having two children, I went back to 
the University of Arkansas where my husband became a law professor. I eventually finished two degrees and began teaching history in 
the local high school. We also joined St. Paul’s parish here in Fayetteville.
Not long thereafter my husband decided to “to test his vocation “ by going to Bexley Hall Seminary in Ohio for a semester. While we 
were at Bexley Hall, we came to a decision: my husband decided he did not have a vocation, and I decided that I did! 
With the help of a wise counselor and mentor on the faculty, I wrote to Father Joseph at Little Portion on Long Island. You see our 
pastor in Fayetteville, The Rev. Marius Lindloff, had been a friar at Little Portion, and was, in fact, an adopted son of Fr. Joseph. He 



discovered he did not have a vocation to the friar’s life and instead married and became our parish priest in Arkansas. Since he and 
his wife were close neighbors, we all became good friends, and he would regale us for years with stories about Little Portion. So I felt 
familiar with Little Portion and the Franciscans.
In 1960, I was contacted by Father Hugh (not the present Brother Robert Hugh) and entered postulancy. In those days Father Hugh—
see following comment by Br. Robert Hugh)—served as the chaplain for all tertiaries. We had a long and influential correspondence, 
and he guided me through the postulancy with a firm but gentle hand. In those days no one knew what I was undertaking, nor did they 
much approve, so it could have been a very lonely trip without Fr. Hugh’s support. I also give credit to my husband for never wavering 
in his support for my vocation.
After six months of postulancy, I entered the novitiate. In those days a novice wore a cord under their clothing, as well as a scapular. 
At times the cord or scapular would flip out of a collar or sleeve, and I have always remembered the day when a gentleman patted my 
shoulder and whispered to me: ”My dear, your price tag is showing!” 
We kept a small notebook in which we recorded our progress or lack thereof, according to The Manual. The Manual was extremely 
detailed and gave directions for one’s response to almost any event. Every day was a constant interior conversation with oneself as 
I added up my “faults”. It was a very severe but very valuable period of training. The idea was that, in time, a person could be so 
conformed to the Rule that they became a “living Rule.” At least, that was the goal to which I was taught to aspire, although it took me 
many years to understand that it was always a goal and never an achievement! (See following excerpt from The Manual, 1962 on page 
4.)
In 1963 I was accepted for Lifetime Vows. The Poor Clare Sisters made and sent me the full-scale scapular to be worn with a habit I 
had made myself. The habit was a full-length brownish tunic, while the scapular was gray wool. I also received a cord/girdle of white 
rope with the three knots representing the profession I was about to make. The final gift was a beautiful silver crucifix with St. Francis 
on one side and St. Dominic on the reverse. My profession was at St. Paul’s Fayetteville with family and friends attending. The rite 
was similar to ordination.
I wore the unadorned habit, but the scapular, cord, and crucifix were placed on the altar. As I knelt before our rector, Father Lindloff, 
he gave me a lighted candle, but then blew it out. At that point I prostrated myself before the altar, and he placed the gray wool scapu-
lar over me praying that I would rise to a new life. At that point he gave me my new name in religion, Sister Mary Benedict. Then as I 
arose, he put the scapular on me; I put on the cord; and he placed the crucifix around my neck. It was very solemn and very moving. I 
am supposed to be buried in this habit, which also includes a white collar and brown veil.
There was no hard and fast rule on what I should do as a Sister, but Father Lindloff put me to work helping run the Sunday School and 
the kitchen (the women’s roles in the church in those days.) Mind you, I still had my own household to run and children to raise, so 
my time was constrained, but I never suffered from idle hands!
In the mid 60s, when Br Robert Hugh paid a pastoral visit to our parish, I acted as his hostess. To prepare for his visit we had several 
open house lectures and meetings, so by the time Br Robert Hugh arrived there were a number of people who had shown an interest 
in TSSF. After he left, we organized a fellowship, and I served as convener for almost 15 years. The fellowship 
grew to ociates who were very active at that time, and we held a provincial convocation here in the early 70s. 
As a fellowship, we did not focus on any common missions because each member had his or her own indi-
vidual calling. I, for example, while busy teaching, and caring for an invalid husband and a handicapped child, 
found myself continually called on to rescue animals! And these rescue calls continue to this day!
In 1972 my husband had a chance to go to England to teach some courses at Oxford University. When we ar-
rived at our cottage in Banbury where we would stay while he taught, there were flowers on the table and food 
in the fridge from nearby tertiaries. I so enjoyed our time in England, where I had the truly fulfilling chance to 
be part of a large and close Franciscan community. I had been isolated to some extent, and it was also a relief 
not to be the convener or elder for the first time! We spent a weekend in Hilfield with the brothers, and I formed 
a close friendship with a sister tertiary, Eileen Samuels , who lived in the next village.
When we returned to Arkansas, however, I discovered that things had changed. We had a new rector and bishop and neither entirely 
approved of the influence of our TSSF fellowship. They felt that it was too autonomous and insufficiently under the control of the 
established hierarchy. Luckily, Dr. Wray Wilkes was elected to replace me as convenor, and he was able to work with the rector and 
the diocesan officials. 
As a retired convenor, I became a novice counselor for several years, and during that time, I was asked by the tertiaries in England to 
come back and do some courier work. Since my husband and I both yearned to return to England, the offer came at just the right time. 
The Franciscan Order provided us with accommodations throughout our months there. So from England, through Scotland, Wales, and 
Ireland, then to Rome, and Assisi, we stayed in convents, monasteries, guesthouses, and in individual’s homes. Everywhere we went 
there were Franciscan sisters and brothers to greet us and make us feel like family regardless of denomination! I knew for the first time 
what the family of Franciscans really means. 
In return, we carried documents, made purchases, and passed messages. We finally returned from Italy to a convent in the English 
midlands with a huge replica of the San Damiano cross we had purchased in Assisi. Many eyebrows were raised as we trekked through 
airport lounges and across the tarmac with this enormous package on both our shoulders. It finally was hung high up in the convent 
chapel where its large size was perfect. While making a visit to the isle of Iona, my husband became ill, and we returned home. 
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In 1979 we ventured forth again, this time to North Africa and Spain, but once again my husband’s health failed so we came back to 
Arkansas.
In 1980 our son died, while at the same time my husband’s health continued to deteriorate. After several surgeries they discovered that 
he had cancer. So I gave up full-time teaching and went to work at the university where I continued on the office staff until 1988. I was 
my husband’s full time caretaker until he lost his struggle with cancer in 1987.
Soon after his death, Dr. Wilkes also died. His wife, Mary Lillian, was elected convener, but by that time, due to continued restrictions 
placed on our tertiaries and associates, many had moved away or left the Order. An example of the restrictions placed on us included 
a priest-in-charge of our parish who refused to hear confessions from tertiaries because he did not believe in religious orders! He soon 
left, but the parish was no longer inviting friars and sisters to visit, and we had become dependent on their visits for spiritual oxygen. 
By the time Mary Lillian became convener, we had only five members: three tertiaries, one postulant, and one associate.
In short order, the postulant left, one tertiary and the associate each fell victim to Alzheimer’s, and then Mary Lillian suddenly died. 
That left only me so I seemed to be back at the beginning of my whole TSSF journey. I am comforted each Sunday by a beautiful 
prayer shrine in the vestibule of our church dedicated to Dr. Wilkes and to the other tertiaries from our parish. As I pass by, the candles 
flicker, and they help revive my memories of all of them.
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C. David Burt
letter to the editor
My first introduction to Little Portion was from Dan Miner whom I knew at Harvard Summer School in 1960. We were both under-
graduates studying Greek because we wanted to go to seminary. Dan told me he was a Franciscan Tertiary, and I believe he may have 
been one of the teenagers that Fr. Joseph clothed in the habit back in the late 50’s. That ill-advised practice came to a stop. In any case, 
Father Dunstan was Dan’s hero, and, not long after the summer at Harvard, I made my way to Little Portion, and I met Fr. Dunstan. I 
kept coming back and eventually became a tertiary myself. I never saw my friend Dan again, however. (see page 39)
…
A number of years later when OSF and SSF had merged, there was a jubilee celebration for Father Joseph in a church in New York. 
My wife and I went. Father Joseph was still allowed to wear his gray habit, and he was still called Fr. Joseph, O.S.F. He gave a ser-
mon in which he pointed out that the word “catholic” was being misinterpreted as meaning  “universal”. He said it comes from the 
Greek “kata holos” which means “according to the whole.” So the “Catholic” religion means the whole truth, not just selected truths. 
“Sounds different doesn’t it?” he said. So I saw that in the midst of the post Vatican II ferment, the changes in the prayerbook, and the 
merger between the Society of Saint Francis and the OSF, the man who had insisted on the “Credenda” for the American Congregation 
of Franciscans was still sticking to his guns. Finally when I visited him on his death bed at Little Portion, I asked him what he thought 
of the ordination of women. He rose up in his bed and said as clearly as he could. “Well, it is heresy, and it will destroy the church.”
When I attended the Chapter at Little Portion, the schism in the Episcopal Church was well under way. I tried to explain that the 
Anglicans separating from the Episcopal Church still intended to remain in communion with Canterbury, and I urged my brothers and 
sisters to be patient with us. 
On Sunday I had already arranged to serve for Br. Dunstan at the Mass at the convent, and so we left the Little Portion chapel after the 
office and went down to the convent. It was later said of me that I had “stormed out of the chapel” because I was not in communion. 
On the basis of that the Chapter later released me from the Third Order. It was not my intention to resign from the Third Order, and I 
felt badly hurt by the way the Chapter acted at that time. For about five years after that, I continued to be active as a Franciscan Ter-
tiary in the continuing church movement, and we returned to the old rule, the wearing of habits, and the use of religious names. When 
I was received in the Catholic Church I did not feel attracted to the Third Order Secular, and I simply continued to follow my rule of 
life. I received the Little Chronicle and The Franciscan, which I read with interest, and I continue to pray for the Franciscans in the 
Anglican Communion.

The Rt. Rev. Minister General Michael Fisher, SSF 
(From For the Time Being (1993), p. 165)
I first met him in 1957, after my time at Brown University, Rhode Island. I had supposed that it would be polite and right to stay in 
their Friary on Long Island and went there for rest and recuperation. It was quite an experience. Fr. Joseph belonged to the old school 
and was a man of great integrity and quite uncompromising Anglican Catholicity—not least in all the outward observances of the 
religious life as he understood it. His relentless praying reminded me forcibly of Fr. Algy; they were much of the same stock, though 
he hadn’t quite the same sense of humour. I thought it was right for me to go to him for Confession. It was a formidable business. The 
Chapel had traditional confessional boxes and to me Fr. Joseph’s style seemed somewhat inquisitorial. Perhaps I deserved or needed it. 
I certainly felt I’d been put through the wringer, and vowed I’d never expose myself to the experience again.
 Joseph and the brothers were courteous and generous on that occasion. They also made it clear that there could be no possible hope of 
S.S.F. and O.S.F. getting together.

Third Order Manual of the American Congregation of Franciscans (1962)
The third and final manual Third Order Manual of the American Congregation of Franciscans was published in 1962. On page 3, it 
had this description:
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From the “Preface” to the 1962 Third Order Directory
My Dear Brothers and Sisters of our Third Order:

Your names are often mentioned before God at Little Portion, for we pray for you daily. And of course you are remembered at the 
Convent and at St. Francis Seraphicus House, Avon Park, Florida.

The friars and nuns of our Order need your prayers too. In their name I earnestly ask you for them, 
Help us daily. I commend to you especially:

1. Our Mission Sisters in England [three 3rd Order members of the London Custodia known as the 
Mission Sisters of the Charity of St. Francis SCSF], for their growth in holiness, numbers and good 
works.

2. Our friars and nuns in the U. S. that God will give us a constant increase in vocations realized.

3. The hope of our Sisters to finance much needed repairs on a portion of the Convent which can't 
be used until these are accomplished  (new roof, enlarged heating system, dividing some large 
rooms into several smaller ones, and the like).

4. That one of our tertiaries may get your hearty support and that of many Church people in the 
establishment of a first class nursing home for Episcopalians near St. Francis Seraphicus House, 
Avon Park, Florida, to be owned by our Third Order and chaplained by our friars. This is so that 
our sick people, especially aged folk, may have Church and sacramental privileges. Plans are afoot.

By way of introduction, look up the name “Hoffman” in this Roster. His wife is one of us also (a 
member of the Confraternity of St. Francis) and is a nurse, registered in NY., NJ., and Florida and presently helping to run a nursing 
home. 

They are willing to give their life savings to establish this work for God, and ask no more than their livelihood from it, in the hope that 
eventually it could be completely manned by tertiaries. I am hoping that if I live to be old and infirm, as was Br. Giles, I won't have to 
be sent to a county institution as was he, but that I may be cared for in a Church institution like this. What about you? And what about 
members of other Religious Orders?

Whenever you think of this matter say a tiny prayer: “O Christ, arise, help us! Holy Mary, St. Joseph, St. Francis, St. Clare, St. An-
thony, St. Louis, St. Elisabeth, help us by your prayers in heaven.”

Fraternally,

Father Joseph

St. Francis Seraphicus House, Avon Park, 
Florida

Father Joseph (Claude Crookston) died March 7, 1979 at Little Portion 
Friary.

O God, whose blessed Son became poor that we through his poverty might 
become rich: Deliver us from an inordinate love of this world that, inspired by 
the devotion of Father Joseph our founder, we may attain to the riches of the 
world to come; through Jesus Christ our Lord, who lives and reigns with you in 
the unity of the Holy Spirit, one God forever and ever.  Amen. 

The nursing home plan in Florida was never fulfilled, but the plan had far-ranging 
effects on the Third Order in the Americans. In order to move forward with this proj-
ect, Father Joseph wrote to all tertiaries and associates (October 1963) stating that a 
bequest of property had been given, but for the Third Order to take possesion, it must 
be incorporated. The two Third Order people who were going to lead this "Geriatric 
Institute" project, the Hoffmans, became Fr. Jospeh's designated principals in this Third 
Order Incorporation. The Hoffmans (Alvah and Anna) played key roles then when they 
helped to steer the Province towards independence during the transition time of the 
Third Order Committee. 

The third edition attempts to emulate the devotional brevity of the former (Bundle of Myrrh), rather than the didactic amplitude of 
the latter (The Little Book of the Rule), with the result that informative or devotional material easily available from other sources is 
not included. It is assumed that all who need such material are likely to be already in possession of it, inasmuch as those who seek 
our Third Order will normally be those whose convictions have matured by virtue of their instruction in and practice of the Catholic 
Religion within the American Episcopal Church or some other part of the Anglican Communion. It should be noted, however, that 
the former Manuals may be used, if convenient, except for those points changed in the Rule.




